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Lecture — 129 
Verse 173: 
¢ Tat Pada Vichara only with Shastra Vakhyam. 
¢ Not available for Paurusheya Pramanam. 
¢ For Jiva Vichara — take experience as Pramanam. 
¢ Avasta Trayam / Drk Drishyam / Pancha Kosha. 


e Annamaya Kosha — proof not required. Jiva Vichara — by Pratyaksha + 
Anumana Ishvara Vachyartha & Lakshyartha only by Shastra Upanishad. 


1) Svetasvatara Upanishad : 


ara { vepid aah FT Ae mayan tu prakritin vidyanmayinan cha maheshvaram 


TITIPAT TIT BAAS ST i Vou tasyavayavabhutaistu vyaptan sarvamidan jagat || 10 | | 


Know then that nature is maya and that the great god is the lord of maya. The whole world is filled with beings who 
form his parts. [Chapter 4 — Verse 10]. 


e Ishvara is consciousness associated with Maya and master of Maya. Mayi + 





Maheshwara associated with Maya. 
¢ Jiva also associated with Maya as Victim of Maya. 


2) Details - Mandukya Upanishad : 


wy Adal wy aaa WaISAaray esa Sarvesvara esa sarvajna eso-ntaryamy-esa 
aif: wader wsarerat fe aarara «| | yonih sarvasya prabha-vapyayau hi bhutanam. || 6 || 


This is the lord of all, this is the knower of all, this is the inner controller, this is the source of all. And, this is that from 
which all things originate and in which they finally dissolve themselves. [ Verse 6 ] 





¢ Inner controller of all living beings. 
2) Brihadaranyaka Upanishad : 


e Antaryami Brahmanam - one Ishvara behind Adhyatmam, Adideivam, 
Adibutam. 


¢ Everything moves because of one Ishvara — Sat / Chit Ananda principle. 


¢ Gita Verse 18 — 61 = Panchadasi Chapter 6 — Verse 171. 
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© . ~ Ss nt ~ ~ j H H . f j ; : 
SN: aya €eal SoA fasta | In the gita sri krishna says: ‘o arjuna, the lord abides in 


the hearts of all beings and makes them revolve by his 


¢ o~ = 
BTA asda Sates ATHST Ul 2e-& 2 Il maya as if mounted on a wheel. Chapter 6 — Verse 171 ] 


. .s ae © fara > The lord dwells in the hearts of all beings, o arjuna, 
a: ie a GRIT SNE ue causing all beings, by his illusive power to revolve, as if 
BAA atl AAR ATAST Ul 8 o-& 8 iI mounted on a machine. [ Chapter 18 — Verse 61 ] 


Verse 173: 





Ishvara is Antaha, inside... 
Yami = Brahmayan — controller — Yachhati. 


Verse 172, 173, 174 —commentary of Verse 171. All Butas here not Pancha 
Butas but Vijnanamaya Kosha Rupa — Jiva Butas. 


Taittriya Upanishad — Vijnanamaya Kosha = Karta, Bokta. 
Ishvara = Samashti Ananda Maya Kosha. 
= Samashti Karana Shariram. 
= Samashti Ishvara. 
Behind Vijnanamaya Kosha is Samashti Ananda Maya Sahita Chaitanyam. 


Samashti Karana Sharira Sahita Chaitanyam, Maya Sahita Chaitanyam = 
Antaryami. 


Yantra Arudani Butani — all Jeevas function only from office — residence. 
Jivas Vijnanamaya Kosha — is set up, small office. Operation requires Boga 
Ayatanam . Tatva Bodha, physical body is office — Yantram. 


Adhistanam Cha Kaaranam Yantra Rudani = Sthula Shariram. 


Cage / Panjaram / office — Sukshma Rupa — Jiva mounts — Arohaha Jiva 
entering, occupying body is Abhimana, Sthula Sharira Abhimana Yuktani. 


Mounting body not physical but having Abhimana — climbing down to 
body. 


What is quitting body? Abhimana Tyaga. 


At death Jiva drops Deha Abhimana — Sthula Sharira Abhimana Yuktani — 
vacating the house mounted body, not physical but having Abhimana. 
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¢ Climbing down to body..... 
e Jiva—resides in Sthula for Vyavahara. 
¢ What is job — role of Antaryami? 


¢ Brahmayan — Antaryami impels Jiva to do varieties of activities making Jiva 
do... 


¢ What is activity.... Going round and round. 
e Ishvara only makes him do.... 
¢ Good / Bad — Pravirthi / Nivrithi Decided by Jiva. 


Verse 174: 


The meaning of the expression ‘ the lord makes them 


‘a \ ‘a 
Taq ye yy] dcdiag: | revolve by his Maya’, is that the lord by his power of 


maya becomes involved in the intellect-sheath and 


SL an ‘ ‘a 
PAMFCSIT «Tolhad Asal YAU le add | I2\9¥ || seems to change with the operations of the intellect. 


[ Chapter 6 — Verse 174 ] 





e Ishvara— propels, pursuades Jiva’s activity — in form of Vijnanamaya 
Kosha. Karta plays predominant role, leader = Vijnanamaya Kosha. 


¢ How Pravirthi takes place? 

¢ What is role of Ishvara? 

¢ If activities have to take place, they have to exist in which Shariram? 
¢ What comes out, is Sthula / Sukshma Shariram. 


e Annandamaya Kosha, Pranamaya Kosha, Manomaya Kosha, Vijnanamaya 
Kosha, exist potentially in Karana Shariram — Ananda Maya Kosha when 
asleep. Intention in Karana Shariram — tomorrow 7 A.M to airport. 


¢ Stored in Karana Shariram. Don’t originate at random but according to law 
of Karma. Avyakta Rupena Asti. Vasanas, desires in Karana Shariram, 
Svabava in Ananda Maya Kosha. 


e At Samashti level Karana Shariram = Maya = Ishvara = Pragya at macro 
level. 


¢ Ishvara functions uniformly in all Jivas to let each Jiva activate his Karmas, 
Vasanas, desires. 
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Activation is Ishvaras functions. 


Saint / criminal activities — not mixed up after sleep. Because everything in 
potential form. 


From Karana Shariram, Avyakta thoughts, desires, action comes out. 
Mango seed — mango tree ,Brahma’s seed 


Appropriate Karana Shariram, appropriate Sthula / Sukshma Shariram 
comes. Manifestation, activation at Appropriate Time is job of Ishvara. 


Ishvara — Vikriyate — Ishvara functions through Maya Shakti — Sva Shaktya 
— to activate every Jiva. 


When Maya included, omnipotence included — Vachyartham — 
Vyavaharika Satyam. 


Lakshyartham in Mahavakyam — Tad Pada Vichara taken later. 


Vyavaharika Drishtya : 


2°: Tatami eal SHA faeia | 


DAA SSSA AAT 1 2-82 Il 





Complaint : 


Ishvara — master — activation by his Maya Shakti. In Gita Verse 18 — 61 
conveyed as Mayaya Brahmayan. 


The lord dwells in the hearts of all beings, o arjuna, 


causing all beings, by his illusive power to revolve, as if 
mounted on a machine. [ Chapter 18 — Verse 61 ] 





Jiva — Dasa. 
Brahmayan - Sarva Butani, Yantra Rudani Mayaya. 


V \V 


Activation Svashaktya 


Why Ishvara produces — good / bad action? Partial? 


Nature + quality of activity determined by Jivas Karma. 


911 


- Samanya Kaaranam. Visesha Kaaranam. 
- Antaryami Rupa Devena Ishvara. Vasanas. 


- Tat Pada Vachyartha. Electricity drills holes in wood — where 
- Switching on electricity, can drill is the hole decided by Jiva. 
anywhere. holder chooses where, what type. 





¢ Both important, without electricity, drill will not work. 
¢ Don’t blame god for good / bad activities. Ishvara — general blessing force. 


Verse 175: 


The same meaning is expressed by the sruti saying that 


r A ‘ r N 
ATA AT AIS FAAS: A AC. | the lord is called the inner controller. By applying this 


reason one can come to the same conclusion with regard 


Waemey qd Wasa qT Tad] Taya | I2\94 | | to the physical elements and all other objects. 


[ Chapter 6 — Verse 175 ] 





¢ Gita Chapter 18 — Verse 61 — connected to Antaryami Brahmana. 


The lord dwells in the hearts of all beings, o arjuna, 
causing all beings, by his illusive power to revolve, as if 


29: Taya eal SHA fasla | 





BAA Aa ATAST Ul 8 o-& 8 I mounted on a machine. [ Chapter 18 — Verse 61 ] 


¢ Lord activates Vigyanamaya — Karta Buddhi. 


¢ In Antaryami Brahmanam — Adhyatma, Adideiva, Adibuta Tatvams 
activated (eyes, ears, Jadam, powers). 


e “Buddhi” taken as example. 
Sthali Pulakam Nyaya : 
¢ Press once — rice — to know cooked or not. 
¢ See one, extend to others. 
Chapter 3 — Section 7: 
¢ Yagnavalkya —Uddalaka Samvada. 
¢ Mayaya Brahmayan = Hridesha Deshe.... 
Vv NY 


Upanishad = Gita 


e Ishvara activates all organs... + atoms.... Micro + Macro. 
Kena upanishad : 


3™ Chapter : - Antaryami Brahmana 


| Agni Vayu | 
Can Burn Can evaporate 


¢ Yaksha because of Antaryami alone Agni can burn. 




















¢ In Antaryami Brahmana — by Ishvara — Prithvi reflected. 
— Yav Prithivyam.... Up starts. 


Verse 176: 


‘| know what is virtue, but my inclination is not mine to 
practice it: | know what is vice, but my desisting from it is 


not mine but his. | do as | am prompted by some god 
seated in my heart.’ [ Chapter 6 — Verse 176 ] 





¢ What is role of Antaryami? 


Mahabaratha : - Duryodhanas speech — 
¢ |clearly know what is Dharma + Adharma but | can’t follow it. 
¢ Can’t avoid Adharma — don’t know why? 
¢ Someone propelling me, compelling me to do that from behind. 


¢ Antaryami = diety = force / power. 





Gita : 
SSA sara | Arjuna Said: But, impelled by what does man commit sin, 
Va HA WHT sa qd =xta Wea: | though against his wishes, O Varsneya, constrained, as it 
STA 5a ATS ASS THATistet: UB-BE were, by force? [ Chapter 3 — Verse 36 ] 


¢ How people forced to do wrong action — some principle. 
e Aham Dharman —Janami. 


e Na Cha Me Pravirthi..... Not follow... 
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¢ No inclination to implement Dharma. 

¢ Janani Adharmam — teach others. 

¢ Na Cha me Nivritti — not able to give up. 

¢ What is compelling me to do against knowledge + understanding? 

¢ Kenapi Devena? Where is diety sitting? 

¢ Push from inside — Aham Shudaha Agni “Purest”. 

¢ Inside voice — Goading — pushing, compelling. 

¢ That Ashariri voice asks me to do various things, according to that | do. 


¢ Yatha Niyuktaha Tata Karomi- 


¢ What is that principle? 


Antaryami + Here Gita Chapter 13 





- Samanya Kaaranam - Visesha Kaaranam 
- Karma 


¢ Depending on context each one taken here Antaryami — Samanya 
Kaaranam. 


Gita: 


The Blessed Lord said : It is desire, it is anger born of the 


‘active’, all-devouring, all-sinful; know this as the foe here 
(in this world). [Chapter 3 — Verse 37] 





e Vasana acquired. 

¢ Visesha Kaaranam. 

¢ Smoked 25 years — Akrama. 
¢ |can stop whenever | want... 
¢ Why should | stop? 


e¢ Ishvara + Vasana together in Karana Shariram.... Is the principle of 
creation. 
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Yoga Vasishta definition of Vasana : 


Definition : 


Dridha Bavamaya Tyakta Apara Vicharanam, Yad Adanam Padartasya, 
Yada Danam, Vasanastha Prakirtitam. 


‘Because of repeated action “ Dridham Bavanaya”. 
Puja / Japam / regular. 
Action — not thinking based. 
— most actions governed by Vasanas. 
Once Vasana takes over, thinking renounced. 
What is past, future, Vichara gone because Vasana takes over. 


Whatever Padarthas. We resort to — objects persons, mind wants 
association, situation, class. 


Whatever we do without thinking, this Vasana is called Visesha Kaaranam 
for action. 


What is Antaryami = Samanya Karana. 
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Lecture — 130 
Verse 176: 


¢ Tat Padartha Vichara... Svetasvatra Upanishad, Mandukya Upanishad, 
Brihadaranyaka Upanishad. 


¢ Nature of god — Antaryami-— inner controller. 





Nature of god 


a 


Individual doer Universe | 
| — | 
Sukshma Shariram Sukshma Prapancha | 
| | | | 
‘Karta’ Creator — Srishti Karta 





¢ Behind Sukshma Shariram is Karana Shariram with all seeds within. 


¢ Karana Shariram ( Vasanas ) influences and controls Sukshma Shariram. 


Karana Shariram 


————— 


Vyashti level Samashti level (behind universe) 


Pragya Ishvara / Antaryami 
Antaryami controls 
Vyashti Samashti 














Mahabharata : 
¢ Duryodhana -—all action governed by mysterious principle called Maya. 
¢ | know whats good — never do that. 
¢ |know whats bad —| diligently do that. 


¢ Some other one behind me, compelling me to do things. 


¢ Which Deva responsible for individuals actions against knowledge + plan... 
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2 principles controlling 


oe 


Antaryami - Devaha Visesha 
| | | | 


Person wielding the drill. 








- Samanya — Devaha. 


- General principle blesses - Jiva—Vasana determines 
everyone with Sat + Chit. direction. 

- Electricity behind drilling - Where to drill. 
equipment. - Formed in time. 





- Not universal. 





Example : 

¢ Who said smoking is difficult to give up. | have given up several times. 
Antaryami : 

¢ Doesn't say —smoke, then all would smoke because Antaryami behind all. 
Gita: 


a) 


~ . as.” A A ~~ ~~ ~~ : . 
Gal S@ Addy AA EST SKA A: | The same am | to all beings, to me there is none hateful 


nor dear; but those who worship me with devotion, are 


4 Asie gd AT Atta! ATA rahe THE WS-XS Il In me and! am also in them. [ Chapter 9 — Verse 29 ] 





¢ Treat all Jivas equally. 
¢ Samanya Kaaranam, blesses with Sat — Chit. 
b) 
¢ Annichinnam..... Baladira Yadataha... 
¢ |as Samanya Kaaranam not responsible for Kama / Krodha..... 


e Vasanas responsible — Indriyani, Manobuddhi Asya Drishtya Pramuchyate 
Etai Vimoha Yatesha Jnana Vrittaye. 


¢ Bagawan didn’t give Vasanas. 
¢ How to modify Vasanas? 
¢ Tasmat indriyani. 


e Jnana Vigyana — Nirmathanam. 
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¢ Switchboard of Vasana not in AntahKaaranam hands. | can manipulate 
Vasanas not Antaryami. 


* 3 chapter Gita — Vasana responsible. 
— Prakirthi responsible. 
. gi chapter — Panchadasi — Antaryami highlighted. 


¢ Both correct. Every Action governed by. 


Governed by 
Samanya Visesha Kaaranam 


Brahma Sutra: 





Vaishamya Naigrinyadhi AdhiKaaranam : 


berated a aaa am ff arate Vaishamyanairghrinye na sapekshatvat tatha hidarsayati —_||, 1.34 (168) 





No partially and cruelty ( can be charged against god ) because of ( his ) taking factors into consideration. For so the 
vedas show. [ Il — 1-34 ] 


If it be argued that it is not possible ( to take karma-merit and demerit — into consideration in the beginning ), since the 
fruits of work remain still undifferentiated, then we say, no, since the transmigratory state has no beginning.[II — 1 — 35] 





saad arrgquesrtaad = | Upapadyate chapyupalabhyate cha 11.41.36 (170) 


Moreover, this is logical and (so ) it is met with ( in the scriptures ). [Il — 1 — 37] 


e Establishes Ishvaras impartiality. 








Plant comes on earth 
With rain, earth, water - “Seed” 
| | - Visesha Kaaranam. 


Not all mango trees. 
- Class / bar Vasanas. 





- Samanya Kaaranam. 

- We walk because of Antaryami. 

- Antaryami decides motion not direction. 
- If Bagawan partial, can’t be worshiped. 
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Verse 177: 





aren: Gears Ul seaadi gaz | | From the above verse do not think that individual efforts 


e i oe. are not necessary, for the lord transforms himself as 
| SVTF YONA & mT Tadd Miso ll | those efforts. [ Chapter 6 — Verse 177 | 





Divertion topic : 


¢ Verse 177, 178, 179 to establish freewill. To save lord from partiality. 


¢ Minus free will — god will be cruelest. 


- Samanya Kaaranam. - Visesha Kaaranam. 
- Fatalist doesn’t accept free will. - Purushayava / Prayathna / freewill . 
- Predetermined by fate or god. - Established by Duryodhana. 





¢ Bagawan manifest in form of creation with freewill also. 


Burning power Wetting power Acting power Learning power 





¢ Mind has Purusakara — freewill — given Choice to human. 


¢ Choice — not absolute freedom — freedom within rules of organisation. 











Wimbledon 
- Place, time, court, play, dress code, Players 
qualifying rounds, rules. | 





- Relative freedom can’t set rules, can’t play. 


- Relative freedom. 
- Can’t decide who takes cup. 














- Can plan. 
Absolute freedom | No freedom Relative freedom for organiser + 
I | Player 
No game No game 
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Life - match 


oOo 


Players Bagawan 


| | 


Jivas Sutradhari | 
| | | | 


Have relative freedom organiser 


¢ Work for Moksha based on rules provided. 


























¢ Bagawan created freewill. 





Freewill 
Join animal category With freewill 
[ a [ 
- Fatalistic. - Ishvara creates freewill also. 
- Buffalo Violates. - Vivartam = manifests. 


- Can’t expect to follow rules. 

- Fatalistic : Doesn’t want to claim to be human being. 

- If free will gone, Purushartha Ayogyatha Bavati. 

Won't teach Shastra. 

Wants only Antaryami, needs to learn Dharma Shastra. 


Verse 178: 


¢ \ 


sqrt AC Tara aaa | 


This theory does not contradict the idea of the lord 
prompting every thing, for one who has known Ishvara to 


be the controller of things knows his self as non- 
attached. [| Chapter 6 — Verse 178 | 


AMS TA CIS SIS O29 1 








2 extremes 
3. TWNYNNYt7 
Option 1 Option 2 | 
| | | 
Fatalistic | Total freewill | 
| | | 
- Ishvara decides everything. - Jiva decides everything. 
- Jiva slave. - Absolute freedom to Jiva. 
- Absolute freedom to Ishvara. - No Antaryami at all. 
Gita : [ Chapter 1 — Verse 6 ] - No god in creation. 
- Don’t negate role of Ishvara, Antaryamis role. Gita — chapter : 
Chapter 3: - Uddaret.... [ Chapter 6—Verse 5 ] 
- Have Antaryami + freewill. - Supported by me may you get goal. 
Chapter 7: - Ishvara Anugraha. 


- Mayaja Santa Manam Mahashvaya.. 
[ Chapter 7 — Verse 1 ] 
- Both not absolutely free. 
- Ishvara can’t create world as he wants. 
- only as per Punyam + Papams of Jivas. 
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Gita: 
Gaga fashlea STATA aaa | The strong yudhamanyu and the brave uttamanuja, the 
son of subhadra and the sons of draupadi, all of them, 
a act al aad aa Ut Helle: WU e-§ Ul divisional commanders. [ Chapter 1 — Verse 6 ] 


srPTasara The blessed lord said : 


© ~~ Pt 
FARA: We Ai Faas: | With the mind intent on me, partha, practicing yoga and 


taking refuge in me, how thou shalt, without doubt, 


START GA AT AAT QTE AAT I 9-8 Ut know me fully, that do thou listen. [ Chapter 7 — Verse 1 ] 


Let a man lift himself by his own self alone and let him 


“\ + “\ 
sartalHalcHle4 At qale dd, | not lower himself; for, this self alone is the friend of 


oneself and this self is the enemy of oneself. 


ban) 7 A A 
SAAT AAA TIAA RMA: WEI) | chapter 6 —Verse 5) 





¢ Both have relative empercial freedom at Vyavaharika level. 


¢ |canclaim absolute freedom, total freedom only at Paramartika level. As 
Karta don’t have absolute freedom as Karma Phala Dhata, Ishvara does 


have absolute freedom. 


Vyavaharika level = Mithya = 


————— Sse 


Karta Karma Phala Data 


Jiva Ishvara 


In sleep both are not there. 


























Doze off — Karta gone. 


Along with Karta, Karma Phala Dhata comes. 


When both resolved Karta + Karma Phala Dhata go away. 


¢ This knowledge of their relative freedom + their Vyavahara nature releases 


me — the Paramartha I. 

















2 freedom 
Relative freedom Absolute freedom 
- Partial freedom. » total tracdom: 
- Vyavaharikam “1”. » Papamation si: 
- Viswa / Teijasa / Pragya ‘I’. - Turiyam “I”. 


- use relative |—to know & discover totally 
Paramartika Absolute ‘I’ by Karma Yoga / 
Upasana Yoga. 
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¢ By knowledge of Ishvara, Ishvaras relative status, Purusha Kara relative 
controls, what is advantage. 


¢ Get knowledge of Asangatvam, detachment of Akarta I. 
¢ Karta ‘Il’ — creation of lord, part of Srishti. 


e Srishti Karta does not have freedom to create, Akarta. Atma has Absolute 
freedom. 


¢ Knowledge arises out of understanding nature of Isvara + Jiva meditate on 
this. 


Verse 179: 


Both the sruti and the tradition declare this knowledge 


a @ 
ddd ATA ae: Ada: Tata | of the non-attachment of the self to be the cause of 


release. It is also stated in varahapurana that both the 


C QQ A 0 6 
ATA Adis scoured hid =| 12\98 | | scriptural and the traditional truths are from the lord. 
A 1 


[ Chapter 6 — Verse 179 | 





¢ Ahamkara = relatively free ‘Il’ , Karta — Bokta — Vyavaharikam. 
e | have to know my absolutely free I. 


¢ Which can’t be controlled by god. Aham Dhi — Atma Asanga... if | claim 
knowledge, | am absolutely free Atma. 


Question: 


e After gaining knowledge of absolute freedom, what will be condition of 
relative Ahamkara, | live in the world because of Prarabdam .Relative “1’’ 
continues to survive. 


¢ What is condition of Ahamkara after | get Mukti? 

¢ With relative I, get absolute Mukti, freedom. 

¢ Even after knowledge Ahamkara continues to have relative freedom. 
¢ Controlled by Karma Phala Dhata, Antaryami Ishvara. 


¢ Relative |—certainly controlled by Ishvara. Ahamkara can never get 
absolute freedom. Law holds true for Ishvara also. 
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¢ Ishvara never absolutely free in Vyavaharika... governed by law of Karma, 
Jeevas Punya.. Papa Mishram... teamwork — with own jurisdiction, 
organiser + player both required for match. 


¢ Knowledge of absolute | — enough for liberation. 

¢ Knowledge of Asangatvam, enough for liberation. 

¢ Free country accepts restriction. 

¢ Wise at Ahamkara level accepts limitation voluntarily. 

¢ Therefore don’t look at it as bondage. Accept old age, death of body. 
¢ Accept absolute freedom and relative bondage. 


¢ Makes relative bondage, non bondage. Mature citizen of country follows 
Dharma Accept s relative limitation voluntarily for sake of orderliness. 


Sarveshvaratvam : 
¢ Creating law of Karma, rules of Game makes him Sarvaeshvara. 
¢ Punya Karma — produces Svarga. 
¢ Papa Karma — produces Naraka. 
¢ Organiser of life match. 
Varaha Purana: 


¢ |have written constitution through Sruti + Smriti. 
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Lecture —131 
Introduction : 


e¢ Ishvara — Antaryami — inner controller of all — free will integral part of 
creation. Ishvara maintains laws of creation — Samanya Kaaranam. 


Visesha Kaaranam Samanya Kaaranam 


- Jiva with freewill. - Ishvara with limited relative freedom 


to create as per Jivas Karmas. 
- responsible for functioning of world. 





¢ Jiva+Ishvara Decide nature and things in creation. Both can’t enjoy 
absolute freedom. 


¢ Punya— Papa determines creation. 


¢ If absolutely free, 14 Lokas will be heaven — Ishvara chooses to create hell. 
Omnipotent, omniscient lord can’t avoid creation of hell, inspite of 
compassion, lord not partial. 


Gita: 


~ . o ~ A ~ ~ ~ . ; 
GH Se addy 4 Wee sha a fe: | The same am | to all beings, to me there is none hateful 


nor dear; but those who worship me with devotion, are 


4 Astle q Al Aral AMS a Fa be Mie hee Co & UIS-X8 Ul In me and | am also in them. [ Chapter 9 — Verse 29 |] 





¢ Equal to all, not law of compassion. 


Mutual control 


—a_J>j)})—_, 


Jivas freedom relative Ishvaras freedom relative — must create as per Karma 
| Phalam. 
Controlled by Ishvaras laws of Karma 


Ishvara + Jiva together determine world at any 


time both have to be existent — both Anaadi. 


¢ Ishvara + Jiva together determine world at any time. Both have to be 
existent — both Anaadi. 


¢ Chaitanyam, Ishvara, Jiva, Kala, Karma , Avidya — Anaadi. Each controls + 
restricts other 6 Anaadi Tatvams in Veda. 


e Jeeva isho Vishudha Chit.. 
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Tata Jeevehi Yor Bida.. 
Avidya Tat Chitor Yoga.. 
Jeeva | Ishvara | Pure consciousness Shuddham 


| <1 | 


Saguna Nirgunam Chaitanyam 

















¢ Bheda -— difference between Vyavaharika Jeeva + Ishvara. 


¢ Identical only at Paramartika level. 





¢ Avidya = Maya. Yoga = Sambanda between. 


¢ Avidya — Chaitanya Sambanda is called Kala. 


e Adhyasa — Adhishtana Sambanda. 


1 2 3 4 
I 
Jiva Ishvara Avidya Kala 
5 6 
| 
Difference between Jiva + Ishvara. Vishudha Chit 


e Inthe wake of knowledge 1-5 goes. 6" beginning less principle — Shudha 
Chit remains. 


e Advaita Makaranta — Ishvara Brahman Gachhati. 


¢ Avidya Janya Chaitanya Sambanda — Kala goes. 


Jivas Karmas = Ishvaras Niyamas 
Freewill EA Godswill Creation 
| | a 
Visesha fe Samanya iil alates bal be 
creation 











ers 


2 Kaaranams Anaadi 


¢ When bundle of Karmas exhausted, Pralayam comes. 
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¢ Srishti, Sthithi, Layam determined by Jivas free will Karma + gods will — 
Niyama relative freedom is more than enough to know Asanga Atma. 


¢ In Vyavaharika plane, gain knowledge of Paramartika Atma. 


¢ Paramartika ‘I’ has absolute freedom neither controlled by Jivas will nor 
Ishvaras Niyama. 


¢ Paramartika “I” never affected by Vyavaharika lower | Ahamkara. 


¢ Relatively free | lower Ahamkara should know higher absolute ‘I’ Atma. 


¢ Once | discover absolute freedom of higher “I”, | learn to accept relative 
limited freedom of Vyavaharika “I”. Jnani accepts limitations of his 


Ahamkara. 


¢ Voluntary accepted limitation not a bondage. Fasting not Starvation. 


- Bondage. - liberation voluntary. 


- Jnanis Ahamkara also has limited freedom 
since he has accepted no more bondage. As 
far as Atma is concerned, he is absolutely free. 





e Accepted no more bondage. As far as Atma is concerned, he is absolutely 
free. 


Worldly Angle Atma Angle 





¢ Verse 178 + 179 — 2 powerful Verses. 


¢ By knowing higher I, liberation accomplished. 


e Ahamkara biography governed by Prarabda .Voluntarily submit to law of 
Karma. 


¢ Power of lord as Samanya Kaaranam is called Antaryamitvam .Violator of 
Sruti Smriti is enemy of lord external insignia Marks, Vaishnava... Shvaivya 
no use. 
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Gita: 


unarra urrar faarara = ZePATA | For the protection of the good, for the destruction of the 


‘ ; wicked and for the establishment of righteousness, | am 
Varese Ta AT BT sc 


born in every age. [Chapter 4 — Verse 8] 





Verse 180: 





The sruti declares that in fear of him the forces of nature 


AIST ST 4Idéde YSIS sit Te Aq it operate, showing that his commandments engender fear. 


AoA A TS A WI 11201 | So his lordship over all beings is different from his inner 
i ruler Ship of them. [ Chapter 6 — Verse 180 ] 











e Every commandment is source of fear for violators, therefore they are god 
fearing. 


¢ Disobeying commandments = Papam. 
¢ Following commandments = Punyam. 


Taittriya Upanishad : 





aTaTeAtslad: Gad ararefa aa: bhisasmadvatah pavate, bhisodeti suryah, 
araTenretasreat bhisasmadagniscendrasca 





yFasrata was sta 11211 mrtyurdhavati pancama iti || 1 || 


Through fear of him blows the wind. Through fear of him rises the sun. through fear of him again fire and moon and 





lastly, the fifth, death proceed to their respective duties. [ Il—VIll—1 ] 


¢ Devatas follow Svadharma because of Ajnya Teethi. 


e Sarveshvaratvam = Status of lord as Srishti — Sthithi Karta. 


¢ This status different from Antaryamitvam status. 





- Before creation, organising infrastructure, - At micro level when laws begin to operate. 
setting up laws. 


Verse 181: 





One sruti passage says that the suns and planets move at 


Co Co 
UIs A AAR WTA sid AT: | the command of the lord. Another sruti passage says that 


AT Tae = IT t SAMA - oo the lord entering the human body controls it from 
34 a Al: ESAS within. [ Chapter 6 — Verse 181 ] 














e Vedas talk about 2 district status. 
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Sruti: 


Brihadaranyaka Upanishad : 


adqed aT seateq sgiraa ath aalarqet 
fagat faga:, waeq at macer agrea mfr 
magteat faga faga:, caer ar sare 
saraa mfr fet Agal saercrreadarar Arar 
sqaa: dacau sla fagareagha , cared at aeacesr 
cerera mtfir avediseqr ae: eae yaar: aa- 
ver:, adtemisam:, at at wz fasma;, caer ar 
eRaceT ogreaa snfat gaat Ager: astafea, asa 
zar:, eat feactsearen: || & || 


etasya va aksarasya prasasane gargi suryacandramasau 

vidhritau tisthata etasya va aksarasya prasasane gargi 

dyavaprithivyau vidhrite tisthata etasya va aksarasya 

prasasane gargi nimesa muhurta ahoratranyardhamasa masa 

ritavah samvatsara iti vidhritastisthanty etasya va aksarasya 

prasasane gargi pracyo nya nadyah syandante svetebhyah parvatebhayah 
praticyo nya yam yam ca disamanvetasya va 

aksarasya prasasane gargi dadato manushyah prasamsanti yajamanam 
deva darvim pitaro nvayattah || 9 || 


Under the mighty rule of this immutable, o gargi, the sun and moon are held in their positions; under the mighty rule of 
this immutable, o gargi, heaven and earth maintain their positions; under the mighty rule of this immutable, o gargi, 
moments, muhurtas, days and nights, fortnights, months, seasons and years are held in their respective places; under 
the mighty rule of this immutable, o gargi, some rivers flow eastward from the white mountains, others flowing 
westward continue in that direction and still others keep to their respective courses; under the mighty rule of this 
immutable, o gargi, men praise those that give, the gods depend on the scarificer and the manes on independent 


offerings (Darvihoma). [III—VII|-—9 ] 


Sarveshvaratvam: 





e Laying down constitution before creation. 


Antaryamitvam : 


¢ Controlling Jivas according to law of Karma. 


¢ Implementation of laws at micro level. 


¢ Punyam — Papam tallied, Karmas of all of us — don’t enjoy means Punyam 


exhausted. 


¢ Brahma Sutra — 1* class. 


¢ Antaryami status = Management of AntahKaaranam — by freewill and 


Karmaphalam by entering AntahKaaranam. 


¢ Taittriya Aranyaka — 10 Chapter — 3 — 11. 


Chapter 7. 


Chapter 8. 
Chapter 9. 
Chapter 10. 


Siksha Valli. 
Brahmananda Valli. 
Brighu Valli. 
Narayana Valli. ( Mahanarayana Upanishad ) 





e Ayam Shasta = controller. 
e Dharma Shasta = Anushasena. 
e 19 verses — Verses 163 — 181 - over. 


Verse 182: 


The lord is said to be the source of the universe, for he is 


a a - te 
WATT H AG TAA a prad: | cause the creation and dissolution of the world. By 


creation and dissolution are meant the manifestation 


Cc >. eS. ‘a S S 
ATA ATA TTT AT Aa (2 |e (ol a and demanifestation of the world. 


[Chapter 6 — Verse 182] 





Mandukya Upanishad : 


esa sarvesvara esa sarvajna eso-ntaryamy-esa 
yonih sarvasya prabha-vapyayau hi bhutanam. || 6 | | 


This is the lord of all, this is the knower of all, this is the inner controller, this is the source of all. And, this is that from 
which all things originate and in which they finally dissolve themselves. [ Verse 6 ] 





Sarvasya Yoni : 
¢ Sarvagya + Sarva Ishavara = Internal Consciousness / Nimitta Kaaranam. 
¢ Sarvayoni = Material Cause — Upadana Kaaranam. 
¢ Why Material Cause ? 
¢ Responsible for emergence and dissolution of world. 
¢ Prabava = emergence, origination, Utpatti, Srishti. 
¢ Apyaya = Pralaya. 
Pravyapan : 
¢ One who does Sristhi, Sthithi. 
¢ Ground from where Srishti, emerges — resolves. 
Science & our experience : 


¢ Nothing can be created or destroyed. 
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Nyaya : 


Destruction : 


Things created out of nothing. 
Creation means — manifesting world already there in potential form. 
No Jiva created, all Jivas were in potential form. 


Freewill also there in potential form . - Jiva, Jagat, Karma, freewill all exists 
in potential form — Avyakta form. 


Bagawan makes it Vyaktam for those who slept, wake up when Karmas 
ready to fructify. 


Don’t accept Asat Karya Vada. 


Jiva, Jagat, Karma goes to Unmanifest. 





Tiro Bava. 
Creation 
Manifest Unmanifest | 
| | . | . 
Creation Resolution | 


| | 


Aavir Bava Tiro Bava 
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Lecture — 132 
Introduction : 


¢ Ishvara has 3 components. 
Original Consciousness + Maya + 


Reflected Consciousness 
l 


Nature 


Not Asat Not Sat 


« But Sat — Asad —Vilakshanam. 














¢ Indra Jala — magic show. 
e Ishvara has Maya as Reflected Medium — master of Reflected Medium. 
¢ Jiva—Slave of Maya. 


Mandukya Upanishad 


a 


Sarvagya Sarveshvara Sarva Antaryami Sarvayoni 
| | | | | 
- Knower of all - Lord of all. Inner controller of all Womb of Universe 
- Creates universe, 
Isha laws. 

: | 
- Master controller. , 
- General head. - Inner controller. 
- Governs - Implements laws of Karma behind every Jiva. 

infrastructure. - Residing in everyone ( Aadhi Yagya ). 


Chapter 8: 


e¢ Lord resides in everyone and governing everyone with law of Karma. 





2 Sruti quotations 


6E—cSSTWNt—— 


Sarvagya Resides in everyone | 
| | | | 

Lawgiver Law implementer | 
| | | 


Macro Srishti Micro Srishti 


¢ Verse 163 — 181 -Antaryami. 





Verse 182: 


¢ Sarvasya Yoni = Sarvasya Kaaranam Upadana Kaaranam of Jagat. 
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¢ Bagawan— maker and raw material - 5 elements out of which creation 
came. 


Nyaya — Veiseshika : 
¢ Bagawan only Nimitta Kaaranam. 


e Always away from product. 


Carpenter / weaver Wood / cloth 


Intelligent Cause — Paroksham. - Material Cause. 


Away in Vaikunta; - Upadana Kaaranam Pratyaksham. 
Paroksham goes only when you know he is 
Material Cause — never away from product. 





© 1° learn : Nimitta Kaaranam. 
¢ 2™ learn : Vivarta Upadana Kaaranam. 


© 3" learn : Aparoksham. 














Ishvara 
eS 
Paroksham Upadana Kaaranam Vivarta Upadana Kaaranam 
| | | | | 
Nimitta Kaaranam Pratyaksha Jagat is Bagawan Aparoksha Bagawan 

| | | 

- Sarvagya. Vishwaroopa Bagawan is always 

- Sarveshvara. there. 





- Antaryami. 


¢ Resolution and origination in Bagawan. 
¢ Prabava Apayaya Krutaha. 
¢ Utpatti + Pralayam Nimitta Kaaranam only is Utpatti Kaaranam. 


¢ Upadana Kaaranam is Utappatti Sthithi, Laya Kaaranam. 


—<—— ——— 


Prabava + Apayaya Sthithi Kaaranam 
¢ What is origination and resolution of world. 
NY 
no origination — matter not created or destroyed. 


¢ World already in Bagawan — Avyakta Rupena. 
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¢ Bagawan folds the world — not creates. 
¢ Bagawan opens the world — Aavir Bavaha. 
¢ Manifesting potential one. 


¢ Converting Unmanifest to Manifest converting Anumeya Vastu to 
Pratyaksha Vastu. 


¢ What is inferred — made Pratyaksham? 

¢ What is destruction of world? 

¢ When candle burns, nothing lost. 

¢ Visible candle — converted to invincible energy. 


¢ Visible universe — becomes invisible convertion of visible to invisible is 
Mareivu — Tirobava. 


¢ Death = Mareivu — Mariandar not available for our sense organs. 
¢ Aavir Bava = Utpatti. 
¢ Tiro Bava = Pralaya. 

Gita: 


From the unmanifest, all the manifest proceed at the 
coming of the ‘day’; at the coming of ‘night’, they 


sy * 
TAInTA Sse Gaara Il S-2 II dissolve verily in that alone, which is called the 


unmanifest. [ Chapter 8 — Verse 18 ] 


Berlaha: Gal: WaASaeLTA | 





¢ Manifested to Unmanifest particular manifestation has beginning and end 
— cycle is beginningless, endless. 


Gita: 


Its form is not perceived here as such, neither its end, or 


~ ~ ~ x rT ¢ + ™ 
4 eae dalqea4d Aled df aed 4 Gadel | its foundation, nor its resting place; having cut asunder 


“\ 6 C~ be ba (as . ° ° 
age ASCH BARA fed Fea I 24-3 II this firm-rooted asvattha-tree with the strong axe of non 


- attachment... [ Chapter 15 — Verse 3 ] 





¢ Universe eternal. 


¢ How Advaitam? Universe = Dvaitam universe — Vyavaharically eternal, 
Mithya plane paramartrically — is universe eternal or not? 


¢* Question — wrong — no universe in Paramartikam . Adjective — eternal / 
non — eternal can’t be used as noun — universe not there. 


¢ Bagawan manifests and unmanifests this universe. 
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Verse 183: 


The world remains potential as impressions in the lord 
and he causes its manifestation in accordance with the 


WeTpHasne sg U2T qearsina: LI2Z3 11 past deeds of beings. Creation is like the unrolling of a 
painted canvas. [Chapter 6 — Verse 183] 


oC ¢ oC a “A ~ 
avast VRS wea aa | 





¢ Creation — Manifest.- Dissolution — Unmanifest. 
e Aavirbava — Verse 182 -— 183. 
¢ Tirobava — Verse 182 — 184. 


e Upadana Karana Ishvara spreads out, throws out, unfolds, magnifies whole 
universe — which was in himself in Unmanifest form. 


¢ Tonight dream, we already have in Unmanifest form now — Vasana 
Rupena. 


¢ |don’t see your dream and neither can you see your dream now. 


¢ tis in dissolved version. When ideal condition comes in night or now, 
Vasanas thrown out. Villinam - Unmanifest Jagat. 


Example : 


¢ Folded cloth — opened in Sari Shop, don’t know colors & pictures unfolds 
before Tirobutam. 


¢ Bagawan has no freedom to project world as he wants. 

¢ Jiva & Ishvara free in Paramartika lane. Bound by some other force. 
¢ Jiva controlled by Antaryami. 

e Antaryami controlled by Jiva by Karma which may require hell. 


¢ Voluntary acceptance of restraint noted according to Karma alone, Jiva 
should have life. 


1‘ time : 

¢ no Jiva Kama. 

e Intellect asks — previous Srishti... 
Gita : 


Its form is not perceived here as such, neither its end, or 
its foundation, nor its resting place; having cut asunder 


ol SUAS TAHA alec a Aled I GCS | 


this firm-rooted asvattha-tree with the strong axe of non 
- attachment... [ Chapter 15 — Verse 3 ] 


HATH TISTISY AAAMAN Fea FAT | 24-2 





937 


¢ Anytime when Bagawan has to create Karmas available. 
¢ No time when Bagawan has to decide and wait. 
¢ At any time creation as per Karma.. 
6 Anaadis : 
¢ Jiva /\Ishvara / Karma ..... Aavir bavo.. 


Verse 184: 


If the painted canvas is rolled up, the picture is no longer 


~~ C \ A ‘ 
FATT ATS oS Teste HIE ical Td | visible. In the same way, when the Karma of beings is 


exhausted, the lord withdraws into himself the universe 


PERSP CPILESCAlicl tal aay | I22¥ | | with all that it contains. (i.e., all remain in a latent form). 


[ Chapter 6 — Verse 184 ] 





Tiro Bavo : 
¢ Creation for Mithya Janma of Jiva. Bagawan folds back entire universe. 


e Ishvara —Jagat Yoni — makes world Tirobavayati, makes world 
inexperiencable Unmanifest, Prapancha — Agochara because of 2 reasons. 


- Sthula reduced to Sukshma + Karana. - Indriyas folded, objects folded, instruments 
- Sthula alone visible in waking. folded in deep sleep state. 





¢ Where Bagawan keeps resolved universe? 


In Param — Anu — atomic form. 


World resolves into Prakrti. Basic matter — - World resolves into Bagawan. 
something outside Ishvara. - No Prakrti, atom outside Bagawan. 
Neiyayikas — called Achetana Karana - We are called Chetana Karana Vadis. 
Vadis. Brahma Sutra : 

- Janmandasya Yataha...[1—I-—2 ]. 

- World resolves into Bagawan as in sleep. 

Dakshinamurthy Stotram : 
- Vishwam Darpana.... [ 1 ] 
- World created out of Bagawan and resolve 
into Bagawan. 





Brahma Sutra: 


ST-ATeIea ad: | Janmadyasya yatah 


That (is Brahman) from which (are derived) the birth etc. Of this (universe). [1—I-—2 ]. 
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Dakshinamurthy Stotram : 





faa adureeaaracaattaed frareatd Vishvam Darpanna-Drshyamaana-Nagari-Tulyam Nija-Antargatam 

UVededieafa Aa afeftargd wean ferear | Pashyann-Aatman! Maayayaa Bahir-lvola-UJdbhuutam Vathaa Nidrayaa | 
A: MaleHea TANTAHAS arcs searea Yah Saakssaat-Kurute Prabodha-Samaye Sva-|Alatmaanam-Eva-Advayam 
FER AGTASS AN FE MCT TS UNE TasmaiShri-Guru-Muurtaye Nama Idam Shri-Dakssinnaamuurtaye ||1|| 





(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His Profound Silence) 
The Entire World is Like a City Seen within a Mirror, the Seeing happening within One's Own Being, 
It is a Witnessing happening within the Atman, (the Witnessing) of the Externally Projected World; Projected by the 
Power of Maya; As if a Dream in Sleep, One Experiences this Directly (this Play of Maya) during Spiritual Awakening 
within the Non-Dual Expanse of One's Own Atman, Salutations to Him, the Personification of Our Inner Guru Who 
Awakens This Knowledge through His Profound Silence; Salutation to Sri Dakshinamurthy. [1 ] 





¢ Tulyam Nijantargatam Svatmani Eva — Tiro Bavayati — like opened up Sari — 
Bagawan decides time of Pralayam, governed by law of Karma — same law 
which governs Jiva eternal process of contraction, expansion. 


Verse 185: 


The creation and destruction of the world are 


r S a ‘ h\ a A ‘ 
UAT al MATa aA A aa | comparable to day and night, to the waking and sleeping 


states, to the opening and closing of the eyes, and the 


‘ald ‘ . tf ‘a . 
TMTHIFHA 4 sd GR stan al 11224 | | activity and quiescense of the mind. 


[Chapter 6 — Verse 185] 














e Verse 182 — 187 —Ishvara Jagat Yonihi creation — resolution — eternal cycle 
lam getting out of cycle, not stopping cycle... others continue day — 
Ghasaraha.... To swallow. 


¢ Day —Swallower of Andakaram, darkness. 
— One that eats up darkness is daytime. 
Rathri : 
¢ Ra-—to give. 


¢ Giver of Sukham, Bayam, pleasure, pain is night. Sleep off — Rathri gives 
pleasure otherwise darkness — always fear. 


wate [ee 


Fear Pleasure 


¢ Cycle of waking — sleep continues eternally. 
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Neelanam Unmeelanam 


- Movement of eyelids. - Upwards movement. - Closing eye. 
- Opening eye. - Downward movement. 


¢ We continuously do Unmilanam + Nimilanam. 





¢ Bagwans Unmisham ( opening ) — Nimisham ( closing ) of eyes is Srishti & 
Laya. 


¢ Tushnim Bava — Mano Rajya passive + active conditions of mind. 


Tushnim Bava Mano Rajyam 
| | 
Quietude of mind - Thoughts. 
- Imagination, fantasy. 
- Eternally cyclic. 























¢ During waking — Mind quiet — active cyclic process — Srishti — Pralaya cyclic 
process. 


Verse 186: 


Isvara is endowed with the power of maya which is the 
power of manifesting and demanifesting, so the 
objections to the theory that creation has a beginning or 


A ¢f A _\ ‘a \ \ 
SMATMTARTATAM HATaT eq | 
that it is evolutionary or that things are naturally 


endowed with certain special qualities do not apply to it. 
[Chapter 6 — Verse 186] 


ARMIN A SAT 112E I 





Cosmology = Srishti Vada : 
¢ Bagwan folds — unfolds — challenged by other systems. 
¢ Brahma Sutra — 2" Chapter — other system. 


e 5 Astika—6 Nastika. 


Siddha Granthas 
Others theories refuted Their charges on our theory to be answered. 


¢ How Brahma which is changeless — produces Srishti + dissolves? 





¢ Brahma Karana Vadis Yatho Va Imani Butani.... Versus Anukarana Vadis or 
Prakrti Vadls. 
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Taittriya Upanishad : 


tagmhovaca, yato va imani bhutani jayante, 
yena jatani jivanti, yatprayantyabhisamvisanti, 
tadvijinasasva, tad brahmeti, sa tapo’ tapyata, 
sa tapastaptva. || 3 | | 


To him (bhrgu) he (varuna) again said: “that from which these beings are born; that by which, having been born, these 
beings live and continue to exist; and that into which, when departing, they all enter; that seekest thou to know. That is 
Brahman”. He, (Bhrgu) performed penance; and after having done penance... [Ill — 1 — 3] 





¢ Brahman has Maya Shakti which produces universe without changing. 
¢ Brahma = Vivarta Kaaranam. 
= Production. 
¢ Kaaranam — produces Karyam without affecting itself. 
¢ Waker — produces dream world comfortable by Nidra Shakti. 
¢ Similarly Brahma has Maya Shakti. 


¢ Sankhya — Nyaya are wrong. 
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Lecture — 133 
Verse 186: 


Mandukya Upanishad : 


esa Sarvesvara esa Sarvajna eso-ntaryamy-esa 
yonih sarvasya prabha-vapyayau hi bhutanam. || 6 || 


This is the lord of all, this is the knower of all, this is the inner controller, this is the source of all. And, this is that from 
which all things originate and in which they finally dissolve themselves. [ Verse 6 ] 





¢ Upadana Kaaranam. 

¢ Material Cause. 

¢ Srishti, Sthithi Laya Kaaranam. 
Verse 182 — 187: 


¢ Ishvara is Material Cause in whom all Nama Rupas are there in Unmanifest 
form and expansion of Nama Rupa = Srishti. 


¢ Contraction of Nama Rupa = Pralayam. 

¢ Nama Rupa = Vyavaharika Satyam. 

¢ Adhishtana Chaitanyam = Paramartika Satyam. 
= Jagat Karana Ishvara. 


e Other theories refuted. 


2 main theories of creation 


>SsSdH_[WT_—— 


Arambavada Ana — Arambavada 


Nyaya — Veiseshikas Sankhya, Yoga 


Asat Karya Vada Sat Karya Vada 


Mandukya Upanishad — 3™ Chapter : 


























¢ How does pot originate from clay before origination, was pot existent in 
clay at all? 


Nyaya / Asat Karya Vadi : 


¢ If pot already existent in clay, why create pot? 
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¢ Therefore pot is Asat 
V 

nonexistent 
¢ Karyam, Karane Asat. 
¢ Pot non existent in clay. 
¢ Potter — with effort — new pot created new pot different from clay. 
e Introduces 2 substances — 2 Drivyams Mrith + Ghata Drivyam. 
¢ Aramba Vadi because new pot created. 
e Fresh beginning of new substance negated. 
¢ In Mandukya Upanishad non — existent thing can never come or originate. 
¢ Comes -— verb — can’t be used for non — existent thing. 
¢ Matter not created as per science. 

Sankhya : 

¢ Pot — Unmanifest — Nama Rupa. 
¢ Pot bringing out Unmanifest shape. 
¢ Clay transformed is pot. 
¢ New substance not created. 


e Old substance transformed. 


¢ Before Transformation After transformation 
NV; NV; 
Karana Avasta Karya Avastha 


¢ One substance — 2 Avasthas configuration. 


¢ Pot not creation, it is new Parinama shaping up of clay into pot is 
modification. 


Parinama Vada: 


¢ No beginning of pot. Potential of Unmanifest made Manifest. 
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Advaitin : 

Brahman : 
¢ Jagat Kaaranam — can’t transform into world like milk to curd. 
¢ Brahman is Nirvikara, Na jayate... 


Gita: 


SAS A ‘ ra He is not born, nor does he never die; after having been, 
4 Aad Ad A Hel PIA A aT Ala ST AE: | . 


he again ceases not to be; unborn, eternal, changeless 


oat faced: aa $4 RUT c 2d Zu ON || 2-20 || and ancient, he is not killed when the body is killed. 
[ Chapter 2 — Verse 20 ] 





¢ Parinama— change can’t be applied to Brahman... unmodifiable, 
changeless Parinama can be applied to clay — pot Arambavada can’t be 
applied anywhere. 


¢ Vedantins Vada — Adhyasa Vada. 


¢ Vivarta Vada— world not produced or not transformed version of 
Brahman. 


¢ World is apparent manifestation upon Brahman. 
¢ How it happens? 
Aavir + Tiro Bhava — Shaktinatvat. 
¢ Brahman has unique Maya power to bring out manifestation. 


¢ Does not produce new world or transform but manifests an apparent 
world. 


¢ How? Like Nidra — Svapna Prapancha. 
¢ Another name of Vivarta Vada is Ajati Vada. 
¢ Real world never created > Ajativada Gaudapada. 
¢ Apparent world is created. 
Is Vivarta Vada “Shankara” 
¢ Unreal world is created. 
¢ % Members fools means % members not fools essentially same. 


¢ Unreal snake is born = real snake is not born. 


¢ Because of Vivarta Vada, no Parinama Vada or Aramba Vada. 
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¢ Buddhist — Sangata Vada. 
— Different from Parinama & Aramba. 


— Nothing new created. New assemblage is Srishti. 


Ishvara Jagat Kaaranam 


Joo 


Para Prakirti Apara Prakirti 














| | 


Maya Chaitanyam 


Karya Prapancha Amsha 


| 


Creation in universe - Dvayam 





Creation 


Se 








Bogyam Prapancha Bogtru / Bogta 








| | 











Achetanam Jiva - Chetanam 


| Amsha Dvayam 


WT dA 


Kaaranam Karyam — world — Jagat | 














I | 7 | 
Ishvara | Achetana Amsha Prapancha | 
Chetana Amsha 











e Therefore can correlate both Amshas. 


e Ishvara contributes to Achetana Amsha of the world. 

















Child / world 
Features of mother Features of father 
l 
“Maya” “Chaitanyam” | 
- Samashti Achetana Amsha / - Chidabasa Amsha of all Jivas 
Karana Prapancha — Maya Vyashti. 





- Prakirti-—Sthula / Sukshma / 
Shariram from Maya. 
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Ishvara 





| 





Contributory cause 





ass 





Samashti Prapancha 
| 


Vyashti Shariram 











Verse 187: 


TIA Se SP ASAaTT | 
FASTUSMASSS AM SR AAT 1120911 








Samashti Chidabasa | 
I 


Vyashti Chidabasa 








Isvara through the tamas of Maya is the cause of the 
inanimate objects and through the reflection of the 


supreme intelligence isvara is the cause of the jivas. 
[ Chapter 6 — Verse 187 ] 





¢ Ishvara through his inert Maya part —( Apara Prakrti / Shakti Gita 7 
chapter) Produces Achetana — Jada Amsha. 


¢ Through Achetana Amsha Ishvara is cause of inert objects — mountains, 


rivers, Bogya Prapancha. 


¢ Through his Chetana Amsha, this lord is Kaaranam of Chetana Jivas Vyashti 


Chidabasa. 





Ishvara — Karana of Chetana + 
Achetana Prapancha 





| 





Maya - Produces 





C—O 


Vyashti Sharirams 
| 


Individual Reflected Consciousness 











Verse 188: 


SURICICMECE WIM ICInIMec (cc ae 
TE PRIA WIAA HANT 112CC 1 





Samashti Prapancha 


| 


Total Reflected Consciousness 











It is objected that the cause of the bodies is that aspect 
of Paramatman in which tamas predominates and that of 
the jiva is that aspect where intelligence predominates. 


So Paramatman alone is their cause in accordance with 
their inner impressions, moral and spiritual actions. 
[ Chapter 6 — Verse 188 ] 





Verse 189: 


Sa AHERN ASsaceda | 


WAIT Uae VAAT ASHI 1128 1 


Thus suresvaracarya, the author of varttika, has 
attributed the cause of the animate and inanimate 
creation to paramatman and not to isvara. 

[ Chapter 6 — Verse 189 ] 
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Question of Purva Pakshi: 


¢ Purva Pakshi : Quoting verses of Sureshvaracharya Brihadaranyaka 
Upanishad — Vartikam — 12,000 verses on analyses of Shankaras Bashyam 
Sringeri Acharya — direct disciple. 


¢ Brihadaranyaka Upanishad 1 — 4 — 342. 

¢ Paramatma Param Brahma becomes cause of creation. 
¢ Param Brahma definition = Original Consciousness. 

¢ Which is all pervading is cause of creation. 


¢ Contradiction here. 


Isvara through the tamas of Maya is the cause of the 
inanimate objects and through the reflection of the 


FATA SE PA ATSAT PTT | 


TASTUTSSTAeaS Sa SR waq | I2Z\9 || supreme intelligence isvara is the cause of the jivas. 
: [ Chapter 6 — Verse 187 ] 





¢ Maya — Reflected Medium — is cause of Jada Prapancha. 
¢ Reflected Consciousness — is cause of Chetana Prapancha. 


e Verse 187 —here Reflected Medium + Reflected Conciousness is cause of 
creation. 


¢ Brihadaranyaka Upanishad — Original Conciousness is cause of creation. 
Verse 187: 
¢ Here Reflected Medium + Reflected Conciousness is cause of creation. 


Cause of creation 
Reflected Medium Reflected Consciousness 


Jadya Amsha - Chetana Amsha. 
- Chidabasa Amsha 
| 


Question: 
Chetana Prapancha Produced out of 


oo 


Reflected Consciousness Chit — 


— Chidabasa er) Original Consciousness 
| | | 


( Vidya ) ( Suresh ) 
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Brihadaranyaka Upanishad : 


¢ Original Conciousness is cause of creation. 


Cause of creation 
| 


Original Consciousness has 2 parts 


WT-TdJH.SJ> 


Maya — Tamo Pradhana Chit part 
| 
- Produces Jada Prapancha both 
Vidya + Suresh Agra. 
- Cause of Kshetram. 
- 13 Chapter — Gita — Kshetram. 

































































Gita : 

—— ~ An What that field is; of what nature it is; what are its 
deta Al leh AM Acid dd. | modifications; whence it is; and also who he is; and what 
aq ai qa 2] acaqalaa H AT] | 22-¥l his powers are — these hear from me, in brief. 

[ Chapter 13 — Verse 4 ] 
Vidya Suresh 
| 
Creation Creation 
Reflected Consciousness Reflected Medium Original Consciousness Reflected Medium 


¢ Creation determined by Kama of Jivas. 
¢ Creator doesn’t have total freedom to create as he likes. 


¢ Omniscient, omnipotent, compassionate will produce only Svarga. 











Bavana Jnanam 
Samsara Upasana 
Shubha Ashubha Shubha Ashubha 
Karma 
Action 
Shubha Ashubha 
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Brihadaranyaka Upanishad : 


2 4th Chapter 4" section — Shariraka Brahmanam..... 


uaiaafa, aqgidieag:, aahrefa , a Sreeireare: 


ekibhavati na pasyatityahur ekibhavati na jighratityahur 
aan, «1 taaa geag: ; awtaata, a aqeficarg: 5 


ekibhavati na rasayatityahur ekibhavati na vadatityahur 


aatrata, 7 szontedieag: ; antaafa, a age KES ekibhavati na srinotityahur ekibhavati na manuta ityahur 

wehrafe, a eyedicag: ; awtaafe, a fasrardteng:s ekibhavati na sprisatityahur ekibhavati na vijanatityahus 

veg Raey gaze qenaa , aa oenaasy arent faren- tasya haitasya hridayasyagram pradyotate tena pradyotenaisa atma niskra 
nft—eaeaet at, qeat at, weatest at ecteggha:s mati caksusto va murdhno vanyebhyo va sarirasdesebhyas 

aySnAeA ATT Syevararter ; OTA TCRTAReT Sa Torr AIT tamutkramantam prano nutkramati pranamanutkramantam sarve prana 
afas after? wafa, afaeraarqanafs, a feear- anutkramanti savijnano bhavati savijnanamevanvavakramati tam vidya 
eiiurt 3 qa wnee karmani samanvarabhete purvaprajnaca || 2 || 


(The eye) becomes united (with the subtle body); then people say, ‘he does not see.’ (the nose) becomes united; then 
they say, ‘he does not smell.’ (the tongue) becomes united; then they say, ‘ he does not taste.’ (the vocal organ) 
becomes united; then they say, ‘ he does not speak.’ (the ear) becomes united; then they say, “he does not hear.’ (the 
Manas) becomes united; then they say, ‘he does not think.’ (the skin) becomes united; then they say, ‘he does not 
touch.’ (the intellect) becomes united; then they say, ‘ he does not know.’ the top of the heart brightens. Through that 
brightened top the self departs, either through the eye, or through the head, or through any other part of the body. 
When it departs, the vital force follow; when the vital force departs. All the organs follow. Then the self has particular 
consciousness, and goes to the body which is related to that consciousness. It is followed by knowledge, work and past 
experience. [IV—-—IV-2 ] 





When Jiva leaves house 3 things follow : 
¢ Upasana, Karma, Samsara follow. 
¢ There with 3 causes Brahman creates world. 


¢ Verse 188 — Suresh — Vartikara — Taittriya Upanishad — Brihadaranyaka 
Upanishad — Manasohlasa.... Panchikarna Vartikam.... 











Karika Vartika 
| | | | 


Without criticism With criticism 


¢ Acheta—no controversy — Maya — Tamo Guna — creation. 














¢ Brahma alone cause of creation we enumerate Original Consciousness or 
Reflected Consciousness or Reflected Medium not 3. 


1) Substances sitting in 3 corners. 
¢ All 3 available in Vyavahara Prapancha as one unit. 
¢ Reflection + mirror can never be separate. 
¢ Original Consciousness + Reflected Consciousness — can’t leave. 


¢ Original Consciousness + Reflected Medium — can’t be separated, all 
pervading Original Consciousness they obtain in one locus. 
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Before study 3 components not known. 


After death only Reflected Consciousness + Reflected Medium taken not 
Original Consciousness — Sthula not taken only Sukshma Shariram with 
Reflected Consciousness taken Jivo Braheiva Na Para. 


Jivatma = all pervading Brahman = Original Consciousness Jiva refers to 
any of 3. 


Similarly Brahman ( Original Consciousness ) + Ishvara — loosely used. 
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Lecture — 134 


Ishvara 


Chidabasa Maya | 
| | | 


Responsible for Chetana part of Responsible for Achetana part of 
Prapancha Prapancha 


¢ Chidabasa — Chetana. 





Vidya: 


Suresh: 


¢ Chit / Brahma — responsible for Chetana. 


¢ What is Kaaranam Original Consciousness or Chidabasa in verse 188 + 189. 


Verse 188 Verse 189 


- Quotation Brihadaranyaka Upanishad - Original Consciousness is alone cause not. 


Vartikam. Ishvara — Chidabasa Amsha. 
- Paraha = Original Consciousness. 
- Tamo — Maya — Prakirti —- Achetanam. 






Verse 190: 


Our reply is that acarya suresvara holds brahman to be 
the cause of the world, but he has taken for granted the 


~ : a = a an = 
mutual superimposition of ishvara and brahman even as 
that of jiva and kutastha. [ Chapter 6 — Verse 190 | 


SaAaON: TAS Ha Ad QI: 112801 | 





Vidya: 
¢ Chidabasa alone Kaaranam of Chetana Prapancha. 
¢ Original Consciousness not Kaaranam. 


¢ Original Consciousness is Karana — Karya Vilakshana — Beyond 
consciousness / existent. Anyatra Dharma... 


¢ Doesn’t want to highlight Original Consciousness / Reflected 
Consciousness Chaitanyam refers to 


Original Consciousness or Reflected Consciousness. 


\V \V 


Bimba Pratibimba 
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¢ Original + reflection can be treated as identical — original alone appears as 
reflection. Sometimes treat original as reflection. 


Gita Chapter 4: 
¢ As though Krishna / Vishnu same. 
¢ Vishnu taken form of Rama / Krishna. 


¢ Chit — when it takes Vyavaharika Avataram that Avataram is Chidabasa in 
appropriate Upadhi. 


¢ Therefore we treat them as one. Loosely use Brahman or Chaitanyam to 
refer to Original Consciousness or Reflected Consciousness. 


¢ Reflection and original can be treated as identical. 

¢ Original alone appears as reflection, sometimes treat original as reflection. 
Gita Chapter 4: 

¢ Krishna — Vishnu same. 

¢ Vishnu — takes form of Rama / Krishna. 


¢ Chit when it takes Vyavaharika Avataram that Avataram is Chidabasa — in 
appropriate Upadhi. 


Example : 
a) Wetreat them as though one. 

Ask friend : 
a) 
e Use expression. 
¢ Where amin this photo ? 
¢ lam here, not in photo. 
e Picture — as though myself. My image, my Abasa is there in the photo. 
¢ We loosely use expression | am in the photo. 
¢ lam there means my Abasa is there. 

Original Consciousness Reflected Consciousness | 


| | 
Original “I” Abasa “I” | 
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b) 
¢ Is there anything on face ? 
Look into mirror... 
¢ See black spot on mirror — wipe face not mirror. 


¢ Weare watching Reflected Consciousness but treating Original 
Consciousness. 


¢ Equating both Original Consciousness + Reflected Consciousness. 
Essence of Discussion : 


¢ Original Consciousness + Reflected Consciousness strictly different .Often 
loosely treated as identical therefore say Brahman not Kaaranam & 
sometimes say Brahman is Kaaranam. 


Brahman not Kaaranam Brahman is Kaaranam 


- Taken as Original Consciousness. - Reflected obtaining in Maya medium. 


Sureshvaracharya : 
- Param Brahman is Kaaranam means Reflected 
Consciousness not Original Consciousness. 








2 types of mixing of 
Original Consciousness + Reflected Consciousness. 


—_s. 














Mithya Pratyaya Gauna Pratyaya 
| | 
- Mixing out of ignorance. - Mixing knowingly / loosely. 
- Without knowing difference. - lam there in photo. 
- Ignorance born mixing is called Adhyasa. - Mixing me & picture. 
- Confusion. - See mirror to see myself. 
- Anonya Adhyasa. - Knowlam here not in picture. 
- Knowingly mix up. 
- Sunrise / sunset with knowledge sun 
never rises / sets really. 








¢ This boy is a lion. Sastra mixes Original Consciousness + Reflected 
Consciousness + loosely says Chaitanyam is Jagat Kaaranam / not 
Kaaranam without differentiating Original Consciousness + Reflected 
Consciousness we have to sort it out... 


¢ Similarly Sureshvaracharya in this Sloka... 
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¢ Done ignorant mixing Original Consciousness + Reflected Consciousness — 
called Mithya Pratyaya. 


e Anonya Adhyasa = mixing up Reflected Consciousness + Original 
Consciousness. 


¢ Original Consciousness = Brahma Chaitanyam. 


Reflected Consciousness Kootasta Jeeva 
| | | | 
Pratibimba Chaitanyam Vyashti Chit Vyashti Chidabasa 
| | | | | 
Individual Reflected Individual Original Consciousness | 


Consciousness | 


| Samashti micro Chidabasa 
Samashti — Macro Chit - Brahma | | 


Ishvara 





¢ Original Consciousness is Kaaranam — Original Consciousness obtaining in 
Maya as Reflected Consciousness is Kaaranam really. 


¢ What ignorant use, Sureshvaracharya knowingly quoting mistake of 
ignorant treating Chit + Chidabasa as though one, is committed by 
ignorant. Deliberately commits mistake nowhere else this portion. 


Verse 191: 


The sruti explains clearly that from brahman, who is 


° . = 
GS MATT Agha AICS al TT: | truth, knowledge and infinity, arose akasa, air, fire, water, 


earth, herbs, food, bodies and so forth. 


. ic ft I : I ; I 
GAS TIM ATT aaa SIT Alt? 1S | [ Chapter 6 — Verse 191 ] 





¢ Veda also does mixing of Original Consciousness + Reflected 
Consciousness . 


Brahmananda Valli : 
¢ 1° Brahma = Satyam Jnanam Anantham Brahma. 
= Absolute reality. 

¢ Jnanam = Paramartika Satyam. 

¢ Anantam = Beyond time + space limitations. 
= Desha Kala Anta Rahitatvam. 
= No time — space limitation. 
= Beyond Time + Space, Kala Atteetam. 


= Can’t be Kaaranam. 
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¢ To be Kaaranam it has to undergo change, to be associated with Kala. 


Kaaranam Karyam 


Cause. Effect. 


Former. Later. 


Past. Present. 
Father. Son. 





¢ Time Sambanda comes with cause. 


Next: 


¢ Tasmat Va Etasmat — Akasha Sambutaha from which is Karya Karana 


Vilakshanam, Akasha / Creation came from that Kala tatwa Brahma — here 
Brahma taken as Kaaranam. 


Brahman 


6 —!—_ 


Not Kaaranam Kaaranam | 


| | 
Satyam Jnanam... [2-1-1] Tasmat Va Etasmat [ 2-1-2] 


Taittriya Upanishad : 























S Welfaarmita WA | AITSHT | om brahmavidapnoti param, tadesa bhyukta, 

Ua WAAAT FE | satyam jnanamanantam brahma, 

at ae Titled erat Wea Sa yo veda nihitam guhayam parame vyoman, 

aisqa waly BAY Be | Herr Taataata 11 2 1! so snute sarvan kaman saha brahmana vipasciteti. 11 2 11 


Om, the knower of brahman attains the supreme. With reference to that, is the following hymn recited: Brahman is the 


truth, knowledge and infinity. He who knows it as existing in the cave of the heart in the transcendent akasa, realises all 
his desires along with omniscient brahman. [Il—I-1 ] 


tasmadva etasmadatmana akasah sambhutah, 
akasadvayuh, vayoragnih, agnerapah, 
adbhyah prthivi, prthivya osadhayah, 
osadhibhyo'nnam, annatpurusah |] 2 || 


From that (which is) this atman, is space born; from akasa, air; from air, fire; from fire, water; from water, earth; from 
earth, herbs; from herbs, food; and from food, man. [ Il-—1-—2 ] 





¢ How Brahman both AKaaranam + Karyam ? 


Paramartika Satyam W.r.t Vyavaharika Satyam 
Not Kaaranam Kaaranam 
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¢ Sruti mixes up. 


One way to resolve : 


Satyam / Jnanam / Anantam 


| 


Original Consciousness 


| 





- AKaaranam. 
- Paramartikam. 











Tasmat Va Etasmat 
| 
Brings down Original 
Consciousness / Brahman 


| 











- To Mrs Brahman = Maya. 

- When Mrs Brahman comes, 
Original Consciousness 
Brahma comes. 








¢ Original Consciousness gets inseparably associated with Maya Reflected 
Consciousness version of Brahma Avatara version of Brahma becomes 
Jagat Kaaranam Upanishad loosely uses this. 


¢ Sureshvaracharya does same that pure Brahman / Pure Existence / 


Original Consciousness... 


¢ Desha Kala Atteeta — from that Brahman, status, it has got status of 


Kaaranam Brahmanam. 


¢ Previously AKaaranam, now Kaaranam, has originated, space, Vayu, Agni, 
Jala, Prithvi ... Plants — Purusha Shariram, Annam. 


¢ Taittriya Upanishad 2-1-1 & 2 — mixes Original Consciousness + 


Reflected Consciousness. 
¢ 2 confusion come. 


Verse 192: 


AUTEM TAM AT SAT 


aqT AIM ASCARI FIT 112221 


Superficially it looks as if brahman were the cause of the 
world and that isvara were a real entity. This cannot be 
explained except by the mutual superimposition of the 
true nature of brahman on isvara and the creativity of 





isvara on brahman. [ Chapter 6 — Verse 192 ] 


¢ Superficially 2 confusions will come. 


¢ 1°: Brahman is Paramartika Satyam. 


¢ 2": From Brahman creation came — Brahman = Jagat Kaaranam 
Satyatvam + Karanatvam equated. 


¢ A=B=Ctherefore A=C. 
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Truth : 
¢ Brahman + Kaaranam can never co-exist. 
e Ultimate reality can’t be Kaaranam. 
¢ What is Kaaranam can’t be ultimate reality. 
e Why Paramartikam = Anantam? 
¢ Beyond Desha / Kala — can’t be associated with Karya — Karana.... 
¢ Associated with Kalam here — Appa — son — means Kalam Bheda. 


¢ Paramartikatvam + Karanatvam Can’t co-exist. 


Kaaranam We commit 2 mistakes 
| oe 
- Associated with Kala, change. (1) (2) 
- Asti, Jayate, Vardate. 
- Can't be ultimate reality. - Take Kaaranam is ~ Take Paramartikam is 
Paramartikam. Vyavaharikam Kaaranam. 
- One is brought down. - One is Taken up. 


- Giving Paramartika Satyatvam 
to Kaaranam 


¢ Weare mixing higher + lower superficially, casually, without discerning. 
¢ Paramartika Satyam Brahman Seems to have status of Kaaranam. 


¢ Raising level of Kaaranam which it doesn’t deserve is bringing down 
Brahman this is called Anyonya Adhyasa. 


This is a snake 
I 











2 mistakes 
a) ‘This’ refers to rope — - Snakeness is Mithya. 
Vyavaharika Satyam. - ‘Appearance’ Pratibasikam. 





- Give snake status to rope. 
- We bring down rope. 





b) 


e This is a snake — snake not really existent, Pratibasikam. No isness of its 
own. Giving isness, Vyavaharika Satyam to snake. 


¢ Raising snake to higher level in every Adhyasa commit 2 mistakes. 
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2 mistakes 
Higher brought to lower Lower brought to higher level 


¢ We embrace each other and create problem / confusion. 





¢ Sort out, because of mixing up, Satya Anruta Mithuni Kaaranam. 





Original Consciousness + Reflected 
Consciousness mixing up 


——————— SD 


Knowingly Unknowingly | 
L | | 
Gouna Pratyaya Called Mithya Pratyaya 
| | 


Sureshvaracharya commits Others commit mistake 
knowingly unknowingly. 


Verse 193: 






































In a piece of cloth stiffened with starch the starch 
becomes one with the cloth; so by the process of mutual 


TITAS Sarat FT 


a ~ Ss cr S e ° e.e ° ° ° 
MecdtHaadid AgeursHa Wa 1128311 superimposition the ignorant conceive isvara to be one 
with paramatman. [ Chapter 6 — Verse 193 | 





Ignorant : 


¢ Mix Original Consciousness + Reflected Consciousness. 


Original Consciousness Jb Reflected Consciousness | 
| - | 
AKaaranam Kaaranam 
| 
Think Akarana Brahman is Jagat 
Kaaranam 























¢ Because of Branti, Anonya Adhyasa mutual mixing taking place for 
ignorant — real Brahman is really Jagat Kaaranam. 


Gauda Pada: 


¢ Vaitatya PraKaaranam Verse 32. 


lf kutastha were contradictory to ignorance and _ its 


a we a « « tr r 
Tests HAFATAITA Tac | obscuring power then who is the experiencer of this 


obscuring ?. It is the discriminating knowledge which is 


ns a. ar 
ATH IMITATE raat G24 11321] contradictory to ignorance, as is seen in a knower of 
truth. [ Chapter 6 — Verse 32 | 
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Mandukya Upanishad : 


CANA TAT TS TATA TAT | na nirodha na cotpattir - na baddho na ca sadhakah, 
dar faatad ee aeray farsa: nae na mumuksur-na vai mukta ityesa paramarthata, || 32 || 


There is neither dissolution, nor birth; neither anyone in bondage, nor any aspirant for wisdom; neither can there be 
anyone who hankers after liberation, nor any liberated as such. This alone is the supreme truth. [ Il —K-— 32 ]. 





¢ No creation, no Sadhana, no Guru, no Sishya, no Baddha, no Moksha.... 
¢ What is there is Brahman arrived through analysis superficially seen. 
¢ As though real word has come out of real Brahman. It is not true. 


¢ From unreal Brahman — Reflected Consciousness Brahman Mithya 
Prapancha has come. 
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Lecture — 135 
Verse 193: 


Upto Verse 187 : 





Isvara through the tamas of Maya is the cause of the 
inanimate objects and through the reflection of the 


FIA SA. CAF ATSAT VT | 


PASTUMSTA Sa ICICI RU dda lI2Z\9 II supreme intelligence isvara is the cause of the jivas. 
” [ Chapter 6 — Verse 187 ] 








¢ Tat Padartha Vichara. 
¢ Sarveshvara, Sarvayoni with Mandukya Upanishad. 
e Ishvara —Jagat Kaaranam. 


Mandukya Upanishad : 


esa sarvesvara esa sarvajna eso-ntaryamy-esa 
yonih sarvasya prabha-vapyayau hi bhutanam. || 6 | | 


This is the lord of all, this is the knower of all, this is the inner controller, this is the source of all. And, this is that from 
which all things originate and in which they finally dissolve themselves. [ Verse 6 ] 





Vidya’s objection : 


It is objected that the cause of the bodies is that aspect 


s ® a tr 
( _ Well: CFA] lde ie) [ydels a4 | of Paramatman in which tamas predominates and that of 


the jiva is that aspect where intelligence predominates. 
So Paramatman alone is their cause in accordance with 


YT a tr 
Ue HN ict INGER | I2Z¢ | | their inner impressions, moral and spiritual actions. 


[ Chapter 6 — Verse 188 ] 





¢ What is difference between Vachyartha and Lakshyartha of Tat Padam? 
¢ Scriptures use Brahman and Ishvara loosely. 
¢ Brahman -—3 components physically inseparable — Always together. 


3 components physically 
inseparable — Always together 


ee 


| Original Consciousness Reflected Medium Reflected Consciousness | 


All pervading Maya Chidabasa reflection | 






































¢ Original Consciousness & Reflected Consciousness mixed by Shastra. 
Kaaranam means attribute, relationship. 
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Upanishad says : 


Brahman is Jagat Kaaranam. 


Taittriya Upanishad : 


HS Weataaraita wey | ASAT HAST | om brahmavidapnoti param, tadesa bhyukta, 

Ua WaAAxt FE | satyam jnanamanantam brahma, 

at aq Tied Werat WA STS I yo veda nihitam guhayam parame vyoman, 

asad Waly BAY Ve | Hero TaqraAata i | 2 1! so snute sarvan kaman saha brahmana vipasciteti. 11 2 11 


Om, the knower of Brahman attains the supreme. With reference to that, is the following hymn recited: Brahman is the 
truth, knowledge and infinity. He who knows it as existing in the cave of the heart in the transcendent akasa, realises all 
his desires along with omniscient brahman. [Il—I-—1 ] 





Verse 193: 


Satyam, Jnanam, Anantham...... Reveals attribute less beyond Desha / Kala 
Sambanda, Asangham Brahma Brahman = Original Consciousness only. 


From that Brahman — property, attribute came, relation came Karya 
Sambanda Comes. 


Understand Brahman as Reflected Consciousness here, Ishvara here. 
Brahman = Original Consciousness. 


Reflected Consciousness = Ishvara conventionally if knowingly used, it is 
Gouna Pratyaya figurative expression. That man is a lion means, like 
quality of lion. 


There is mixup — Branti, Mithya Pratyaya, Anonya Adhyasa. 
Verse 188 : quoted 1 — 4 — 342 Brihadaranyaka Upanishad. 


Here Original Consciousness which is available in Maya as Reflected 
Consciousness should to be taken. Pratibimba Rupena Kaaranatvam — 
Reflected Consciousness = Sasangam. 


Tat Tvam Asi — equal at Original Consciousness level not at Reflected 
Consciousness / Reflected Medium — level / which is not possible. 


Equation between Original Consciousness + Reflected Consciousness in 
Taittriya Upanishad. 


Satyam Jnana Anantam = Brahman = Original Consciousness. 


Tasmat = Reflected Consciousness. 
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4 Stages — canvas Painting ( Pataha ) 




















Pure Canvas Starched with Kanji Outlines given Complete painting | 
Dhouta Pataha Ghatita Pataha Hiranyagarbha | Poorita Pataha 
Clean canvas - Ishvara Antaryami. Lanchita Pataha Virat | 
| - Brahma attached to 
Maya starch. 
Nirguna Brahman - Brahman + Maya 





| Required for universe 


Shudha Chaitanyam painting. 


Dakshinamurthy Stotram : 








faa qdurceasraastiaed fasieasta Vishvam Darpanna-Drshyamaana-Nagarii-Tulyam Nija-Antargatam 
qedeaicatfa aaa afeRargd war feraar | Pashyann-Aatmani Maayayaa Bahir-lvo[a-Ujdbhuutam Yathaa Nidrayaa | 
a: WAC HeA TATA Earearea Hava Yah Saakssaat-Kurute Prabodha-Samaye Sva-(A]atmaanam-Eva-Advayam 


Test sears aa se arararorragrsy we i Tasmai Shrii-Guru-Muurtaye Nama Idam Shrii-Dakssinnaamuurtaye | ||| 








(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His Profound Silence) 
The Entire World is Like a City Seen within a Mirror, the Seeing happening within One's Own Being, 
It is a Witnessing happening within the Atman, (the Witnessing) of the Externally Projected World; Projected by the 


Power of Maya; As if a Dream in Sleep, One Experiences this Directly (this Play of Maya) during Spiritual Awakening 
within the Non-Dual Expanse of One's Own Atman, Salutations to Him, the Personification of Our Inner Guru Who 
Awakens This Knowledge through His Profound Silence; Salutation to Sri Dakshinamurthy. [Verse 1] 





¢ Mix of Akaarana Shudha Chaitanyam + Maya Sahita Kaarana Chaitanyam. 





Mix of Original Consciousness 
+ Reflected Consciousness 


1TH HH 





Pure cloth Starched cloth dipped in Maya | 
| | 
Shudha Chaitanyam Maya Sahita Chaitanyam | 
| | 
- Becomes one with stiffened cloth - Similarly Brahma + Ishvara mixed up 
after dipping. by people. 
- Pure Brahman becomes one with 
Ishvara. 
- Kaaranam Brahma after dipping in 
Maya starch... 





Verse 194: 


As the dull-witted imagine that the Akasa reflected in a 
cloud is the Akasa absolute. So the undiscriminating do 


‘ Z Ne all a a | 


sd SAIS TA _—_— 1122 || not see the distinction between Brahman and Isvara. 
TEGATANA [ Chapter 6 — Verse 194 ] 
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2°" Example : 








Original space Vast cloud with plenty of water droplet 


| | 








Mahakasha - Water = Reflected Medium can get 
reflected in cloud = Megha Akasha. 
- Where Meghakasha is available, there 
itself in and through Mahakasha continues. 








e 2 Akashas are there where clouds are there. 
¢ When clouds go away, Mahakasha does not come from somewhere. 


e tis already there, before arrival, during existence and after separation of 
clouds, Akasha — Mahakasha is always there. 


¢ Mahakash is in + through Meghakasha. 
¢ Because they coexist, can’t differente them. 
¢ Ordinary people mix up Megha and Maha Akasha. 


¢ Similarly Brahman and Ishvara mixed up Original Consciousness + 
Reflected Consciousness. 








Original Consciousness oh Reflected Consciousness 
- AKaaranam. - Kaarananam. 
- Nirgunam. - Sagunam. 





- Akasha reflected in cloud. 
- Megha Pratibimbita Akasha. 





e 2 spaces not distinctly understood by people. 
¢ Stars also have Adhishtana Akasha. 


¢ Ignorant do not see their Aikyam because of superficial observation, study. 
Therefore need to sort out. 


Understand Don’t understand 


- Kaaranam Brahma. - AKaaranam Brahma. 
- Sasangam Brahma. - Asangam Brahma. 





Verse 194: 


¢ Superficial study of Upanishad will give only confusion. 
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¢ Make through study of Shad Lingani. 

¢ Upakramo, Upasamharou, Abyasa, Apoorvata, Phalam. 

e Arthavada, Upapatti — Lingam. 

¢ Tatparya Nirnaya > central teaching. 

¢ Brahman -— understood as Satyam, Jnanam, Anantham Asangam. 

¢ Therefore not Kaaranam also no creation has come out of Brahman. 
Mandukya Upanishad : 

2 2nd, 3 chapter = no creation out of Brahman. 
3™ Chapter : 


¢ Concluding verse / last verse. 


A farsrad sla: dvarsea a fad | Na kascij-jayate jivah sambhavo-'sya na vidyate, 
WatgTa Ue aa fas aad Wwe etat-tad-uttamam satyam yatra kincin-na javyate. || 48 || 





No jiva-the ego - centric separative creatures-is ever born. There does not exist any cause (which can produce them as 


its effect) this (Brahman) is that highest truth where nothing is ever born. [ Ill —K - 48 ]. 





¢ From Brahman — nothing was born. 
¢ How world has come out ? 


¢ From empherical version of Brahman. Vyavaharika version of Brahman is 
called Ishvara + Jeeva. 


¢ Register Paramartika / Vyavaharika version of Brahman. Nothing is born 
out of Brahman is absolute fact. 


¢ Vyavaharika version will never be equal like your reflections in convex, 
concave mirror vertically, horizontally elongated. Jiva & Ishvara — 
Vyavaharikam will never be the same. 


Verse 195: 


By deep enquiry and by the application of the rules of 


Oo Cf S e Co 
SUMATSIMIASTENGIS TANT interpretation to the Vedic text we come to know that 
. : : Brahman is association less and unconditioned by Maya, 
AGS Aa Arar SS Bale Cay FS az: | 1284 || whereas Isvara is the creator conditioned by Maya. 





| Chapter 6 — Verse 195 ] 


¢ Paramartika version of Brahman is Asangam. 
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¢ Mayavi = Vyavaharika version of Brahman which is available in Maya as 
Reflected consciousness. 


¢ Jiva + Ishvara is Mayavi. 
¢ Can’t keep quiet, always creating. 
¢ Weare trapped in Avidya therefore problem. 


Verse 196: 


The Vedas declare Brahman to be truth, knowledge and 
infinity and also that speech and the other organs cannot 


aa WAAR UPA | 


aat ara aaa Sa Sta avrae l1226 1 I grasp it. Thus it is determined that Brahman _ is 
: association less. [| Chapter 6 — Verse 196 ] 





e Upanishad gives 2 versions. 

















Paramartikam Vyavaharikam | 

Asanga Brahma Kaaranam Brahma = Ishvara | 
= Original. ‘Reflection’ | 
- Karya — Karana — Vilakshana. 








¢ What is focused topic of Upanishads? 
¢ Vyavaharika or Paramartika? 
¢ Central theme Brahman or Ishvara? 


¢ Baktas will say —Ishvara, we are saved by Ishvara, go to his place Vaikunta, 
Kailasha, permanently remain in his shelter and care. 


¢ Teaching of Brahman is ultimate goal of Upanishad — for freedom — Mukti. 
¢ Ishvara 3 Pada — intermediary stage. 
- 4 Pada - Nantap Pragyam — dismisses 3 Padas. 


Mandukya Upanishad : 


ATES 7 afesrst Apraa-ast A WSs nantah-prajnam na bahis-prajnam nobhayatah 
prajnam na prajnana-ghanam na prajnam naprajnam 


a Wat AAS WIECH AAS SAA AAS aa adrstam-avyavaharyam-agrahyam-alaksanam 
SPARTA SSAA WSS acintyam-avyapadesyam-ekatma-pratyaya-saram 


prapanco-pasamam santam sivam-advaitam 
wed? Rraned aq Aaa a HTT aS Tas: il caturtham manyante sa atma sa vijneyah. || 7 | | 


It is not that which is conscious of the internal subjective world nor that which is conscious of the external world nor that 
which is conscious of both, nor that which is a mass of consciousness nor that which is simple consciousness, nor is it 
unconsciousness: it is unseen by any sense-organs, beyond empirical dealings, incomprehensible by the mind, uninferable, 
unthinkable, indescribable, essentially by of the self alone, negation of all phenomena, the peaceful, the auspicious and the 
non-dual. This is what is considered as the fourth(Turiya) . This is the atman and this is to be realised. [Verse 7] 
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¢ Empherical version is a stepping stone to go to ultimate one which is not a 
Kaaranam. 


We do not want 


— SSS eee as SSS 


To be Nastika - Anti god To continue as Jiva Go to Ishvara Become Ishvara | 
¢ Desha / Kala can’t be avoided. 
e Jiva’s + Ishvaras freedom is relative not absolute. 


¢ 4are empherical versions — Ishvaras creation as per blueprint given by Jiva 
called Karma relative — within time. 


Aim: 
¢ To transcend empherical plane transcend Jivatvam + Ishvaratvam. 


Advaita Makaranta: 


SUMAN: farsqrarsaqrTaag upashanta jagatjlva shishyacharya-Ilshwara-bhramam | 


cat faguaraeat qeqTaEg Bz i RS I svatasiddha manadyantam paripurna maham mahah II 


Jiva, Jagat, Guru-sishya and even also Ishwara is also the product of Bhraman. [Verse 27] 


e All included in dream... 





¢ Central theme of Upanishad = absolute version of Brahman. 
Upanishad : 


¢ Begins with absolute Brahman inform of Satyam, Jnanam Anantham 
Brahma. 


Anantham Brahma: 

¢ Not Kaaranam or Karyam. 

e Itis Karya — Kaarana Vilakshanam. 
Brahman : 

¢ Neither Jiva or Ishvara. 

¢ Both empherical versions. 


¢ Beginning is Original Consciousness 
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Upasamhara : 


Taittriya Upanishad: 


aati ara fFaadaa Barely AAS ae yato vacho nivartante . aprapya manasa saha . 
Dive aan fasrH a fasta Hearaata anandam brahmano vidvan.h . na bibheti kadachaneti . 
Te Ua STE ATH 4: GaeSS NX II tasyaisha eva sharira atma . yah purvasya .|| Iliv.t || 


Whence all the speech turns back with the mind without reaching it (the eternal truth, the Brahman ), he who knows the 
bliss of eternal truth, the Brahman, fears not at any time. This mind is the embodied soul of the Pranamaya. Of this 
(Pranamaya) the Manomaya is the self. [Il-4-1, Il-9-1] 





¢ Brahman is one from which all words withdraw. 
¢ Vacham Agocharam — indescribable. 
— Absolute, beyond words. 
¢ Ishvara —Jagat Kaaranam — Verbal description. 
— Jiva — Jagat — Ishvara can be described. 
¢ Yatho Vacho... refers to relationless. 
¢ Nature —Vilakshana nature. 
— Absolute nature. 
— Original Consciousness. 
¢ Beginning + end of Taittriya Upanishad — Original Consciousness. 
¢ Therefore Original Consciousness = central theme. 
Why Reflected Consciousness : 
¢ For teaching : Ishvara introduced as stepping stone.... Called Adhyaropa. 
¢ Later Ishvara negated through Nantap Prajnam.... 


Mandukya Upanishad : 


nantah-prajnam na bahis-prajnam nobhayatah 


Asst A Aes APTaa-as A Waa 
prajnam na prajnana-ghanam na prajnam naprajnam 


a wat ATA | WICH AAS SAA AAS AT adrstam-avyavaharyam-agrahyam-alaksanam 
PaaS ea A THA WoT acintyam-evyapadesyam-ekatma-pratyaya-saram 


prapanco-pasamam santam sivam-advaitam 
wed TRraned aq Aaa a are a Tea: il caturtham manyante sa atma sa vijneyah. || 7 || 


It is not that which is conscious of the internal subjective world nor that which is conscious of the external world nor that 
which is conscious of both, nor that which is a mass of consciousness nor that which is simple consciousness, nor is it 
unconsciousness: it is unseen by any sense-organs, beyond empirical dealings, incomprehensible by the mind, uninferable, 
unthinkable, indescribable, essentially by of the self alone, negation of all phenomena, the peaceful, the auspicious and the 
non-dual. This is what is considered as the fourth(Turiya) . This is the atman and this is to be realised. [Verse 7] 
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¢ Ishvara Negation = Apavada. 
¢ By Adhyaropa and Apavada, Original Consciousness is retained. 


Verse 197: 


Another sruti says that isvara, the lord of maya, creates 
the universe, whereas the jiva is controlled by maya. So 


ara wala fart Braegera Aaa 


Isvara, associated with maya, is the creator. 


TT SIRT AT AIRE FAT 18819 1 
' [ Chapter 6 — Verse 197 ] 





Relative Truth 


———— 









































Jiva Ishvara 
| | 
- Karyam. - Kaaranam. 
- Mithya. - Mithya. 


Absolute truth : 
¢ Satyam, Jnanam, Anantham beyond Kaaranam & Karyam. 
¢ Needs intellectual and emotional strength to hold to absolute truth. 
¢ Assimilate = Ishvara also Vyavahrika Satyam only. 
¢ Why Chant Prayer? 
¢ Teacher —Jiva from Vyavaharika Drishtya. 
¢ Absolute truth — one Chaitanyam.. 
¢ Vyavahara has Prarabda.. 
¢ Brings Adhyatma, Adibautika, Adideivika Pratibandas — obstacles. 
¢ Do Vyavaharika prayer to remove Vyavaharika obstacles. 


Svetasvatra Upanishad : 


sata aT: maa aah Chandamsi yajnah kratavo vratani 

wai asa aaqaqat qatea l bhutam bhavyam yac ca veda vadanti 
Meat art aaa faahta- asman mayi srjate visvam etat 

wafeqaqizal aTaat afase: non tasmims canyo mayaya samniruddhah[ 9 ] 





The lord of Maya projects the Vedas, sacrifices, spiritual practices, past and future, religious observances, all that the vedas 





declare and the whole world including ourselves. The other, again, is bound by maya in this. [ Chapter 4 — Verse 9 | 
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Mayi = Empherical version of Brahman called Ishvara = Pratibimba 
Chaitanyam with Maya Vesham = Reflected Consciousness creates 
universe not Original Consciousness. 


Sa Sangha... 
Original Consciousness — can’t have Maya Kaarana Sangha. 
Light up lamp, insects come, trapped. 


Moment creation comes, we get trapped, absolute truth — one 
Chaitanyam. 


Jiva is in created trap of universe. Jiva is controlled, restrained by Desha, 
Kala, Prarabda.. By Avarna Shakti of Maya.... Reflected Consciousness 
alone creator — not Original Consciousness. 
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Lecture — 136 


¢ Ishvara Sarva Kaaranam and belongs to Reflected Consciousness 
component of Ishvara. Reflected Medium is Maya. 


Isvara through the Tamas of Maya is the cause of the 
inanimate objects and through the reflection of the 


TATA Se SA ATSA TTT | 


FASTUMSIMIAT ASA HR Yaa 122911 supreme intelligence Isvara is the cause of the Jivas. 
7 [ Chapter 6 — Verse 187 ] 





¢ Reflected Consciousness attributed to Chidabasa it doesn’t exist separately 
from Original Consciousness. 


Original consciousness Reflected consciousness 


- Satyam. - Not Satyam. 
- Independent. - Dependent. 





¢ Therefore Original consciousness is Kaaranam Jiva as Reflected 
Consciousness travels from Loka to Loka... but Jiva is all pervading 
Brahman also Brahma can’t travel from Loka to Loka. 





Jiva / Ishvara 


cov 





As Chid / Original Consciousness | As Chidabasa / Reflected Consciousness | 
Not travelling Travelling | 
| | 
Taittriya Upanishad : Taittriya Upanishad : 
- Satyam Jnanam Anantham Brahma... [Il — 1-1] - Tasmat va.. [ Il-—1-2 ]. 
- Paramartikam. - Original Consciousness at Vyavaharika level. 
- Vyavaharika version. 





- Maya Pratibimbita. 
- Chaitanyam = Akasha. 





Taittriya Upanishad : 


HS Wataarita WT | ASTHAHT | om brahmavidapnoti param, tadesa bhyukta, 

Ua WaAAAa WE | satyam jnanamanantam brahma, 

at ae Tited Aerat WA STA I yo veda nihitam guhayam parame vyoman, 

asad Walt BAS Ve | Hero Taataata i! 2 1! so snute sarvan kaman saha brahmana vipasciteti. 11 1 11 


Om, the knower of Brahman attains the supreme. With reference to that, is the following hymn recited: Brahman is the 
truth, knowledge and infinity. He who knows it as existing in the cave of the heart in the transcendent Akasa, realises all 
his desires along with omniscient Brahman. [Il-—|-—1 ] 
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tasmadva etasmadatmana akasah sambhutah, 
akasadvayuh, vayoragnih, agnerapah, 
adbhyah prthivi, prthivya osadhayah, 


osadhibhyo'nnam, annatpurusah || 2 | | 


From that (which is) this atman, is space born; from akasa, air; from air, fire; from fire, water; from water, earth; from 
earth, herbs; from herbs, food; and from food, man. [ Il-—1-2 ] 





Svetasvatra Upanishad : 
¢ Maya Pratibimbita Chaitanyam = Jagat Kaaranam. 
¢ Original Consciousness not Jagat Kaaranam Mayi Vishwam Srijati. 
¢ Maya = Avidya Pratibimbita Chaitanyam = Jiva, limited in bondage. 
¢ In front of Ishvara, Maya behaves well. 
Example : 
¢ Thief controlled by police President controller of 3 forces — bigger thief? 


¢ We are surrounded by 3 Gunas jailed in Samsara Kara Graham Ishvara = 
Master. 


¢ Pratibimbita Chaitanyam alone Kaaranam. Not Bimba Chaitanyam. 


Svetasvatra Upanishad : 


w-aiia WaT: saat Aatfa Chandamsi yajnah kratavo vratani 
wa WSq Baqaet qazta } bhutam bhavyam yac ca veda vadanti 
wqeura arnt gana fanaaa- asman mayi srjate visvam etat 
tasmims canyo mayaya samniruddhah[ 9 ] 
afeaqaqi-al alaat afaea: 11 8 





The lord of maya projects the vedas, sacrifices, spiritual practices, past and future, religious observances, all that the vedas 





declare and the whole world including ourselves. The other, again, is bound by maya in this. [ Chapter 4 — Verse 9 | 


Taittriya Upanishad : 
¢ Brahman — used for Chit and Chidabasa. 
e Ishvara — Chidabasa alone creator. 


¢ Shudha Chaitanyam — never creator / Kaaranam. 
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Taittriya Upanishad Svetasvatara Upanishad 


Law of Interpretation : 





¢ What has logical support is stronger (rule of Mimamsa). 
¢ Nyaya supported Sruit taken. 


Logically : 


- Changing. 

- Kaaranam also Sasanga + Savikara. 

- Has relation with Karyam. 

Anatia. | nee - When Reflected Medium Changes, Maya Changes. 


Changeless — Nirvikara. 
Asanga — Relation less. 


ety ates: Orrakiniawy Remar Batons - Therefore Chidabasa is logically Kaaranam. 
Kruta / Akruta. Vilakshanam 





Katho Upanishad : 


anyatra dharmad-anyatra-dharmat anyantra-smat krta-krtat 
anyatra bhutac-ca bhavyac-ca yat-tat pasyasi tad vada || 14 || 


Naciketas said: “that which thou seest as other than virtue and vice-as right and ‘unright’, as other than cause and effect, as 
other than the past and future-tell me that.” [1 —I|-—14 ]. 





¢ Why Upanishads say Chit is Kaaranam ? 


¢ Chit alone appears in Chidabasa. Chidabasa is not totally different entity. 
Chit appearing in Maya is Jagat Kaaranam. 


¢ Chidabasa Pradhana Ishvara is Jagat Kaaranam. 


Verse 198: 











ie eo : As the deep sleep state passes into dream state, so isvara 
ATTA SVNSA GE KAMA | who is known as the sheath of bliss, transforms himself 
PEVATATSATS ARQ: YT ae wad TATA into Hiranyagarbha, when he, the one, will to be many. 
J [ Chapter 6 — Verse 198 ] 
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e How creation comes ? 














Dhouta Pataha Ghatita Pataha Lanchita Pataha Poorita Pataha | 
| | | | | | 


Shudham Brahma Ishvara Hiranyagarbha Fully painted Virat 


a) Ikshanam : Visualised Product 





























¢ Speaker, cook, artist, need to visualise before their project. 
¢ House designed to suit Karma Phala, Sanchita, Agami. 

¢ Mundak Upanishad : Tapasya Hiyate... [| — 1-8] 

¢ Chandogya Upanidhad : Tada Aikshyate.... | 

¢ Taittriya Upanishad : So Kamyate..... 


Mundak Upanishad : 


aval sflad wer datsaafisrad | tapasa ciyate brahma tato-nnam-abhijayate 
HATH AA: Ged tet: SAA aA IC II annat prano manah satyam lokah karmasu camrtam. || 8 || 


In brooding meditation or continuous thought (Tapas), the total creative urge (Brahmaji) swells (with the very joy of 
creation). From Him food is produced, from food the Prana, the mind, the Bhuta-s, the worlds and the Karma-s and their 
fruits. [1—!Il-—8 ] 





Chandogya Upanishad : 





dead ag Sat vsaata aasisysd dast tadaiksata bahu syam prajayeyeti tattejo'srjata 





Vad ag Vat wsaata aauisysd | tatteja aiksata bahu syam prajayeyeti tadapo'srjata 
asaras wa sirafa ~aea at Geaeass va tasmadyatra kvaca socati svedate va purusastejasa eva 
Geena? Sree  &. RBH tadadhyapo jayante. || 3 | | 





That existence decided: ‘I shall be many. | shall be born.’ he then created fire. That fire also decided: ‘I shall be many. | shall 
be born.’ Then fire produced water. That is why whenever or wherever a person mourns or perspires, he produces water. __[ 
ViI-ll-3 ] 





Taittriya Upanishad : 


Saissraaad i ae ST wsTraarea | waqdrsac | so kamayata bahu syam prajayeyeti, sa tapo'tapyata, 
wa aaqeaeat | See Sang 1s ures Trea sa tapastaptva idagm sarvamasrjata yadidam kinca, 
aSqET | azarae tatsrstva tadevanupravisat, 

qeqniasa | ae areprad | tadanupravisya sacca tyaccabhavat 

Trew wPPrew woos Proead wPrewd as niruktam canirukatam ca, nilayanam canilayanam ca 
asta arass vijnanam cavijnanam ca 

wei aad | werprad | satyam canrtam ca satyamabhavat 

ate Ree | aqevermrensant 1 yadidam kinca tatsatyamityacaksate 

qewa stiest rare iii tadapyesa slokao bhavati [ 3 ] 


He desired, ‘| shall become many and be born. He performed tapas; having performed tapas, he created all this whatsoever 
( we perceive ). Having created it, he entered into it. Having entered it, he became the manifest and the unmanifest, the 
defined and undefined, the housed and the houseless, knowledge and ignorance, truth and falsehood, and all this 
whatsoever that exists. Therefore, it is called existence. In this sense, there is the following Vaidika verse’. [ Il—VI-—3 ] 
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e Ishvara uses his mind — Maya Vritti not Mano Vritti of Jivas. 
¢ Bahusyam... let me multiply into manifold Jivas. 


¢ Waker — multiplies into dream individual and creates Samsara out of wife 
/ daughter. 


¢ Ishvara — Upadana Kaaranam becomes world. 
— Refers to thought of lord. 
— “Aham” —|-— lord becomes many. 
¢ Mandukya Upanishad - Verse 5 — Anandamaya. 
- Verse 6- Ishvara = Pragya. 
= Kaarana Shariram Sahita 
Chaitanyam. 


Mandukya Upanishad : 





Sa SS aT See SS eT a ST Sa yatra supto na kascana kamam kamayate, 





i iS i i ee eS ee ee ce ce S b> Eo be & na kascana svapanam pasyati, tat susuptam, 


Sasser $wGstrsta: osSstiiretTs-t susupta-sthana ekibhutah prajnana-ghana 
Watatrear stT CST  e tS tT oeeeeet:: eva-nandamayo hyananda-bhuk ceto-mukhah 


> 


aTSt — Sarat: oTe: ws prajnah trtiyah padah. || 51] 








That is the state of deep-sleep wherein the sleeper does not desire any objects, nor does he see any dream. The third 
quarter (pada) is the prajna whose sphere is deep-sleep, in whom all (experiences) become unified or undifferentiated, 
who is verily a homogeneous mass of consciousness entire, who is full of bliss, who is indeed an enjoyer of bliss and 
who is the very gateway for the projection of consciousness into the other two planes of consciousness - dream and the 
waking. [ Verse 5] 


esa Sarvesvara esa sarvajna eso-ntaryamy-esa 
yonih sarvasya prabha-vapyayau hi bhutanam. || 6 || 


This is the lord of all, this is the knower of all, this is the inner controller, this is the source of all. And, this is that from 
which all things originate and in which they finally dissolve themselves. [ Verse 6 ] 





¢ Anandamaya Kosha = 3™ Pada. 

¢ Micro — Pragya, Macro — Ishvara. 

e Ishvara — Evolves into Samashti Sukshma Prapancha — “Hiranyagarbha”. 
— After visualisation, “Hiranyagarbha” came. 


— Samashti Sukshma Sahita Chaitanyam was born. 
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Mundak Upanishad: 


om brahma devanam prathamah sambabhuva 
visvasya karta bhuvanasya gopta 


sa brahma - vidyam sarva - vidya - pratistham 
atharvaya jyestha - putraya praha. || 1 || 


Of the gods, brahmaji, the creator and the protector of the universe, was self-born first. He gave out the knowledge of all 
knowledges, the foundation for all sciences, to his own eldest song, atharva. [1—|I-1 ] 


Example : 





¢ Wecome to Svapna from Sushupti. 





From Kaarana Prapancha — 2 options 


—————— 


Wake up Come to dream 








- Individual waker becomes 
dreamer — Teijasa. 
- Extend same to macro. 








¢ Karana to Sukshma Prapancha... Aboot, Abavatu... became. 
¢ Brahmananda Valli. From Brahman came Akasha Tasmat Va etasmat. 


Taittriya Upanishad : 


tasmadva etasmadatmana akasah sambhutah, 
akasadvayuh, vayoragnih, agnerapah, 
adbhyah prthivi, prthivya osadhayah, 
osadhibhyo'nnam, annatpurusah || 2 || 


From that (which is) this atman, is space born; from akasa, air; from air, fire; from fire, water; from water, earth; from 
earth, herbs; from herbs, food; and from food, man. [ Il-—1-—2 ] 





Taittriya Upanishad : Yugapath 


waad FT yale | waged Aq Aq | asanneva sa bhavati, asadbrahmeti veda cet, 
ata weit Vee | Vass cat Tage | asti brahmeti cedveda, santamenam tato viduriti, 


Taye Ve MI are 1 a: GST tasyaisa eva sarira atma yah purvasya [1 ]. 


lf he knows brahman as non — existent, he becomes himself non-existent. If he knows brahman as existent, then (they) the 
world knows him to be existent. Of the former (anandamaya kosa), the self is the essence. [ Il—VI-1 ] 





¢ Idagum Sarvam Srijata. 
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For Advanced Vedanta Student : 

¢ Yugapath — simultaneous creation. 

— because it is Mithya creation. 

¢ No-order — snakes head, tail goes together. 

¢ Vidyaya Sarvapad Nisheda 

e Avidyaya Sarvapad Srishtya 

¢ Madhyama Adhikari can’t swallow accepts gradual, Panchikarana.... 
Resolution : 


Krama Srishti Yugapath | 


- For Madhyama Adhikari Akasha... Drishti Srishti Vada. | 
Vayu — Agni, Jalam. | 
- Prithvi = creation. 





¢ Tatparya Abavat — don’t prove. 
Our Knowledge : 
¢ There was / is / will be creation. 


Mandukya Upanishad : 


a Tata 4 Ata el A A Aras: | na nirodha na cotpattir-na baddho na ca sadhakah 
a AMad 3 Aw sae weaTear i 32 ha mumuksur - na vai mukta ityesa paramarthata | | 32 || 





¢ To discover creationless Brahman. 


¢ What is that word for Brahman? 
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Mandukya Upanishad: “Prapancho Upasamam Brahma” 


nantah-prajnam na bahis-prajnam nobhayatah 


ASS A Aiea APrTaa-ast A Wasa ; :' 
prajnam na prajnana-ghanam na prajnam naprajnam 


a ust ATASAL I MECHA AAS GAA AAS ay adrstam-avyavaharyam-agrahyam-alaksanam 
SPARTA SAA HAS WSS acintyam-avyapadesyam-ekatma-pratyaya-caram 


prapanco-pasamam santam sivam-advaitam 
mI-d Traned aq Aart ST OTT a Ta: il caturtham manyante sa atma sa vijneyah. || 7 || 


It is not that which is conscious of the internal subjective world nor that which is conscious of the external world nor that 
which is conscious of both, nor that which is a mass of consciousness nor that which is simple consciousness, nor is it 
unconsciousness: it is unseen by any sense-organs, beyond empirical dealings, incomprehensible by the mind, uninferable, 
unthinkable, indescribable, essentially by of the self alone, negation of all phenomena, the peaceful, the auspicious and the 
non-dual. This is what is considered as the fourth(Turiya) . This is the atman and this is to be realised. [Verse 7] 





e University language = A cosmic reality. 
¢ Any Srishti — OK — Start and negate. 


Verse 200: 


Hiranyagarbha or sutratman, otherwise called the subtle- 


‘ e 
Yall eH eney: Yds: | body, is the totality of the subtle bodies of all the jivas. 


He conceives himself as the totality of all egoes or ‘I’ — 
consciousnesses, like the threads of a piece of cloth; and 


fs  :. ~~ A - 
SAS ATTAIN MHS ThA | | YOO | | he is said to be endowed with the powers of volition, 


conation and cognition. [ Chapter 6 — Verse 200 | 





¢ Nature of “Hiranyagarbha” — Lanchita Pattaha. 
¢ Marked Canvas. 
e “Hiranyagarbha” —born.... What is his nature ? 


¢ Hiranyagarbha = Sutra Atma .... Samashti... one who is inherent in all 
Vyasthi Teijasa Jiva. 


¢ India —inheres Tamil Nadu / Kerala... 
e Ishvara inherent in all Pragya — called Antaryami. 
¢ Here it is Sutratma — thread goes through all individual beads. 


e Sutratma —Samashti — Sukshma Deha. 








Gita: 
: Gwar areateh faekRa Gang | There is nothing whatsoever higher than me, O 
~ a a a ee ee Dhananjaya. All this is strung in me, as clusters of gems 
AM Sale Aid GA AYR 24 Ilo-9 I ona string. [ Chapter 7 — Verse 7 ] 











¢ Sarva Jiva Ghanatmaka — includes all Vyashti Jiva. 
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¢ Ghanam = assemblage, conglomeration, Samashti. 
e Why assemblage of all Jiva? 

¢ He identifies with all Sukshma Sharirams. 

¢ Has Abhimana will all Teijasas... 


¢ Prime Minister — has identification with every citizen his Aham includes all 
Indian citizens. His sign has weight of 1 Billion Indians. 


¢ Holds Samashti Abhimana... 
¢ Therefore “Hiranyagarbha” = Sarva Jeeva Ghanatmaka. 
¢ His omniscience + omnipotence has Samashti. 
Taittriya Upanishad : 
bhurityagnau pratitisthati, bhuva iti vayau, 
suvarithyaditye, maha iti brahmani, 
apnoti svarajyam, apnoti manasaspatim, 


vakpatiscaksuspatih, srotrapatrivijnanapatih, 
etattato bhavati, akasasariram brahma, 


satyatma pranaramam mana anandam, 
santisamrddhamamrtam, iti pracinayogyopassva. || 2 || 


With the word Bhuh, he stands in fire; in the air in the shape of Bhuvah; as Suvah in the sun; in the Brahman as Mahah. 
He obtains self-effulgence. He obtains lordship over minds; he becomes the lord of speech, lord of the eyes, lord of the 
ears, the lord of knowledge. Then he becomes this Brahman, whose body is space, whose nature is truth, who sports in 
dynamic life Prana, whose mind is bliss, who is full of peace, who is immortal. Thus, oh descend [1 — VI —2 ]. 





e Akasha Shariram Brahma. 
e Ichha, Kriya, Jnana Shakti in total = “Hiranyagarbha”. 


e Sude “Hiranyagarbha” evolves out of Ishvara. 
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Lecture — 137 


¢ Tat Padartha Ishvara 
= Original Consciousness + Reflected Consciousness + Reflected Medium. 
= Jagat Kaaranam, both Nimitta + Upadana. 


¢ Jagat Karanatvam attributed to Original Consciousness / Reflected 
Consciousness / Reflected Medium. 


Svetasvatara Upanishad : 


Ara { vepid Parakeet FT Aa mayan tu prakritin vidyanmayinan cha maheshvaram 


Tas SUT VATA SPT Il Vou tasyavayavabhutaistu vyaptan sarvamidan jagat || 10 | | 


Know then that nature is maya and that the great god is the lord of maya. The whole world is filled with beings who 
form his parts. [Chapter 4 — Verse 10]. 


¢ Mayam tu Prakritim Vidyam = Reflected Medium. 





¢ Kaaranam is integrally together always. 
¢ Strictly “Reflected Consciousness” is Kaaranam alone. 


Not Original Consciousness Reflected Medium = Jagat 


- Can’t undergo change. Sagunam. 
- Asanga Chaitanyam. Savikaram. 
- Attribute less therefore not Can be given Kaaranam status but 


Kaaranam. Upadana Kaaranam not Nimittam. 
Sarvagyata omniscient status, 
intelligent cause only for Reflected 
Consciousness. 

Not for Jagat Maya. 





Reflected Consciousness : 
¢ Sentient principle, omniscient Ishvara, Jagat Kaaranam. 
¢ Ishvara used primarily as Reflected Consciousness. 


¢ Only cognitively seen, not physically sitting somewhere. 


¢ All 3 in same place, all 3 are there. 
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¢ Intellectually understand difference. 
Upto 197: 
¢ Reflected consciousness Pradhana Ishvara. 
¢ Tad Padartha Ishvara is Jagat Kaaranam. 
¢ Ishvaratvam + Jivatvam given to Reflected consciousness. 
NY V 
Karanatvam Karyatvam 


¢ In Original Consciousness no Ishvaratvam or Karanatvam or Jivatvam and 
Karyatvam. 


¢ In Original Consciousness — Nothing should be there. 
— No Karanatvam or Karyatvam. 
— No Ishvaratvam or Jivatvam. 


¢ Through Baga Tyaga Lakshana, Reflected Consciousness + Reflected 
Medium is removed. 


e Pure Jiva — Ishvara Vilakshanam retained. 
— Karya Karana Vilakshana retained =Brahman (not Ishvaras Jiva). 
— Not Reflected Consciousness / Reflected Medium. 


— Nirguna Original Consciousness alone remains. 


Reflected Consciousness + attributes 


Kaaranatvam Karyatvam 


Verse 198: 








¢ Evolution process of creation. 
Mundak Upanishad : 


¢ Ishvara becomes “Hiranyagarbha”. 
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e “Hiranyagarbha” becomes Virat. 


Dhauta Pata Ghattita Pata Lanchita Pata Purita Pata 
| | | | | | 
Pure Brahma Ishvara “Hiranyagarbha” Virat 
| | 
Starched cloth Marked Cloth 


Verse “ 198 — 203 “ 
¢ Who is “Hiranyagarbha” ? 


¢ Samashti Sukshma Shariram, total Sutratma, in + thru every bead, the 
thread. 


¢ “Hiranyagarbha” —in + thru every Teijasa. 
— Sarva Jiva Ghanaprakaha. 
— Group of all Jivas. 

¢ Prime Minister’s sign = Sign of every citizen. 


e “Hiranyagarbha” = Done Jnana, Karma Samuchhaya, went through Shukla 
Gathi status of Samashti, representing all Teijasa, Sarva Jeeva Ghanam. 


e “Hiranyagarbha” has Aham Abhimana. 

¢ Aham = “I” — identification. 

¢ Holder of | = “Hiranyagarbha”. 

¢ Holds identification with all Teijasa. 

¢ “Hiranyagarbha” / Prime Minister has total Shakti — of all Jeevas. 
¢ Has Samashti Ichha Shakti, Jnana Shakti, Kriya Shakti. 


Verse 201: 


The world in its course of evolution comes to rest in 
Hiranyagarbha, but at this stage it is indistinct, just as an 


WIS a Wels a AAT Ae TASC 


object seen in partial darkness, at dawn or dusk. 
[ Chapter 6 — Verse 201 | 


Aral Ula AM ASSIS BMSTAMT 112021 | 





¢ Lanchita Pata — lined Pata. 
e “Hiranyagarbha” - Associated will all Sukshma Prapancha. 


¢ What is nature of Sukshma Prapancha? 
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Not totally unmanifest — like Karana Prapancha or manifest like Sthula 
Prapancha. 


Partially manifest / unmanifest. 


Unclear, vaguely manifest. 


Tattwa Bodha: 


Sthula: 


wal 


Our Kaarana Shariram — neither understand or others understand. 


It is totally dormant. No one comprehends — totally Unmanifest, as 
Unmanifest Always? 


Holding Manifest. 


Available for me and you also. 


- Available for 2. - Not Available for 2. - Mind not available for 
you available for us. 





Example : 


We know condition of Jnana Indriyas, Karma Indriyas, Pranas, Antahkarana 
partially available, not fully. 


Manifest / Unmanifest — “Hiranyagarbha” = Vague category. 


For our Vagueness World in twilight. 

Dawn / Dusk — how it appears? 

Not totally clear — like day. 

Not totally unclear — like mid-night. 

See people, not clearly know who are they neither Avyaktam or Vyaktam. 
World is Sukshmam. 


Pra - dosha — world enveloped in Mandah Tamas... Semi darkness. 


987 


¢ Gadah Tamah.... Aspashtam world appears vaguely in Dawn / Dusk. 
¢ Similarly “Hiranyagarbha” appears vaguely, Sukshmam. 


Verse 202: 


As the outlines of a picture are drawn in black pencil ona 
stiffened piece of canvas, so also the subtle bodies 


add Ahead AST Gal Mreale|ed: vez 


FeaTPReAAA ay: Way Assad 11202 || indistinctly appear in Hiranyagarbha. 
[ Chapter 6 — Verse 202 ] 





Lanchita Pataha : 

e “Hiranyagarbha” — marked with lines. 
Ghatita Pataha : 

¢ Starched cloth — Ishvara. 

¢ No lines — don’t know picture. 

¢ Starched cloth = Unmanifest = Avyaktam. 

¢ Painter can paint school, beach, zoo, animals. 

¢ Marked all over canvas.. Not identify fully. 


¢ Inthe same way, Karana Prapancha gets converted to Sukshma Prapancha 
slightly manifest. 


¢ Body of lord = Maya — Marked in 14 Lokas — Sukshma Shariram getting 
connected to Prarabdam. 


Verse 203: 


Like a tender offshoot of a germinated corn or like a 


ae al AIH Al Addis s PIX 1 47 | tender plant sprouting, Hiranyagarbha is the tender bud 


alae ageag aaa STIESHRE 112031! of the world which is still indistinct. 
“Ss [ Chapter 6 — Verse 203 ] 





¢ “Hiranyagarbha “ described with another example. 
a) World in twilight : 
¢ Marked Canvas. 


e “Hiranyagarbha’”. 
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b) Seed: 


¢ Sprouting into tender plant, tender plant not grown to a tree. 


Paddy / Grain seed stage “Ankurah” — plant stage 


- Don’t know anything. - Partially Vyaktam. - Fully manifest form. 
- Unmanifest form. - Shaka Jatam. - Know all details. 
- Satyam. - Komalam, tender. 


Child in womb S / 6 years Fully grown 


ee rs [ie 


- Unmanifest form. “Hiranyagarbha” — born. 

- Seed form of universe. Can't touch : “Hiranyagarbha”. 
Avidya, Kama, Karma. 
Sukshma Prapancha born. 
Evolution over. 





Verse 204: 


In virat the world appears distinct and shining, like 


‘ ‘ ‘ fr = 
ATTA AeA AT YT oT SUTANCT: | objects in broad day-light or like the figures of a fully 


painted picture or the fruit of a fully matured tree. In 


. la e a 
Get dT Bled Fess CATIA e LlYo¥ | | virat all the gross bodies are plainly seen. 
[ Chapter 6 — Verse 204 |] 





¢ Virat Utpatti. 
“Hiranyagarbha” = 3 Slokas — 3 example : 
¢ Hiranyagarbha = world of Dawn / Dusk. 
¢ Virat = World during midday sun — shining — Abasa. 
¢ Ishvara = World of midnight. 
Varna Purnitaha : 
¢ Completely painted. 


e Marked cloth. 
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¢ Zoo complete. 

e Visitors with pant, sari > conscious. 

¢ Plant fully grown, produced fruits, grains. 

¢ Virat = Spashtam, Vibhum. 

¢ Therefore we have Kaarana Prapancha. 
Sukshma Prapancha. 
Sthula Prapancha. 

¢ Science — stops with endless elements. 


Verse 205: 


= a. ew In the Visvarupa chapter and in the Purusa Sukta there is 
THaISaTayisy TA Sh? GYHSTT Weg! a description of Virat. From the creator Brahma to a 


ATA ASAI AAT TA SE [12o& JI blade of grass, all objects in the world form part of Virat. 


[ Chapter 6 — Verse 205 | 





¢ Shastra talks of Samashti Srishti, description of Ishvara, Hiranyagarbha, 
Virat. 


¢ Brihadaranyaka Upanishad, Aitareya Upanishad, Mundak Upanishad, 
Taittriya Upanishad, Purusha Sukhtam (Rig + Yajur Veda). 


Purusha Suktam : 


Tasmaat-viraat-ajaayata viraajo adhi-poorushah | 
sa-jaatho atyarichyata pas-chaad bhoomi-matho purah 115 Il 
From the Purusha (Tasmaat) was born the Viraat the Universe-in-seed (Brahmaandam) and identifying with / Viraat, the 


“Universe-in-seed-condition”, the Viraat Purusha was born. That new born one became manifest (Sa-jaatho) into the 
plurality. Then He (created) the earth and the bodies. [Verse 5] 





¢ Purusha Sukhtam = Virat Suktam. 


Gita: 


The blessed lord said : 
Behold, O Partha, forms of me, by hundreds 


AP RaTsays | 


qaqa A ae] Sai Araall SA GSS: | 


and thousands of different sorts and divine, of various 


armtiaata ffaanta arrauardifa a 22-4 ul 
’ colors and shapes. [ Chapter 11— Verse 5 ] 





¢ Description of Ishvara. 
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¢ Behind Virat is, “Hiranyagarbha” & Ishvara — in Jagat. 
¢ Behind Vishwa is Teijasa & Pragya — in Jiva. 
¢ Insleep condition of mind, Pragya has come. 
¢ In waking condition of mind, Vishwa has come. 
¢ In dream condition of mind, Teijasa has come. 
¢ We enumerate Ishvara/ Hiranyagarbha / Virat. 
¢ Shastra does not separate clearly. 
¢ Description = Mixture — Chapter — 11 Gita — Virat Kaaranam. 
¢ Virat includes Samashti Jivas. 
¢ Devatas are exhaulted Jivas. 
¢ Manushya / Pashu / Plant... all Jivas in Virat Ishvara. 
¢ From Brahmaji / Prajapati ( most exhalted ). 
Vv 

Upto Stamba — small plant ( not pillar here ). 
¢ All limbs, Avayavas of Virat Ishvara, Purusha. 
e Sahashra Sirsha Purusha, our head one of heads of Ishvara. 

Misunderstood Mantra : 
¢ Virat has many heads, left 100 — Right — 100 how to balance? 
¢ Virat taken as specific form appeared & disappeared from Arjuna. 
¢ Sahasra Sirsha — one head. 
¢ Sahasra Aksha — one eye. 
¢ Sahasra Path — one leg. 
Correct Meaning : 


e All our heads are Virats head. 
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Looking at you is like looking at Virat Purusha. 


Vishwaroopa Ishvara — Barana Parvatanam change your attitude, all these 
once Virat only. 


All Symbolic — don’t do Tapas for that form to appear. 
Sarvam Virat Mayam Jagat Vishnu Sahasranama... 
1°* Name = Vishnu. 


World = Virat. 
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Lecture — 138 





Tat Padartha Ishvara 





oF 


Macro Original Consciousness 


- Brahma Chaitanyam. 
- Ishvara. 
- Attribute less. 


Reflected Consciousness 


| 


Macro Reflected 
Consciousness Pratibimbita 
Chaitanyam. 
“Hiranyagarbha”. 

Big reflection in Maya. 


Reflected Medium 
- “Virat” 
NY 
- Maya. 
- Macro medium. 
- Has Sattva / Rajas / Tamas 
Gunas. 





Sagunam 


- At Samashti level prominent — 
Sarvagyatvam, Sarva Ishvaratvam, 
Sarva Antaryami, Sarva Karanatvam. 








Tat Padartha Ishvara creates universe at 2 levels. 


oo 





Hiranyagarbha 














| 


Virat 








- Kaarana Prapancha Ishvara 
transformed to Sukshma 
Prapancha. 

- Reflection gets new name 
“Hiranyagarbha” 





| 











- “Hiranyagarbha” — evolves 
into Virat. 

- Same “Hiranyagarbha” at 
Sukshma level gets new 
name Virat — Vaishvanara. 





¢ In Kaarana Prapancha level, reflection called Ishvara. 


¢ 3names not for Prapancha but for reflected Consciousness. 


e¢ Ishvara — Chaitanasya Nama. 


¢ “Hiranyagarbha” — name of Reflected Consciousness. 


e Virat— name of Consciousness in Reflected Medium. 


¢ 3 Prapanchas are bodies, Upadhis of 3 reflections. 


¢ Ishvara has Karana Prapancha as his body / Upadhi. 


¢ “Hiranyagarbha” — has Sukshma Prapancha as his body / Upadhi. 


¢ Virat has Sthula Prapancha as his body / Upadhi. 
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Verse 205: 


In the Visvarupa chapter and in the Purusa Sukta there is 
a description of Virat. From the creator Brahma to a 
c faEF | |Ro& I} blade of grass, all objects in the world form part of Virat. 


farSeqray wy sar Bess wes 


[ Chapter 6 — Verse 205 ] 





¢ Reference : Purusha Sukhtam and Gita Chapter 11. 

¢ Totality is his body. 

¢ Everything in creation is part of Virat — nothing outside. 
e Pancha Butas, Jiva Rashis are his limbs. 


Purusha Suktam : 


Beara Gea: ASAT: ASAI | Sahasra-Shiirssaa Purussah Sahasra-Akssah Sahasra-Paat | 
a Afa Taaarl geareatasaagandt ivi $a Bhuumim Vishvato Vrtva-Atya-Tisstthad-Dasha-Angulam ||1]| 





The Purusha (The Universal Being) has Thousand Heads, Thousand Eyes and Thousand Feet (Thousand signifies 


innumerable which points to the omnipresence of the Universal Being), He envelops the World from all sides (i.e. He 
pervades each part of the Creation), and extends beyond in the Ten Directions ( represented by Ten Fingers ). [Verse 1] 





¢ Devatas, Chatur Mukha Brahma minute plant Stamba, Avayavam -— part of 
virat — Sahasra Sirsha... 


¢ Bavana Parivartanam = Vishwarupa Ishvara Darsanam. 
¢ Change in attitude, all eyes Bagawans eyes. 
¢ How Virat has Avayavas if Nirguna, Nishkalam Brahma? 


¢ Don’t say Avayavams of Brahma but Avayavams of Ishvara which is 
Saguna Samashti + Saguna Vyashti at Nirguna level no part, whole, no 
Vyashti, Samashti. 


¢ Saguna Ishvara is Vyavaharika Drishti. Visishta Advaitam from Vyavaharika 
Drishti is 200% acceptable. 


Verse 206: 


The forms of virat, such as Isvara Hiranyagarbha, Virat, 
Brahma, Visnu, Siva, Indra, Agni, Ganesa, Bhairava, 





Mairala, Marika, Yaksas, Demons. [Chapter 6 — Verse 206] 
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Vishwa : 
¢ Individual things + beings in Gita Virat. 


Gita: 


| am the sapidity in water, O son of kunti, | am the light in 


~ Lan ee ~~ ~ a" 
Cal SEH bled AHIR RTA: the moon and the sun; | am the syllable Om in all the 


QUTd: aadey R1t: ]q deg Se he | Il 9-2 II vedas, sound in ether and virility in men; 
[ Chapter 7 — Verse 8 | 





e Sun, moon, stars, Buddhi. 


¢ Wecan worship Samashti through any Vyashti — Vyashti not separate from 
Samashti. 


¢ Worship India / Chennai. 

¢ Worship Samashti Devata / Ganga / Cauveri Puja / Avayavi Puja.. 

¢ Guru Puja / Pada Puja for convenience. 

¢ Avayavam Puja = Avayavi Puja. 

¢ All Virat Avayavam, invoke Vishwaroopa Ishvara, superficially worship | do. 
¢ Shiva — Vishnu not real god. 

¢ Fanaticism is out of ignorance. 

¢ Verse 206, 207, 208 — list of all forms of god. 

e Ishvara = Samashti Karana Prapancha Sahita Chaitanyam. 

¢ Sutra / Hiranyagarbha = Samashti Sukshma Prapancha Sahita Chaitanyam. 
¢ Virat = Sthula Prapancha Sahita Chaitanyam. 

¢ Indra, Agni, Vigneshwara, Rakshas — group of Raksha festivals. 


Verse 207: 


Brahmanas, ksatriyas, vaisyas, sudras, cows, horses and 


IAASTASTASRTAT TAVARES: other beasts, birds, fig, banyan and mango trees, wheat, 


SPACAIS Tara qaateaone a= L1RoW lI rice and other cereals and grasses. 
: [Chapter 6 — Verse 207] 





¢ Do Avayava Puja for Avayavi Puja. | new car key — Puja ]. 
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Gita: 


~ ~ ° ° e cfe co o~ . P . 
Fl at at at ad AH: Seats =ala | Whatsoever from any devotee desires to worship with 


faith, that (same) faith of his | make (firm and) 


Ta Teast sat aaa A ATASA 9-22 I unflinching. [Chapter 7 — Verse 21] 





¢ Thru Vyashti go to Samashti. 

e Mriga—Devatas, Pashu, Ashvatta. 

e Hinduism tolerates all, accommodates all. 

¢ Gita Chapter 17 : 3 worship + Balis Sattva / Rajas / Tamas. 


Verse 208 : 


Water, stone, earth, sticks, chisels, axes and other 
implements, are manifestations of isvara. Worshipped as 


§ co 


isvara they grant fulfillment of desires. 


. = rs : TS ‘ T . XO 
szatt: Ya Vdd Ysa heise lixoc ll [ Chapter 6 — Verse 208 ] 





¢ Worship inert —Jalam, Stone, (Pashana), Mrith — Mud, Mritika Sukhtam, 
Axe, Stick, Shodasha Upachara Bakti / heart / attitude more important. 
Phalam not same. Depends on type of Devata. 


Verse 209: 


In whatever form isvara is worshipped. The worshipper 


aay aaa q HARTA aa | obtains the appropriate reward through that form. If the 


method of worship and the conception of the attributes 


\ f NM of the deity worshipped are of a high order, the reward 
PASAT JT PIPITART 11208 1 | high order; : 


also is of a high order; but if otherwise, it is not. 
[ Chapter 6 — Verse 209 |] 





Phalam : 
e Rudram, Maha Rudram — Duration, Material, Bakti, Determination... 


¢ In whatever form you pray, accordingly reaction, Phalam will come — 
equal. 


e Utkarsha — superiority — Phalam — Indra. 
¢ Apakarsha — inferior — Phalam. 
¢ Brihaspati — gives more Ananda. 


¢ Surya —Chakshur Devata — Vyashti Devata. 
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¢ Devata — exhalted Jiva — more Punyam. 
¢ In surya— worship Narayana — Samashti Ishvara. 
Gita: 


Whoever offers Me with devotion a leaf, a flower, a fruit, 


Ga Wy ee ala at A Hee yas 
*° water, that | accept, offered by the pure-minded with 
devotion. [Chapter 9 — Verse 26] 





Tee HADITHA IATA Waa: ll 9.06 | 


¢ Cheque before writing and after writing - big difference. 
¢ Navagraha — involved as Vyashti / Samashti. 

¢ Puja — mode of worship..... 

¢ They will attain benefit according to nature of worship. 
¢ Tad Padartha Ishvara Vichara — over Verse 104 — 209. 


Verse 210: 


The liberation, however, can be obtained through the 
knowledge of reality and not otherwise. The dreaming 


Array] AAAS BAA A UAT | 


tayarad faat Aq CaCI FA BAM 112M! does not end until the dreamer awakes. 
_ | [ Chapter 6 — Verse 210 ] 





Verse 22 - 103 Verse 104 — 209 
Tvam Padartha Jiva Vichara Tad Padartha Ishvara Vichara 


¢ Asi - most important — Aikyam. 














Verse 210 - 246 
Aikya Vichara 


¢ Both Jiva and Ishvara fall under Samsara. 








¢ Jiva / Jagat / Ishvara — Vyavaharika Satyam. 
¢ By going near god can get extraordinary powers — not Mukti. 


¢ Satya Kama / Satya Sankalpa = Siddhis. 
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Ishvara has Relative freedom — can’t do Srishti as he likes — create not as 
per his desires but according to Karma. 


Our experiences gained by Karma. 
Ishvaras Jagat governed by Jivas Karma. 
Karma restricts Jiva + Ishvaras freedom also. 


If no Karmas to restrict Ishvaras freedom, then similarly Lokas will be 
Svarga. No mosquito, diseases, pains, omniscient, omnipotent lord — not 
Sadist but compassionate. 


Only one factor — Ishvara also governed by law of Karma by Prayaschitta 
Karma, Ishvara releases me from suffering. 


lf Karmas release me, why Ishvara? Purva Mimamsakas — Why Bagawan? 


Law presided by intelligent Chetana Tatvam. Ishvara has no absolute 
freedom. 


We can’t become Ishvara for freedom. Will see all Baktas suffering. 
Know Brahma Satyam, Jagat Mithya. 

Knows Mithyatvam of suffering. Therefore can withstand. 

Satyam has to be known then suffering is falsified. 


Freedom for Jiva / Ishvara is by falsification of all suffering by Jnanam of 
the real. 


Jagan Mithyatvam knowledge presupposes Brahma Satyatvam. 


Without Advaita — Satya Jnanam, no solution to Samsara problem. Jiva has 
to get knowledge. Ishvara has knowledge. 


Both sacred only through knowledge. 
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Lecture — 139 


Verse 22 - 103 
| 
- Tvam Padartha. 
- Has 3 components. 


do of J —#_t—#]_—1 


Original Consciousness Reflected Consciousness Reflected Medium 
| — | | | 
Kutasta Jiva Sharira Trayam 
- Adhishtanam. With attributes 


- No attributes Nirguna. 








Verse 104 - 209 
| 
- Tvam Padartha. 
- Has 3 components. 


$$ Se 


Original Consciousness Reflected Consciousness Reflected Medium 
| | | 
Brahman Ishvara Prapancha Trayam 
= Adhishtanam. With attributes 


- No attributes Nirguna 

















Verse 210 — 246 — Aikyam -— Asi: 
¢ Use Mahavakya analysis — “Tat Tvam Asi”. 
¢ Without Aikya Jnanam — No liberation. 
¢ Mukti Yastu Jnanat Eva. 
Chapter 5 - Panchadasi : 
¢ Mahavakya Viveka PraKaaranam 8 Verses... 
e 2 Verses each for one Mahavakya. 
¢ Why gather knowledge of Aikyam? 
¢ Upanishad — reveals Tat Tvam Asi. 


¢ Direct — primary meaning — Aikyam Absurd. 
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Micro. - Macro. 


Jiva. - Ishvara. 
Vyashti, Alpashaktiman. - Samashti, Sarva Shaktiman Swami, 
Dasi, Samsari, Karyam. Kaaranam. 





¢ Diagonally opposite — in all respects. 
e Veda = Valid statement, Nirdushta Veda Pramana. 


¢ Reflected Medium + Reflected Consciousness — diagonally opposite for Jiva 
+ Ishvara. 


¢ Reflecting material = Upadhi — small for Jiva big for Ishvara. 


¢ Nature of reflection different — no Aikyam in Reflected Condition + 
Reflected Medium. 


¢ By Baga Tyaga Lakshana look at Original Consciousness + negate Reflected 


Consciousness + Reflected Medium. 


- Vyashti / Samashti. 


a ee 
5 Drishti. 
small Chaitanyam. Big Chaitanyam. - Names — Vyavaharika 


Satyam only. 








¢ Dream money.. Rich status gained because of unreal money. 
¢ Waker’s richness status unreal with dream money. 
¢ Original Consciousness — Real — from micro Upadhi Drishti. 


¢ From Paramartika Drishti, no Vyashti, Samashti Upadhi, You can’t 
differentiate. 


e Adhishtana Chaitanyam — Ekam — one behind Jiva + Ishvara — this is called 
Adhistana Aikyam Jnanam. 


Purva Pakshi — Question: 


¢ Jiva + Ishvara are different w.r.t Reflecting Medium + Reflecting 
Consciousness. 
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Reflecting Medium + Reflecting Consciousness — Drishtya Bheda => 2. 


¢ Original Consciousness : Drishtya Abeda — Su Aikyam. 


V 


Support Aikyam. > 1. 


e 2 better therefore bheda — Real ? 

















Answer : 
(2) (ad 
| | 
- Both Mithya. - Satyam — real. 
- Vyavaharika Satyam. - Absolutely real. 





¢ Knowledge of Satya Abheda Drishti is Abheda, liberating knowledge. 


Brahman — Kutasta Aikya — Jnanam = Paramartika Satya Abheda Jnanam. 
¢ Tasmat eva Mukti hi bavati. 


Purva Pakshi : 


Question : 
¢ Is this one of the means of liberation? Optional knowledge? 
Verse 210: 
” , _ | The liberation, however, can be obtained through the 
Aree] ATA AeA 7 AAT | knowledge of reality and not otherwise. The dreaming 
raya faar aq TART aa ZA 112201] does not end until the dreamer awakes. 


[ Chapter 6 — Verse 210 ] 





¢ Not optional — without this Aikya. 
¢ Jnanam Moksham not possible. 


Example : 


Dream problems solved only by one method. Waking up to Vyavaharika 
level. 


e With respect to Svapna, Vyavahara higher. 
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¢ Svapna = Pratibasikam. Sva = Prabodha.. Waking up. 


¢ Waking up drives away Pratibasika Svapna. Upon Vyavaharika me, Svapna 
superimposed. 


¢ Superimposed Svapna goes by Adhishtana Jnanam. 
¢ Ones own Svapna will go away by ones own awakening to his Svarupam. 


Verse 211: 


In the secondless principle, brahman, the whole 
universe, in the form of isvara and jiva and all animate 


Seddadad waisaanad 1a | 


SITS SUT Mqaragaal apy 12221 | and inanimate objects, appears like a dream. 
- [ Chapter 6 — Verse 211 ] 





¢ Svapna-— unreal Mithya — goes by waking up hence Mithya. 


¢ How Jagrat Dvaita, Samsara goes away by Brahma Jnana Adhistana 
Chaitanyam? 


¢ By Chaitanya Jnanam, how world can go away? Isn’t this world real? 
¢ How real world goes away by knowledge? 

¢ Svapna -— real —w.r.t dreamer — Teijasa. 

¢ Waking — real —w.r.t waker — Vishwa. 

¢ Sleeper — real —w.r.t sleeper — Pragya. 

¢ Dream -— unreal from wakers standpoint — who is Adhishtanam. 
¢ This world — waker — unreal from whose stand point? 

¢ Viswa — identified with Body / Mind — complex. 

¢ From Vishwas standpoint, waker + waking word Maha real. 

¢ Hungry — eat. 

¢ Not well —eat medicine. 


¢ World unreal from standpoint of Adhishtanam which is Brahma 
Chaitanyam, Turiya Chaitanyam. 


¢ From standpoint of Brahman, universe in unreal, Mithya. 
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¢ Akhilam Jagat consisting of Cheta + Achetana Jagat is a Svapna. 


Jagrat Svapna 
| | | 
- Dream. 
- Pratibasikam. 
- See rope snake. 
- Rope and snake both unreal. 


- Dream. 
- Vyavaharikam. 
Mandukya Upanishad : 
- Jagrat more real than Svapna. 
- From Bahya Drishti both mithya. 








Who is included in Mithya world? 
¢ Jiva— Part of Mithya Vyavaharika Satyam. 
— Vyashti Chidabasa obtaining in micro reflecting medium. 
— Unreal. 


¢ Ishvara = Samashti Chidabasa obtaining in macro unreal Reflected 
Medium. 


¢ Jiva / Jagat / Ishvara — all reflection — nothing real. 


e If Ishvara is Chit, he can’t be called Sarva Ishvara, Sarva Shaktiman, Dayalu, 
Kripa Sinduhu... 


¢ Descriptions prove, you talk of Saguna Chaitanyam. 


¢ Original Consciousness can’t receive Puja + bless he has to come to 
Reflected Consciousness — Vyavaharika plane then only receiving and 
giving of blessing possible. 


¢ Original Consciousness can’t receive, give.. 


Mandukya Upanishad : 


a Tatat a ata Vet A A Ares: | na nirodha na cotpattir-na baddho na ca sadhakah 
a AM 3 aw sae wareaar i 382i ha mumuksur - na vai mukta ityesa paramarthata || 32 || 
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Mandukya Upanishad : 





nantah-prajnam na bahis-prajnam nobhayatah 
prajnam na prajnana-ghanam na prajnam naprajnam 
adrstam-avyavaharyam-agrahyam-alaksanam 
acityam-avyapadesyam-ekatma-pratyaya-saram 
prapanco-pasamam santam sivam-advaitam 
caturtham manyante sa atma sa vijneyah. | | 7 | | 


It is not that which is conscious of the internal subjective world nor that which is conscious of the external world nor 
that which is conscious of both nor that which is a mass of consciousness nor that which is simple consciousness nor is 
it unconsciousness: it is unseen by any sense-organs, beyond empirical dealings, incomprehensible by the mind, 
uninferable, unthinkable, indescribable, essentially by of the self alone, negation of all phenomena, the peaceful, the 
auspicious and the non-dual. This is what is considered as the fourth. This is the atman and this is to be realized. 

[ Verse 7 ]. 





e Avyavaharyam. 
¢ Why Jnani does Puja? 


¢ Reflected Consciousness — Jnani doing Puja to Ishvara in all Vyavahara, 
Jnani accepts Ishvara. In Paramartika Drishtya both Jnani Jiva + Ishvara are 
Svapna. 


e Ishvara = Chidabasa. 
e Jiva = Chidabasa. 


¢ Cosmos of Sentient and insentient is superimposed on Brahman / Original 
Consciousness. 


Verse 212: 


Maya has created isvara and jiva, represented by the 
sheath of bliss and the sheath of intellect respectively. 


o : q A S | 


" in. \ 3 . t. i —_ . ° P ° 
Waa Heads APSA Aa WHI 11222 11 The whole perceptible world is a creation of isvara and 
jiva. [ Chapter 6 — Verse 212 ] 





¢ Definition of Jiva + Ishvara reflected in Vyashti and Samashti medium. 

¢ Individual intellect is the Reflected Medium for the Jiva. 

¢ Vidya takes Sukshma Shariram not Karana Shariram. 

¢ We don’t recognise difference between Jiva and Ishvaras Karana Shariram. 


¢ Insleep no Vyashti, Samashti difference. Not prominent. 
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¢ Sukshma Shariram is Reflected Medium For Jiva. Maya is Reflected 
Medium for Ishvara. 


¢ Maya = Kaaranam = Anandamaya. 
¢ Maya =is Reflected Medium of Ishvara. 
e Why he uses Anandamaya Instead of Maya for Karana Shariram? 


¢ Maya Available for experience at Vyashti level is available in Sushupti in 
form of Karana Shariram. 


¢ During Pralayam, we are resolved. Maya continues. 
¢ Vijyana Maya = Jeevas Upadhi. 

e Ananda Maya = Ishvaras Upadhi. 

¢ Both Mithya — Kalpitham = Vyavaharika Satyam. 


¢ Cause of creation of Jagat = co-operative endeavor of Jiva + Ishvara. 


- Builder. - Has Karma Phalam. 


- Has resources. - Jiva requires Naraka. 
- lIshvara creates 14 Lokas. 





¢ When did it start? 


¢ Anaadi... Na Rupa Asye... Jiva, Jagat, Ishvara Anaadi.... Goes to Manifest 
and Unmanifest. 


¢ No question of beginning of Jagat or Karmas. 
¢ When Karmas dominant, Srishti comes. 
¢ When Karmas dormant, Srishti Dormant, eternal, Mithya. 


¢ When | gain knowledge, continuity of Mithya Jagat will not disturb me. | 
am Satya, Adhishtana Chaitanyam By Jiva, Ishvara, beginningless creation 
maintained. 
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Verse 213: 


From the determination of isvara to create, down to his 


rc . ™ nA + a 
SoU TOMI 11 Get HIG entrance into the created objects, is the creation of 


isvara. From the waking state to ultimate release, the 


an. - \ A o~ 
TTISISIGAATAT: GAN AIHA 112231 | cause of all pleasures and pains, is the creation of Jiva. 
[| Chapter 6 — Verse 213 | 





Bagawans Role : 
¢ Ikshana. 
¢ Visualisation based on Jivas Karma with Maya before manifestation. 
e Akasha, Sthula, Sukshma Shariram Visualised. 
¢ Until Jivas who are reflections in individual minds are formed. 


¢ Jivas asleep in Karana Shariram. Moment Sukshma Shariram is created, 
Chidabasa is manifest in Vyashti Sukshma Shariram. 


¢ Function of individual Reflected Consciousness starts till then Jiva in 
dormant form. 


¢ Once Jiva comes, Ishvara withdraws. 
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Lecture — 140 
Asi Pada Vichara Verse 210 — 246: 


Verse 213: 


Tat Tvam | 
| | | 


- Kaarana Ishvara. - Karya Jiva ( equated ). 
Primary meaning - Sarvagya. “ iAlpabva, 


Human has Viprlambadakadi Dosha : 











¢ Intrinsic deficiency of human statements / Coloration. 


¢ Statement absurd superficially. 


Upadhis 
different 


- Reflected Consciousness. - Reflected Consciousness 
- Reflected Medium. - Reflected Medium. 





- Original Consciousness. - Original Consciousness { Uree 


¢ At Original Consciousness level — Sajatiya, Vijatiya, Svagata Bheda Rahita — 
indivisible whole. 


¢ For differentiation require attributes, property. 
¢ At Original Consciousness level, only one, no differentiating attributes. 
Purva Pakshi : 
Abheda : 
¢ Identical — one angle = Aikyam = Paramartika Satyam. 
— higher order. 


¢ Bheda-—2 angles — Different - Vyavaharika Satyam — lower order of reality 
- Mithya. 


e Use Mithyatva Bheda in transactions. Can’t hold to them. 











Chain Bangle 
Neck Hand 
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¢ Difference in Nama -— Rupa / function. 


¢ Value behind them same similarly Jiva — Ishvara — Vyavaharika Bheda, but 
Paramartika Aikyam. 








Brahman Kutasta | 


| | 
Samashti Original Vyashti Original 
Consciousness Consciousness 


e Using Mahavakya arrive at one Adhishtanam. 











¢ What are corollaries of this Aikya discovery? 
Verse 212: 


¢ Jiva and Ishvara are only Abasa Chaitanyam coming under Mithya 
category formed in 2 Reflected Medium’s Kalpithou... Ethou... 


Mandukya Definition of Jiva / Isvara : 


Karana Shariram Sukshma Shariram | 


| | 


Anandamaya Pratibimba Chaitanyam Vigyana Maya Pratibimba Chaitanyam | 
Ishvara Jiva 


¢ Samashti and Vyashti reflections caused by Maya Reflected Medium. 



































¢ Once Maya creates reflection, thereafter Jiva, Ishvara enter into joint 
venture, let us create a universe. 


Ishvaras contribution Jivas contribution 








| | 


- Punya — Papa Karma blueprint. 
- Svarga—Punyam. 

- Narakam — Papam. 

- Bumi-—Mishram. 


- Builds 5 Butas, 14 Lokas gives to 
Jiva. 
- Omniscience + Omnipotence. 








Verse 213: 


e lkshanam — Visualisation of universe before Srishti based on Karma of 
Jivas. 


— Mind of Bagawan = Maya. 
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¢ Satapo Tapyata — Mundak Upanishad. 


Our Vritti Ikshanam 


| | 


Chitta Vritti Ishvaras Maya Vritti Parinama 


e After Ikshanam, Akashat Sambutaha. 





¢ Once Vyashti Chidabasa given to every Antah Karana, Ishvaras creation is 
over. 


¢ Without Chidabasa, Sthula, Sukshma Shariram inert. 

e Anupravesham = blessing Shariram with Chidabasa. 

e At time of Anupravesha, Jiva becomes functional, operational. 

¢ Jivas Anaadi, Karmas Anaadi Ikshanam to Anupravesham — Ishvara Part. 

¢ Once Jiva comes, Prarabda Operational before dormant in Sanchita Karma. 


¢ Job of Prarabda — to create Avastas — Jagrat / Svapna and exhaust 
experiences. 


Svapna: 

¢ No free will, can’t decide todays Svapna. 
¢ Decided by Bagawan as per his law of karma. 
e¢ Prarabda gives temporary suspension relief in Sushupti. 
¢ In Sushupti, Pralayam, Animal Janmas no Sadhanas. 
¢ In Jagrat, human has provision to destroy Sanchita + Agami. 
¢ Moksha = freedom from Samsara = Vyavaharika Satyam. 

Vv 

Done by Jiva. 


¢ Bagawan does not have Avasta, Bandah, Moksha and hence called 
Bagawan. 


¢ All Jeevas actions — Kaliptam... 
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¢ All transactions in Vyavaharika plane. 


Mandukya Upanishad : 


a Tara a arearest wat 4 a ree: | na nirodha na cotpattir-na baddho na ca sadhakah 
a AAat 3 ae seas wearefar it BQ na mumuksur - na vai mukta ityesa paramarthata || 32 || 


There is neither dissolution, nor birth; neither anyone in bondage, nor any aspirant for wisdom; neither can there be 
anyone who hankers after liberation, nor any liberated as such. This alone is the supreme truth. [Il — K - 32 ] 





Verse 214: 


| Those who do not know the nature of brahman, who is 


a vn . . ~ 
Aiseaid AAAaHdsT dA -laa iati 
, 2 | secondless and associationless, fruitlessly quarrel over 


Ta Stara Tae z : jiva and isvara, which are creations of maya. 
STARA A Halg4a Hele 44 LIX S11 
° w [ Chapter 6 — Verse 214 ] 








¢ Advatiyam Brahma Satyam Na Janate. 
¢ Don’t know Brahman as Adhishtanam of Jiva, Jagat, Ishvara. 
Sad — Darshanam — Ramana Mahavakya : 


¢ Jiva / Jagat / Ishvara Dvaitam Darshanam continues when there is 
Ahamkara. 


¢ When no Ahamkara, no Jiva / Jagat / Ishvara Bheda. 


¢ Advitiyam Brahma is Asanga no one to relate to. 


Related to as Srishti Karta. Related to Ishvara as Karma Phala data. 


- Sa Sangam. - Asangam. 
- Mayikam. - Tad Pada of Jiva & Ishvara / Lakshyartha 
- Mithya Kalpitam. Na Janate. 





¢ Tatvam of Mithya Jiva / Jagat / Ishvara is Advaita Tatvam. 


e Say Jiva + Ishvara + Jagat Vyavaharika Satyam, not Mithya, real in 
Vyavahara. 
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e Any Vyavahara requires Ishvara. Start all Vyavahara with Ishvara 
Anugraha. 


¢ Brahman Beyond Ishvara. 
¢ Mayikam means knowing Paramartika Tatvam. 
e Agyanis don’t know Paramartika. 
¢ All religions = worship of Ishvara. 
Goal of Vedanta : 
¢ Going beyond Ishvara to Paramartika Brahman. 


Verse 215: 


We always approve those who appear to us to be 


devoted to truth and pity others but do not quarrel with 
those who are deluded. [ Chapter 6 — Verse 215 | 





e Never debate with confused people. 
Gita: 


Whenever there is decay of righteousness, O Bharata, 
and rise of unrighteousness, then | manifest myself. 
{ Chapter 4 — Verse 7 | 


aa vat f aes verfasata area | 


SPIMAATAeS AeA GSS UN y-9 1 





Ishvara : 
¢ Alone can help. 
¢ When Ajnanis quarrel, what will Jnani do? 


¢ Jnani has wisdom to enlighten them. Can enlighten when willing to listen. 
Wise will not interfere with Artha, Artharti Baktas. 


¢ Wise knows Adhistana Brahman and Abide in that Jnanam without joining 
noisy quarrel, which is Udasina Bava non — interfering people. 


e Light one candle, one individual without cursing darkness. 
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Lecture — 141 
Verse 210 — 246: 
¢ Asi Padartha. 
¢ Jiva = Paramatma. 
¢ How Aikyam achieved in Mahavakya? 
a) Apply Vachyartha : 
¢ Jiva—Ishvara — Diagonally opposite attributes. 
¢ 9times Tat Tvam Asi repeated. 
¢ Several examples taken. 
¢ Not casual statement. 
¢ Upanishad communicating out of compassion. 
b) What is Lakshyartha? Baga Tyaga Lakshana : 
¢ Remove 2 parts of Jiva. 
¢ Remove 2 parts of Ishvara. 
¢ Reflected Medium + Reflected Consciousness of both removed. 
¢ Retain Original Consciousness. 
e Appreciate oneness, Aikyam not union of Consciousness. 
C) Jnanam: 


¢ Original Consciousness of Jiva = Original Consciousness of Ishvara Both are 
one & same. 


¢ Tvam Pada + Tat Pada — Lakshyartha. 
° One & same -—2 words, one entity. 
e After comprehension of Aikyam, derive corollary. 


¢ Implicit hidden ideas to be extracted with Aikyam, journey not over. 
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Vidya focused on: 


¢ When Reflected Medium / Reflected Consciousness eliminated, retain Original 
Consciousness. 


¢ Why Reflected Medium / Reflected Consciousness — rejected? 


¢ No Aikyam, Bheda is there. 


2 Angles 
Reflected Medium / Reflected Consciousness Original Consciousness 
- Jiva—Ishvara different. - Jiva—Ishvara one. 
- Accept Bheda. - Abheda. 
- Upadhi Drishti. - Svarupa Drishti. 





e Bheda —Abheda both are there. 
¢ Relationship between Jiva & Ishvara is both Aikyam & Bheda. 
e Bheda — Abheda Vadinas. 


¢ We accept both, have complete knowledge we admit Bheda with Upadhi 
and prove Bheda is Mithya. 


Jiva — Ishvara Mithyatvam : 
Focus on 4 unreality : 
a) Meditate on Upadhi Mithyatvam. 
b) Therefore Upadhi Bheda also Mithya. 
c) See Mithyatvam of Reflected Consciousness - Pratibimba Mithyatvam. 
d)Pratibimba Bheda Mithyatvam. 


Mithya 


————— ee 


2 Upadhi mediums Upadhi Bheda 2 Pratibimbas Pratibimba Bheda 
¢ Dwell on it— can’t gloss over. 


¢ Mithyatvam of Jiva + Ishvara can be assimilated only from standpoint of 
Kutasta — Satya Abinna Chaitanyam. 
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¢ Relook at Jiva as suffering Samsari / Karma Phala Bokta. 
¢ Ishvara = Karma Phala Data — constant struggle going on + on.... 


¢ See phenomena from Advaita Chaitanyam see Jiva / Jagat / Ishvara from 
Akhanda Advaita Brahma Chaitanyam. 


¢ All 3 Brushed aside as another dream. 

¢ Dreamness of dream convincing only when | look from wakers angle. 

¢ Unreality of dream swallowed only from higher pedestal called waker. 

¢ Jiva—Jagat (14 Lokas ) —Ishvara all dream ... knowing about also dream. 
¢ Look at it from Advitiya Brahman standpoint. 

¢ Trying to establish Jiva / Jagat / Ishvara — Mithyatvam. 


¢ Unreality from Advitiya Kutasta Brahma Drishti or Paramartika Satya 
Drishti. 


¢ All 3 Mithya fall within Mithya if you miss Paramartika Satyam and keep on 
analysing Jiva / Jagat / Ishvara. 


¢ Will have many unanswered logical questions because whole Vyavaharika 
Prapancha within Maya — logically Can’t explain whole thing. 


Question : 
¢ How Jiva came first? 
e Why Ishvara created world? 
¢ How things begin? 
¢ Fate because of free will? 
¢ Free will because of fate? 
¢ Janma cause of Karma? 
¢ Karma cause of Janma? 


¢ Sat / Asat Karya Vada? 
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¢ 3really not there All Maya Don’t probe too much. Go to Paramartika & 
drop all questions. 


¢ Question’s not solved but dissolved in solvent called Jnanam — knowledge. 
¢ Until you come to Paramartikam will have only temporary answer. 

¢ Karma theory is temporary answer. 

¢ Fate / freewill theory is temporary answer. 

° Questioner disappears finally. 

¢ Negate Jiva, drop questioner. 


Mandukya Upanishad: 


Aust a ateursi apracast a wsraaat nantah-prajnam na bahis-prajnam nobhayatah | 
prajnam na prajnana-ghanam na prajnam naprajnam 


A Wet AMA | ACCA Mag aATTEaA aT adrstam-avyavaharyam-agrahyam-alaksanam 
- — + estas acintyam-avyapadesyam-ekatma-pratyaya-saram 


prapanco-pasamam santam sivam-advaitam 
Wet WeAed Aq AIT BT ATT S Taga: isl caturtham manyante sa atma sa vijneyah. || 7 || 


It is not that which is conscious of the internal subjective world nor that which is conscious of the external world nor that 
which is conscious of both nor that which is a mass of consciousness nor that which is simple consciousness nor is it 
unconsciousness: it is unseen by any sense-organs, beyond empirical dealings, incomprehensible by the mind, uninferable, 
unthinkable, indescribable, essentially by of the self alone, negation of all phenomena, the peaceful, the auspicious and the 
non-dual. This is what is considered as the fourth. This is the atman and this is to be realized. [Verse 7] 








1st Pada 2"4 Pada 3" Pada 4th Pada 


Jiva Jagat Ishvara 3 Negated 


¢ Bheda-—Abheda Vadis don’t accept unreal, Abheda alone Satyam. 











¢ One who has dropped Jiva / Jagat / Ishvara and come to Advaitam has 
reached Jeevan Mukta.... 


¢ Sat / Asat Karya Vadas will be sympathised. 


e With Pratyaksha + logic can’t reach anywhere. 
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Sruti: 


Mandukya Upanishad : 


a Tatat a Sart set TT ATT: | | | nanirodhanacotpattir-na baddho na ca sadhakah 
a AAad 3 A Saar aaa i Bu | | MaMumuksur-na vai mukta ityesa paramarthata || 32 || 


There is neither dissolution, nor birth; neither anyone in bondage, nor any aspirant for wisdom; neither can there be 
anyone who hankers after liberation, nor any liberated as such. This alone is the supreme truth. [ Il — K - 32 ] 





¢ Vedanta = Avivadaha — non argumentative teaching. 
Verse 216: 


From the worshippers of objects like grass to the 


r la ‘ r « a 
PTAA a Tei soady Ulqaiad: | followers of Yoga, all have wrong ideas about Isvara. 


From the materialist carvakas to the followers of 


‘ r ° A «& r rs r . * 
595 khya, all have confused ideas about jiva. 
AAAS FT TAMPA AT: IRRG 11 | | Sankhva, 
7 “Re [ Chapter 6 — Verse 216 ] 





Confused 2 Groups : 
a) Is god Nimitta / Upadana Karanam? 
¢ Is he with form — above clouds? 
¢ Vishnu or Shiva form ? 
¢ Ishvarasya Brantas. 
b) God does not exist — Jiva Vishaya Branthas 
¢ Confusion common. 
c) World — confused. 
¢ Real / cause? — energy? 
e Analyse w.r.t Sruti, 3 are not there only Avidya Matram 3 exist. 
¢ No Samsara to cross over. 
¢ Weare hitting 3 pillows — Jiva / Jagat / Ishvara. 


¢ Tribals worship grass / bamboo / stone. 
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Yoga: 
Purusha free from : 
e Ishvara =Klesha Karma, Karma Phala, Aashaya (Vasanas). 
Confusion : 
1) Satta Confusion : ( Degree of reality ) 
¢ Give Paramartika status to Ishvara taking Ishvara as absolute reality. 
e Ishvara not mental projection — Pratibasikam. 
¢ Ishvara as real as this world. 
¢ World + Ishvara less real than Brahman. 
2) Confusion regarding division : 


Ishvara - Bheda 
Jiva Bheda | Jagat Bheda 


e Ishvara separate from Jiva + Jagat. 
¢ Bheda not mental projection. 

In Vyavaharika Drishti : 
¢ There is Bheda. 


¢ Clip — mike less real than Brahma in Vyavaharikam, their difference less 
real. Bheda + Satta confusions are Branti. 


¢ Sankhya / Yoga / Nyaya / Veiseshika — don’t accept Ishvara, other Lokas. 
¢ Not visible to eye or science. 
¢ No mind survives brain. 


¢ Brain dead, mind gone for us, mind survives, Vasanas survive travel, has 
Karma bag, take another brain. 


¢ Mind functioning through the brain travel not seen through microscope / 
telescope. 
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¢ Inthe Vyavaharika plane, Sankhya, Targa, accepts Veda, Jivas Chaitanya 
Svarupam. 


¢ No Ishvara confusion — only Jiva confusion. 


Verse 217: 


secqaaalacs a AMR ael ae | As they do not know the truth of the secondless 
Brahman, they all are wrong. Where is their liberation or 
where is their joy in this world? [ Chapter 6 — Verse 217 | 


WAT VARGAS FI Ah: Fae A APSA 11221! 





¢ What is common to both? 


e Jiva—Ishvara confusion — never takes to Paramartika Satyam Pratyaksha 
can’t take me to Paramartika Satyam. 


¢ Car can’t cross water / ocean. Physics / chemistry / science have no access 
to Paramartika Satyam. 


e Veda Karma Khanda. 


Have no access 


e Veda Upasana Khanda. 
& Targa reasoning. 


¢ Only Jnana Khanda has access to Paramartika beyond empherical world 
there is absolute principle — nondual, Nirguna, Advitiyam. 


¢ 90% lay person have emotional Samsara & intellectual Samsara which will 
never go away without Advitiya Brahma Jnanam. 


Samsara ( 3 - will never go ) 
Physical Emotional Intellectual 


| | | 


Knee problem Why my daughter like this! Why sorrow by god? Psunami? 











¢ No Sukham in this world or after death. 


¢ Don’t get lost in Vachyartha — Tvam, tat Pada — let it be stepping stone to 
come to Paramartika, Lakshyartha transcend Jiva / Jagat / Ishvara and 
come to non-dual Brahman. 
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¢ Can’t avoid if you want Moksha we are all spiritual children... given 
chocolate + are happy. 


Verse 218: 


Some may say that these people represent grades of 


ene i —_ 
STATA IAA TAaT eT a Th4 | enjoyment from the lowest to the highest. But of what 


use is it? A man when awake derives no good from the 


TTR ANA F TE: GRIT eq INCI dreams in which he may have played the part of a king or 
a beggar. [ Chapter 6 — Verse 218 | 





¢ How you treat Jiva = Ishvara. 























Jiva Ishvara | 
a | 
Inferior Mithya Superior Mithya | 
— | | 
Beggar in dream King in dream | 
| | 
Spec in Cosmos Cosmos | 


| 


Sarva Shaktiman | 


| 





- Anantha Guna Kalyana. 

- Sahasra Nama Archanas 
we do. 

- Anaadi Mayaya Suktaha. 








Mandukya Upanishad : 


SAMTeHTaaT BAT Gar Sila: weead | anadi - mayaya supto yada jivah prabudhyate, 
aaa sASanhad qead der u 2a ajam - anidram - asvapnam advaitam budhyate tada. || 16 || 


when the individual soul sleeping under the influence of the beginningless maya is awakened, then it realises in itself 
the birthless, sleepless, dreamless and non-dual (turiya). [|—K—16 ] 





From Advitiyam Brahma : 


¢ Superior Ishvara + inferior Jiva exist in a different dream may you wake up 
= Uttishta... Katho Upanishad 


Katho Upanishad : 


SST MT WT TATA | uttisthata jagrata prapya varan nibodhata 
aed UT farsa Sea a UWAIcHaa Fahad | Pv ksurasya dhara nisita duratyaya durgam pathas-tat kavayo vadanti, || 14 || 


Arsie, awake; having reached the great (teachers) learn (realize that atman). Like the sharp edge of a razor is that path, 
difficult to cross and hard to tread - thus say the wise. [|1—II|—14 ] 
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Lecture — 142 


Introduction : 


Verse 210: 


Aree FAH WAA A UAT | 


tayara Tar 


The liberation, however, can be obtained through the 
knowledge of reality and not otherwise. The dreaming 





Aq xatgry FART WN 11220 || does not end until the dreamer awakes. 
_ | [Chapter 6 — Verse 210 ] 


Jivatma / Paramatma — Aikyam. 


Bheda — Abheda — both from 2 standpoints — Vyavaharika Bheda, 
Paramartika Abheda.... 


Vyavaharika : 


Paramartika: 


Verse 217: 


W.r.t Reflected Medium + Reflected Consciousness — No Aikyam. Bheda 
exists — lower order. 


W.r.t Original Consciousness — Aikyam / Abheda - higher order of reality. 
Maintain Bheda Drishti in Vyavahara. 
Vedantic student = interested more & more in Paramartika Drishti. 


When Paramartika Drishti dominates, Vyavaharika Bheda becomes 
insignificant. 


When Vyavaharika Drishti is Dominant, Vyavaharika Bheda Significant. 
Prarabda Karma, worldly problems significant. 


When Paramartika Drishti dominate, Vyavaharika Bheda drops. 


aecaaalacst ical el AeT | As they do not know the truth of the secondless 


Brahman, they all are wrong. Where is their liberation or 


UT VATA FI Arh: FAS A ASA IIR l | where is their joy in this world? [ Chapter 6 — Verse 217 ] 





As long as Paramartika Drishti is not dominant, till then Problems continue 
— Bheda will be there. 


Branta — illiterate. 
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¢ Prarabda fluctuation continues. 
¢ Vyavahara affects body - mind, not Atma. 
¢ Karma comes + goes ,when looked from Paramartika Drishti. 


¢ No liberation from Vyavaharika Drishti. Vyavaharika Sukham from 
Vyavaharika Drishti for Vyavaharika mind can never be uniform. 


¢ Uniform Sukham only from Atma which in Nitya Sukha — Svarupa. 
Purva Pakshi : 

¢ How you make Jiva + Ishvara equally insignificant as Mithya. 

¢ Jiva—Alpashaktiman — Mithya. 

¢ Ishvara — Gita — Chapter 11 & entire Karma Khanda — Uttama Mithya. 

¢ Both different, can’t treat equally. 

¢ Because of their gradation, can’t say one is Satyam — other Mithya. 


¢ Gradation possible within Mithya — superior + inferior. Mithya can’t 
become Satyam. 


¢ Beggar in dream — Adhama. 
On waking negated, 
¢ King in dream — Uttama. 
Similarly Paramartika Drishti : 
¢ Both Jiva + Ishvara go away instantaneously. 


¢ King — beggar — status gradation. 


¢ Woken up person — neither qualified by beggar hood or king ship. Both 
statuses. Equally absent w.r.t waker. 


¢ Vyavaharika Satya, Bandaha, not affected by Pratibasika gradation. 
¢ Paramartika Satya Atma not affected by Vyavaharika gradation. 
¢ Therefore both Mithya. 


¢ Vedantic seeker should dwell on Brahman not on Mithya Jiva — Ishvara. 
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¢ Jiva / Ishvara — obsession taken away in Ninidhyasanam. This is shifting 
degree of reality. 


Verse 219: 


Therefore the aspirants to liberation should never 


ay A fs ‘ 
TTT ATTA. engage themselves in disputations about the nature of 


Jiva and Ishvara. They ought to practice discrimination 


la Td 5d alqral faa Tea Fad IRS and realize the reality of Brahman. 
[ Chapter 6 — Verse 219 | 





Very Important Sloka : 
¢ Vyavaharika Satyam is means to Paramartika Satyam., not an end. 
¢ Don’t raise status of Vyavaharika Jiva / Ishvara status to Paramartikam. 


¢ Dwell more on Brahma Tattvam, Paramartika Satyam. Let enquiry lead to 
Jnanam. 


¢ |am Kutasta Chaitanyam ever liberated, ever free, Nitya Mukta Atma. Only 
knowing Original Consciousness involved. 


¢ Ishvara = Original Consciousness, helps me to claim freedom. 
Instantaneous claim of eternal freedom is benefit of this Jnanam. 


¢ Sadyo Mukti — primary benefit. 
Corollary : 
¢ Indirect benefit = mental health of Jiva. 
¢ Emotionally more stable. 
Gita: 


He, whose mind is not shaken up by adversity, and who 


a, ins be. ~~ 
ei dededhel: Gay Te 1deJe: | in prosperity does not hanker after pleasures, who is free 


> fan as > from attachment, fear and anger is called as sage of 
qed: RACH AAS AM WR-4§ Il , : : 


steady wisdom. [ Chapter 2 — Verse 56 ] 





¢ Frequency / Intensity / Response — reduction, by port reduction. 
Primary benefit / Jnanam : 

¢ “Lam not mind”. 

e¢ Viparita Bavana reduction belongs to Vyavaharika field. 
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¢ Fluctuation of self judgment based on mind is 1° mistake. After Vedanta, 
many don’t claim Mukta status because of mind’s worries. (Vyavaharikam) 


¢ Analyse if |am Brahmavith, Varayan, Variyan, Vasistaha — based on mental 
condition. 


¢ Mind — mysterious entity, not in our control. 


¢ Videha Mukti — from Vyavaharika Drishti Sukshma Sharira merging with 
Ishvara and not taking Janma. 


¢ |am Kutasta Brahma Tatvam, not 3 Sharirams. | don’t come about in 
Vyavaharika plane. 


Verse 220: 


(Doubt): Such disputation is a means to the 


Faas A AAralszasedars understanding of Brahman. (reply): it may be so, but be 


WAS ST Taser Aaa Sage [1220 || careful to avoid being drowned helplessly in the sea of 
confusion. [| Chapter 6 — Verse 220 | 





Other philosophies : 
¢ Nastika— No Ishvara. 
¢ Brahma Sutra analysis Jiva Svarupa. 
Drop 3: 
e Vasana Kshaya. 
© Mano Nasha. By products in Vyavaharikam 
¢ Nirvikarpaka Samadhi. 
¢ Don’t give over importance to bunch of Vasanas. 


Verse 221: 


(Doubt) : all right, but the Vedantins must accept the 
sankhya doctrine that jiva  and_ ishvara_ are 
associationless, pure consciousness and eternal and the 


yoga doctrine that jiva and isvara, referred to as ‘thou’ 
and ‘that’ respectively in the dictum. ‘that thou art’, are 
o f a pure nature. [ Chapter 6 — Verse 221 | 


ARRATTAA YeST AAT TRH] 1122211 





¢ Carefully enter Jiva Vada and get out. 
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Sankhya : 
Definition : 


¢ Jiva = Asanga Chit Vibhuhu all pervading Chaitanyam, relationless - Does 
not accept Ishvara. 


Yoga: 


¢ Accepts Ishvara = Asanga Anantha Chaitanyam like Vedanta. 
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Lecture — 143 


Introduction : 


Vachyartha, stepping stone to arrive at Lakshyartha of Jiva + Ishvara = 
Original Consciousness + Kutasta Brahma. 


Once you arrive at Original Consciousness which is same in Jiva and 
Ishvara, ones focus should be on Kutasta Paramartika Svarupam, which is 
ever free. 


Claim permanent freedom w.r.t my Svarupam. Then don’t dwell too much 
upon Vyavaharika Jiva + Ishvara, both products of Maya — Anirvachaniya 
Svarupa. 


Jiva + Ishvara — obstacles to claim Paramartika freedom which obtains in 
the present. 


Aim of Mumukshu : 


Focus on: 


Claim ever obtaining freedom from Paramartika Drishti. 
Jeevan Mukti is status of mind of Jnani. 

How much refined thoughts he has like Kama, Santosha, etc.. 
Don’t look Mukti w.r.t your mind. 


Don’t judge yourself from Vyavahara Jiva angle. Claim Paramartika 
freedom. 


Mental improvement — by product — don’t focus on it. 


Videha Mukti — w.r.t Vyavahara only Shariraka Trayam merging into 
Samashti which is Vyavaharikam. Not Paramartikam merger- 
Vyavaharikam. 


Paramartika Nitya Mukta we don’t have method to know whether 
Sukshma Shariram merging or not. 
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Important Sloka : 


Therefore the aspirants to liberation should never engage 


TATA ATA ATSAT: | themselves in disputations about the nature of Jiva and 


Ishvara. They ought to practice discrimination and realize 


rat faq waa fast FeaaT AT AT 1122811 
qT . X85 the reality of Brahman. [ Chapter 6 — Verse 219 ] 





¢ ‘Ninidhyasanam’ will not work when doubts are there. 
During Mananam : 
¢ Compare & contrast Jiva + Ishvara. 
¢ Transcend Dvaitam — Jiva + Ishvara and come to Advaitam Brahma... 
¢ Enquire but don’t get stuck there, let means not become end. 


Verse 221: 


(Doubt) : all right, but the Vedantins must accept the 
sankhya_ doctrine that Jiva and _ Ishvara_ are 
associationless, pure consciousness and eternal and the 


yoga doctrine that Jiva and Isvara, referred to as ‘thou’ 
and ‘that’ respectively in the dictum. ‘that thou art’, are 
o f a pure nature. [ Chapter 6 — Verse 221 |] 


AMRTTARA TST ANT TEI]. 11228 





Sankhya + Yoga : 


¢ Jiva = Asanga Sarvagata Shudha Chaitanyam. 


No Ishvara, Nastika. - Accepts Jiva + Ishvara of same nature. 
Astika w.rt Jiva & Veda. - Asanga Sarvagata Chaitanyam. 

Astika — Nastika system. - Tat + Tvam-— Both Shudha Chaitanyam. 
Kapila. - Patanjali. 

130 — Sutras Chapter — 1 — refutes 

Sankhya in Brahma Sutra. 





¢ Why we reject Sankhya + Yoga? 
Verse 222: 


(Reply): these two meanings do not accord with the 
advaita view. They postulate a difference between jiva 
and ishvara, but in the advaita doctrine there is no 


distinction between ‘that’ and ‘thou’. Statements 
appearing to make such a distinction are only steps 
towards understanding of non-duality. 

[ Chapter 6 — Verse 222 ] 
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Every Jivas nature... Asanga, all pervading. 


Sankhya / Yoga: 


There are innumerable all pervading consciousness & Ishvara also all 
pervading consciousness. 


Not one Sarvagata Chaitanyam. 
Bahutva Chaitanyam Vadi. 


Plurality of Consciousness. 


Prakrti — matter : 


Vedantin: 


1° Step: 


2" Step : 


Final: 


For Sankhya : 


Matter — separate entity —Jadam but real as consciousness — hence 
plurality. 


No real matter, not absolute.. 

Consciousness real — one — absolute.... 

Tat + Tvam — 2 words — one substance.. Consciousness. 

2 words stepping stone to arrive at one consciousness. 
Equal sign required when seemingly unequal 5 +3 =9-1. 


Physical Pramana reports difference Upadhi Bheda, Upadhis different. 


Accept seeming duality. 


Negate seeming duality. 


Neither Tat / Tvam... there is only Chaitanyam. 


Final step — duality. 


1033 


For Vedantin : 
¢ Final step — Advaitam — oneness. 


Verse 223: 


Influenced by the beginningless Maya, people think that 


o A\ 8 ‘a N 
AMATI Bed AAT SI ral] | Jiva and Ishvara are totally different from each other. In 


‘ ' a oe ' order to eliminate this erroneous belief the Vedantin 
Fo relclal4 Haq Was Ta Iles] | enquires into the meaning of ‘that’ and ‘thou’. 


[ Chapter 6 — Verse 223 | 





¢ Seeming duality seen as real by ignorant — Brantaha, deluded by Anaadi 
Maya..... In beginning less creation when 1° Karma — wrong Question. 


Agyani: 


¢ Think Jiva + Ishvara really different, eyes report — Bheda — Vyashti / 
Samashti. 


Job of Guru : 
¢ Negation of assumed real difference from absolute angle. 
In Svapna: 
¢ There is difference between dreamer, dream objects. 
Wakers angle : 
¢ All part of one mind. 
¢ Accept seeming difference in Avastatraya Viveka, Pancha Kosha Viveka. 
¢ Finally — no difference. 


Verse 224: 


—— ae In order to demonstrate the truth of advaita we have 
Ad VATA Stele Ala? Wish GETTIN | cited the illustration of the akasa conditioned by a pot, 


UTHIVASTH IAA Hs aa A: IRQY 1 | the unlimited akasa, the akasa reflected in water and the 
akasa reflected in a cloud. [ Chapter 6 — Verse 224 ] 





Vidya: 
Example : 


¢ Ghatakasha / Mahakasha — 2 words — one Akasha. 
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Listener thinks — one space inside pot — one outside pot. 
Akasha not inside / outside. All pots exist in Akasha. 
Akasha — one indivisible. 

Water Sa Khanda — pour % inside & % outside — 2 parts. 
No inner self & outer self. 

No inner space & outer space. 


Only one indivisible self in which entire creation exists. 


Beginning stage, use 2 words. 


- Indivisible one. - One Atma indivisible. 
- All pervading, uncontaminated. - All pervading uncontaminated. 





Chapter 13 : 


aq a Sat AMS | As the all-pervading ether is not tained, because of its 


ay ~~ yy AN 


subtlety, so too the self, seated everywhere in the body, 





aA ee ASIcHT aia IeS-Rgll is not tainted. [ Chapter 13 — Verse 33 ] 


Panchadasi : 


Irhita. 


Verse 18 - 21 : Same Example Chapter — 6. 


Panchadasi 
Verse 220 : Chapter — 6. 


4 Akashas — in Chapter — 6 — Verse 18-21. 


The self as consciousness absolute is spoken of as 


AS oO \e @A rt 
ICRC eddie | Kutastha, Brahman, Jiva and Isvara, just as, for instance, 


Akasa, (ether) is called ‘Pot - Akasa’, ‘all embracing Akasa, 


TCTHITAST HI WIP FAT 112211 Akasa conditioned by water’ and Akasa conditioned by 


cloud.’ [ Chapter 6 — Verse 18 | 


= ~ _n- potas The sky with clouds and stars reflected in water 
. as contained in a pot which encloses space, is known as 
STeAaA ATHIRT SICATHIRT Salat HRS il ‘Akasa in water’ [ Chapter 6 — Verse 19 ] 
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povpepesp pc chesgisp ecru The sky reflected in water perucies forming a aes 
suspended in space is known as ‘Akasa in a cloud’. 


7 lon = = - zs — . 
ATTSaaTaT AA ASTHIRT Stet RAT IRON [ Chapter 6 — Verse 20 ] 


Fairs TRH ea | As a cloud is composed of a water in a particular state, it 


is therefore reasonable to assume the existence of the 


_ Tau fareateant Sa 7 ‘ 1 = . . 
A SH ARCHSETLATAT 'ixe tl reflection of Akasa in a cloud. [ Chapter 6 — Verse 21 | 


(Doubt): Such disputation is a means to the 


Gases a Aral asedar_s| understanding of Brahman. (reply): it may be so, but be 


WAS eT Ta saeT Aaqaalaal saaTe [1220 |] careful to avoid being drowned helplessly in the sea of 
confusion. [ Chapter 6 — Verse 220 | 
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Lecture — 144 
Introduction : 
¢ Asi-—only at Original Consciousness level — Paramartika level. 
¢ At Vyavaharika level, Jivatma / Paramatma — different. 
¢ 1.Sthula / 2. Sukshma / 3. Karana / 4. Chidabasa Levels — Micro / Macro. 
¢ Alevels difference. 


th Siok ; é . th 
¢ 5° level Original Consciousness — no difference. Our assumption 5" level 
also Bheda. 


Shankya Yoga : 
¢ Atma Bahutvam — Asanga Chit Vibhu. 
¢ Yoga - See difference between 2 Jivas, Jivatma / Paramatma. 
¢ Sankhya—no god. 
Upanishad : 
¢ Habit not suddenly removed. 


Original Consciousness 


——— 





Jiva Paramatma | 
Micro Macro | 
Kutasta Brahman | 


¢ Chapter 6 — Verse 18 — 21: At Original Consciousness level 2 names should 
not be given. 


“eS o 
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4 Akashas 


es es 









































(A) (B) | (C) (D) | 
Ghatakasha pot Akasha | Akasha conditioned Akasha conditioned by || All embracing Akasha | 
| By water cloud | 


- Consciousness in Maliahesiia Sts iie 








oS Subtle bodies. - Reflections. L 
sacha - 2 Reflected Medium 7 a 
- Tvam. 


—Jalam & Megham 
- Kutasta = Brahma. 6 








¢ From out mind Bheda Should disappear between me and Ishvara ( 
Vyavaharikam ). 


¢ 4inVyavahara plane — Consciousness in 3 bodies + Chidabasa. 


Taittriya Upanishad : 


aa aral fraa-a BaTesy AAT Se yato vacho nivartante . aprapya manasa saha . 
ate germ fas a fasta weraata anandam brahmano vidvan.h . na bibheti kadachaneti . 
ae Us SIA ATA 4: GaST NX II tasyaisha eva sharira atma . yah purvasya .|| ILiv.1 || 


Whence all the speech turns back with the mind without reaching it (the eternal truth, the Brahman ), he who knows the 
bliss of eternal truth, the Brahman, fears not at any time. This mind is the embodied soul of the Pranamaya. Of this 
(Pranamaya) the Manomaya is the self. [Il-4-1, Il-9-1] 





¢ At Paramartika level — only one substance Yatho Vacho Nivartante.. No 
name. 


¢ 2 words temporary. 
¢ Vyudusa — negation of Micro / Macro. 
— negation of Kutasta / Brahma. 


Verse 225: 


. ae ; : In the last two aspects of akasas the conditioning adjunts 
ATT oT SIMI aT: are the water and the cloud, but their basis, the akasa of 


a a a he pot and the unlimited akasa, is pure and unaffected. 
ATI FT MeSH AAA 141 | : 
q ™ [ Chapter 6 — Verse 225 ] 
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One Adharam ( Akasha ) Nirguna / Nirvisesham. 


| 
2 Reflected Medium’s 


en 





























Jalam Megha 
| | 
- Water in pot. - Water in cloud. 
- Micro Mithya reflection. - Macro Mithya reflection. 





Verse 226: 


zs , —s a: The sheath of bliss and the sheath of intellect have as 
Uddls<logarsal Alaa their conditioning adjuncts maya and the modifications 


of maya called buddhi respectively, but the basis of both 


a n a a. 
TTS AHEN AAT q Waa LIR2e II is the one pure atman, which is immutable. 


[ Chapter 6 — Verse 226 ] 





¢ Similarly Jivatma / Paramatma. 


Mandukya Upanishad : Buddhi intellect. 
5th Mantra & 6? Mantra. 
| - Vigyanamaya Kosha. 
Anandamaya Kosha. = tiva. 
Esha Sarva Ishvara. Micro Chidabass. 
- Samashti / Macro Chidabasa. 
- 3 Pada, Kaaranam Sushuptisthanaha. 


| | 
Verse 212 Both Jiva / Ishvara — dependent reflection 
on Maya, hence Mithya. 


Mandukya Upanishad : 





Vyashti Karyam. 



































aa ST FS OST a OST Saat yatra supto na kascana kamam kamayate, 

Aa Sess Saat aoeSatta ASS na kascana svapanam pasyati, tat susuptam, 
Seas seorrst weerra: ost susupta-sthana ekibhutah prajnana-ghana 
watt aS aT ST ee tea eee: eva-nandamayo hyananda-bhuk ceto-mukhah 











arTst — Saratresst: aT: wz prajnah trtiyah padah. || 51/]| 





That is the state of deep-sleep wherein the sleeper does not desire any objects, nor does he see any dream. The third 
quarter (pada) is the prajna whose sphere is deep-sleep, in whom all (experiences) become unified or undifferentiated, 


who is verily a homogeneous mass of consciousness entire, who is full of bliss, who is indeed an enjoyer of bliss and 
who is the very gateway for the projection of consciousness into the other two planes of consciousness - dream and the 
waking. [ Verse 5] 
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Mandukya Upanishad : 


esa sarvesvara esa sarvajna eso-ntaryamy-esa 
yonih sarvasya prabha-vapyayau hi bhutanam. || 6 | | 


This is the lord of all, this is the knower of all, this is the inner controller, this is the source of all. And, this is that from 
which all things originate and in which they finally dissolve themselves. [ Verse 6 ] 


Maya has created isvara and jiva, represented by the 


Co A A N 
STATS AST ASAA START IH : ; : 
| sheath of bliss and the sheath of intellect respectively. 


= \ 3 . t = ° . . . 
Ta Hegde ANS BA WHET 1122211 The whole perceptible world is a creation of isvara and 
jiva. | Chapter 6 — Verse 212 | 





¢ Both have Adhishtana Chaitanyam - called Kutasta & Brahman. 
¢ Nissamanya Visesham — no General + Particular. 
Sankhya + Yoga: 


¢ At Original Consciousness level, no difference maintained said in verse 
222. 


(Reply): these two meanings do not accord with the 
advaita view. They postulate a difference between jiva 
and ishvara, but in the advaita doctrine there is no 
distinction between ‘that’ and ‘thou’. Statements 
appearing to make such a distinction are only steps 
towards understanding of non-duality. 

[ Chapter 6 — Verse 222 ] 





¢ We don’t have 2 Chaitanyam. 
Verse 227: 


_ As steps to our doctrine we use as illustrations the 


: . \ 3 —_. 
UdIHaysaitsy BRs4rl Adal dic | doctrines of Sankhya and Yoga. Similarly we accept and 


make use of the doctrine of the sheath of food, though 


SETS AAA HAM aI IATA LIR2 219 || we do not mean that the food — sheath is really to be 


identified with the atman. [ Chapter 6 — Verse 227 | 





¢ Before giving equation, in their mind set 2 Original Consciousness are 
there. 


Lakshyartha 


Tvam Pada Tad Pada | 
| | 


Kutasta Brahman 


1041 





























¢ For us, Sankhya useful in intermediary stage (before Muhurtam). 
¢ All philosophies useful in the beginning but negated later. 

e Annamaya Kosha — Charvaka. 

¢ Deha Atma Vadi, No Sat, Chit, No Sukshma, Karana. 

¢ Ananda Maya + Vigyanamaya Koshas Sankhya. 


Verse 228: 


The Vedantins will accept the doctrines of the followers 


AIH 7 Z] ATT AAS aI Iq daqay | of Sankhya and Yoga provided they give up the doctrine 


of the existence of distinction in atman, the doctrine of 


ead Weel GRSaMaerasaia: | IRX? || the reality of the world, and the doctrine of iswara being 


a separate and special Purusa. [ Chapter 6 — Verse 228 | 





Common Sankhya + Yoga + Vedanta : 


e Asanga, Sarvagata, Chaitanyam -3 major differences. 


a) One Atma. a) Many Atma / Jivas. 
b) Jagat Mithya : b) Jiva / Jagat — Bheda. 
- Sajatiya, Vijatiya, Svagata Bheda Rahita. - Jiva / Ishvara — Bheda. 


c) Jivatma = Paramatma. - Jiva / Jagat / Ishvara — Satyam & Atma. 
- World is reality. 
- Countless realities. 
c) Ishvara Anugraha only of Yoga. 





Buddhism : Nagarjuna 
e Shunyavadi — Nothingness. 


¢ Reality without Prapancham. 
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Lecture — 145 


Introduction : 




















Tarqa: 
Sadharmyam Vaidharmyam 
Agreement Differences | 
| | 
Understanding Vichara 
Vedanti : 


¢ Suresvaracharya, Padmapada, Vachaspathi.... 
¢ All agree — Brahma Satyam... Jagan Mithya... Jeeva Braheiva Na Paraha. 
¢ Sadharmyam. 
¢ Jiva—Ishvara definitions different. 
¢ Avacheda Vada, Pratibimba Vada, Abasa Vada, Prakirya Bheda. 
Sankhya — Vedanta : 
Common : 
¢ Jiva = Asanga Chit Vibhu. 
Essence of Vedanta : 


¢ Vedanta negates all differences Abheda Siddhi, Advaita Siddhi. 


Bheda 
Jiva Jiva | Jiva 











| | | | | 
Jiva | Jagat Ishvara 


¢ Advaitin refutes all Bhedas as Mithya — unreal. 














¢ All others Darsanas hold 3 Bhedas as Satyam. 
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Sankhya Nyaya Vaiseshikas 
| 


No Ishvara Accepts 3 Bhedas - No Jiva—Ishvara Bheda. 
- Non believer of god. 


































¢ Sankhya, Yoga, Nyaya, Veiseshika — argue Jiva —Jiva & Jiva — Jagat Bheda. 
Vedantin : 

¢ Jiva—Jiva. 

¢ Jiva—Jagat. Bhedas exists in Vyavaharikam 

¢ Jiva —Ishvara. 

¢ Don’t accept Agma — Dvayam. 


Chandogya Upanishad : 


aa arsrersata areata arafesaita a yatra nanyatpasyati nanyacchrnoti nanyadvijanati sa 
WATS FATS SSM Sass TST AT bhumatha yatranyatpasyatyanyacchrnotyanyadvijanati tadalpam yo 


a wat qeqane aecd ase a ana: She vai bhuma tadamrtamatha yadalpam tanmartyam sa bhagavah kasmi 
=ofatea efa <a ufefe afe ata atfedifa 2 npratisthita iti sve mahimni yadi va na mahimniti. || 1 | | 


Sanatkumara said: Bhuma [the infinite] is that in which one sees nothing else, hears nothing else, and knows [i.e., finds] 
nothing else. But alpa [the finite] is that in which one sees something else, hears something else, and knows something 
else. That which is infinite is immortal, and that which is finite is mortal..’ Narada asked, ‘sir, what does bhuma rest on?’ 
sanatkumara replied, ‘it rests on its own power-or not even on that power [i.e., it depends on nothing else].’ [7 — 24 - 
1]. 





Isavasya Upanishad : 


SAS Aa aT cHarlestad: | yasmin sarvani bhutani atmaiva - bhud vijanatah, 
aa Hl Ale: &: alls GHeaqnaqadad: il 2 i tatra ko mohah kah soka ekatva - manu - pasyatah. | | 7 | | 





grief can there be to him who sees oneness everywhere? [ Verse 7 ]. 
¢ Advaitam is Paramartika Satyam. 
Verse 228: 
Vedantin : 


¢ 3 folded Bheda is non - essential teaching — not required for Moksha. 


¢ What is required for Moksha? 
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Verse 229: 


HASTSTAATA HAT Set TAT 
SFTSMAATATAM HATAAT 112’ 


a 


‘al 


Discovering Asanga nature of Jiva, untainted, uncontaminated nature. 


Relationless relationship nature important. 


No Punya Papa Sanga, No Punar Janma, No Karma Phalam. 


Janma caused by Punya Papam which is caused by Sangha. 


No Aham — in Asanga Atma. 


Only Jiva has Samsara problem, not Atma. 


Asangatvam of Jiva is essential teaching. 


Sankhya accepts Jiva’s ASangatvam — Asanga chit — Vibhum. 


\ A 


The Sankhyas hold that, for the jiva to achieve his object 
and be liberated, a knowledge of the eternal 
associationlessness of atman is enough. We reply that in 


their view he might just as well think that the pleasures 
which he obtains from flowers, sandalwood and so forth 
are also eternal.[ Chapter 6 — Verse 229 | 





For Moksha form alliance with Sankhya. 


Focus on agreements and ignore differences. 


Purva Pakshi — View: 


Vidya: 


Jiva Kritartaha — fulfilled. 


Muktaha Bavati — Jiva discovers 


Asangatva Nature and is Mukta. 


As long as you accept real difference between Jiva, Jagat, Ishvara, each 


member will influence other. 


Within a field everything influences each other Big/small... 


Light takes 8 Minutes 33 Seconds to reach earth, solar flares in sun... 


Light travels 3 Lakh Kilometer / sec, magnetic field disturbances, feet on 


earth. 


Asangatvam in duality — illogical, 
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impossible. 


Can’t pluck flower without disturbing a star. 
Asanga nature imaginary status in Sankhya — illogical. 


Asanga Jiva not Vyavaharika Chidabasa but Paramartika Chaitanyam. 


Drk Drishyam : 


Example : 


Vidya: 


W.r.t. Adhistana Chaitanyam Original Consciousness Jiva — Asanga. 


At Original Consciousness level no duality there is no Asanga Chidabasa — 
illogical it is within duality. 


Lakshyartha Jiva — Chit — Asangaha. For Sankhya only one Vyavaharika Jiva 
real. Hence different from each other. 


Asanga Jiva, illogical in duality. Asanga Jivatva status of Sankhya is 
imaginary within Dvaitam, wishful thinking. Illogical is imaginary. 


Imaginary status will not solve real problem. 


Imagine body healthy, permanently. 


Immunity eternal. 


Instead of looking for Moksha for getting permanent Ananda, why can’t 
you look for permanent pleasure from sense objects. 


Purva Pakshi : 


Answer: 


Vidya: 


No permanent sense objects. 


Why can’t you give imaginary permanent status and get permanent 
pleasure? 
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Purva Pakshi : 


Vidya: 


Verse 230: 


Imaginary permanent pleasure can’t give real permanent pleasure. 
Imagined status can’t solve problem. 


Asangatvam in dualistic philosophy is imaginary. Only in Advaita — I, the 
Original Consciousness can have Asanga Status. 


For me, no duality at all because they are unreal. 


Give intermediate Answer before giving original to tease him. 


Just as it is impossible to establish the eternal existence 


Gay Seca Tara qgicsst. | of pleasures derived form flowers and sandalwood, so it 


is impossible to establish the associationlessness of 


. . . X a al c 
ATS TF 4 Gye aaa STTEMTST. [12380] | atman as long as the world and iswara are believed to be 





realities and ever-existing. [| Chapter 6 — Verse 230 |] 


Hidden Answer : 


Advaitin: 


Permanency of sense pleasure is imaginary, can’t give permanent pleasure 
because permanency is illogical similarly Asangatvam of Jiva illogical 
imaginary status given by Purva Pakshi. 


When Purva Pakshi talks of Jiva, he is member of dualistic world who goes 
with Jagat + Ishvara — one member of Triad. 


Sashru Nirgamana Nyaya. 


Mother-in-law — when daughter asks beggar to go — she asks how can you 
go? Now | say .. You go away. 


| am Asanga Jivaha — refers to Advaita Atma — not one member of trial. 
Conditions different. 


Permanency of sense objects — illogical... 


Permanent status is imaginary similarly Asangatva status of Jiva can’t be 
logically established. 
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Verse 231: 


As long as you accept distinct world and Ishvara, different form Jiva, 
plurality, world & Ishvara really exist. 


World & Ishvara really separate from Jiva. Differences real — no 
Asangatvam of any 3. 


Ishvara takes Mantrya / Kurma / Varaha Avataras. 


Bagawan can’t remain detached. 


If Prakrti is imperishable as the Sankhyas say, she will continue to 


‘ a ry \ \ 
HII Yl: WS] RaMeara | produce attachment in the Purusa even after the dawn of the 
. \ 


knowledge of his complete isolation. If Iswara is eternal, he will 
continue to exercise control over the Purusa. In that case the poor 


ral \ A \A \ \ a 
MaescAqARMS TF HSS Eelterira kell ad | 232 | | Purusa will never have emancipation; his bondage will be real. [ 


Chapter 6 — Verse 231 ] 





Gita: 


~ oO * : 7 ~~, ~~ l 


Gqlcaalad BA: BATA SPAT 12-82 1 


In plurality, relationless impossible. 
Relation based problems = Samsara. 


World — Prakrti will not allow you to remain quiet. Mind will have 
Shobhana / Ashobhana Adhyasa. Naiskarmya Siddhi introduction. 


Start as Jeevan Mukta... Intensity and expression varies when Sangha 
happens. 


When a man thinks of objects, attachment for them 
arises; from attachment desire is born; from desire arises 
anger. [ Chapter 2 — Verse 62 ] 





When man thinks, attachment arises.. 
Once Raaga Dvesha comes, Pravirti + Nivritti comes. 
Take Vow for victory — 10 coconuts it 1* class! 


Karma, Phala, Karma Phala Dhata come. Ishvara affects you.... Before 
world affects you, Ishvara affects you. 
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Bhaja Govindam : 


aR Sas Jars Ae Jaa Saal Sat SSAA | Punarapi jananam punarapi maranam Punarapi janani jathare shayanam 
ge Ga Feet PUAISay oie Aas Wl AzZH lha samsare bahudustare Kripayapare pahi murare || 21 | | 


Born again, death again, again to stay in the mother’s womb! It is indeed hard to cross this boundless ocean of Samsara. 
Oh Murari! Redeem me through thy mercy. [ Verse 21 ] 





¢ Then Punarapi Jananam... 
¢ In Dvaitam, Vyavaharikam, Moksha impossible. 
¢ Prakrti produces and causes Apadayate Sangham. 


Gita: 


Know you, that matter (prakrti) and spirit (purusa) are 


~ - > fan an 
Tald Jed da frelatal SATAN | both beginningless; and know you also that. all 


an . <a A ~ > Ge . eae . 
EAE TUT ld WAlcesald 1] 23-22 ]] modifications and qualities are born of Prakrti. 
HERR [ Chapter 13 — Verse 20 ] 





¢ Can’t stop with Jiva — Jagat & Jiva — Ishvara Sangat. 


Karma Phala Aadata. - Karma Phala Data. 


- Receiver. - Giver. 
- Aasami. - Swami. 





¢ Bagawan influences life by giving favourable and unfavourable experiences 
— health & disease. 


e Afflicts, influences, controls situations. 
¢ When 2 relationships inevitable Jiva — Jagat. 
Where is topic of Moksha 
Jiva — Ishvara. 
¢ No Moksha in Dvaitam. 


¢ Dvitiyatvai Bayam Bavati. 


¢ Where duality, there is anxiety. 
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Lecture — 146 


Good Introduction : 


e Verse 210 - Asi Pada starts. 


The liberation, however, can be obtained through the 
knowledge of reality and not otherwise. The dreaming 


Ape] FAIR AATSS A AAT 


tagarad faat Aq CaM SA BM 1122l| does not end until the dreamer awakes. 
[ Chapter 6 — Verse 210 ] 





¢ Advaita Jnanam alone gives liberation. 

¢ Tvam & Tad Pada Lakshyartham is taken as Atma Chaitanyam. 
¢ From Chaitanyam angle, we are talking of Aikyam. 

¢ From Jada, Upadhi angle no Aikyam, Dvaitam only. 


¢ We accept existence of Upadhi. 


Individual level Samashti level 


Atma Drishtya Anatma Drishtya 


- Advaitam. - Dvaitam. 


- Abheda - Bheda 





¢ Accepting Atma — Anatma, there will be only Dvaitam. 


¢ No difference between individual and total consciousness — is established 
but there is a world — how are you going to account for? 


e Unless you account for the world, Advaitam not established Vedantin has 
to necessarily talk about Mithyatvam of Jagat. 


¢ Without talking about Jagat, Mithyatvam Advaitam never established. 
¢ Jagan Mithyatvam is necessary conclusion established by Vidyaranya. 


e Jiva, Jagat, Ishvara is relative truth — Vyavaharika Satyam — nice name for 
Mithya. 
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Sankhyas Alternative Solution : 


¢ Why dismiss world as Mithya let 


world be Satyam. Let Jivas be there as 


Satyam, don’t require to come to Advaitam... we have to say everything 


unreal. 
For Moksham : 
¢ What’s required — understand. 


¢ Jivatma = Asanga Chaitanyam — | 


ike space — Asanga — nothing can 


influence me — Sanchita can’t touch me... Agami can’t touch me.... 


¢ Without falsifying world, accept 


reality of world. 


¢ By only understanding Asanga Chaitanyam, Moksha. 


Atma: 


e Asanga Chaitanyam — in Sankhya + Vedanta. 


Question: 


FTAA HATTA 112281 


The sankhyas hold that, for the jiva to achieve his object 
and be liberated, a knowledge of the eternal 
associationlessness of atman is enough. We reply that in 


their view he might just as well think that the pleasures 
which he obtains from flowers, sandalwood and so forth 
are also eternal.[ Chapter 6 — Verse 229 | 





e Aham Asanga Atma Muktaha Asmi. 


¢ Advaitam not required let there be duality. Only knowledge — Atma 


Asanga. 


Vidya : Answer : 


¢ As long as there is duality, Asangatvam is impossible. 


¢ In duality Asangatvam not possible because every object affects every 
other object in creation Jiva will be affected by Jagat and influenced by 
Ishvara as long as you accept Jiva / Jagat / Ishvara - A. 


¢ World affects Jiva by creating Sambandha, Sangam, relationship. 
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Verse 231: 


¢ Prakrti in the form of world will create Sangha. 


es ma Better is one’s own duty, though devoid of merit, than 


~ c 

BU ey] Tas JUT: Gta Ie dSdld, | the duty of another well discharged. Better is death in 
to =< one’s own duty; the duty of another is fraught with fear 

CITA Teta AG: WAT AaATsS: 2-24 Il d : ‘ 


(is productive of positive danger).[ Chapter 3 — Verse 35 | 





¢ Indriyasya — Indriyas arthe.. 
¢ How Ishvara influences? 


¢ Karma Adhyaksha + Phala Dhata will constantly give Sukham & Dukham. 


Jiva. - Controller called Antaryami has 
Controlled. omniscience and compassion. 


Ishvara loves to give Ananda to all his 
children. Has power, omnipotent does 
everything, governed by law of Karma. 




















Jagat Ishvara 


| 


Gives Drishta Phalam Gives Adrishta Phalam 


Where is Moksha possible? 

















¢ Therefore transcend Jiva, Jagat, Ishvara and Upashanta. In which Jiva / 
Jagat / Ishvara not there. 


Sankhya : 

¢ Advaitam — not required for Moksha. 
Vedantin : 

e Asangatvam possible only in Advaitam. 
Ganda: 


¢ Special title — Asparsha Yoga relationless Yoga. 
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Verse 232: 


a — cs (Doubt): the idea of attachment to the body and of 
AMAIhAAT. GST M44Vdd Adsl | control is due to ignorance. (reply): then you accept the 


conception of maya, which is a violation of the 


SeTe Aaa ATST aT: ARART GAT IN SX II shortsighted Sankhya doctrine. [Chapter 6 — Verse 232] 





Question : 
¢ As long as world — Sanga. 
¢ As long as Ishvara — Niyama. 
¢ With Sanga and Niyam where is Moksha? 
Sankhya : 
¢ Sangha connection caused by ignorance misconception. 
¢ No real Sangha — world can’t create problem. 
¢ Avivekaha Kutaha — Sangaha Bavati. 
¢ Control caused by Ishvara — born out of misconception — not real. 
e Unreal Sangha + Niyama — caused by Aviveka. 


¢ lf relation caused by world is unreal, then unreal world can have unreal 
relationship. 


¢ Real world has real relationship. 


- Unreal. 


- Object unreal. 
- Relationship caused by object unreal. 





¢ If lshvara Mithya, Ishvara Niyama Mithya. 
¢ If Prakrti Mithya Prakrti Sangha Mithya. 


¢ Can’t talk of Ishvara — Jagat Satyatvam. 
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Verse 233: 


: : = (Doubt): To account for the idea of individual bondage 
ASAT SASSI Sarita and release, the plurality of selves must be accepted. 


(Reply): this is unnecessary because Maya is responsible 


sla Ga Sat AT Saeatad aa 1123311 
X88 for bondage and release. [Chapter 6 — Verse 233] 





¢ Go back to Verse 228, to understand this Sloka. 
¢ Sankhya has to renounce 3 principles to join Advaitin. 


a) Renounce Atma Bheda :- Accepts many Jivas. 
b) Jagat Satyam — to be renounced. 
c) Ishvara separate from Jiva — has to be renounced. 


B +C Explained : 
e Why he should renounce Jagat Satyatvam. 
Verse 231-1" line: 
¢ If you accept real world, can’t renounce Raaga / Dvesha — then no Moksha. 
¢ To give up Sangha, you have to give up reality of world. 
* Otherwise Sangha will be there Verse 231 — 2™ line. 


¢ There is Ishvara separate from Jiva. Ishvara will do controlling. As 
controlled Jiva — can’t be free. 


Advaita: 


¢ Negates Ishvara separately existing. 





Full of Atma Bahutvam. Atma Ekatvam - Full 


Sankhya : 


¢ Why | talk about plurality of Jiva? 


1056 


Jiva’s - Many 


——_ H_A 


Samsaris Asamsaris 


| 


Jeevan Muktas 


¢ In Guru Sishya Sambhanda, one Samsari, another Asamsari. 











¢ If both Asamsari, Sishya won’t come to class. 


e Since status different, many Jivas in Advaitam, all Jivas same. Can’t explain 
— one Samsari, one liberated to explain Bandah + Moksha, must accept 


Atma’s Bahutvam. 





Accept Plurality : 


¢ Karma Yoga / Upasana Yoga / Sravanam / Mananam / Ninidhyasanam - 
Jeevan Mukta different. To accept — Jivatma” — Asangatva, world has to 
be Mithya. 


¢ If world Satyam, Sangha will come. 
¢ To establish freedom from control, say Ishvara — Mithya. 


¢ For Asangatvam, Moksha, accept no real world, no controller Ishvara. 
Have to accept Mithya Jagat / Ishvara... 


¢ How do they come into existence. Mithya Sarpa born out of Mithya 
Ignorance. 


e Atcosmic level, for Mithya Jagat Mithya Ishvara cause. 


At rope — snake level At cosmic / macro level 


Cause called Agnanam. Cause called Maya Devi Mithyatvam. 


¢ Sankhya explains Jagat with help of Maya. 





¢ Once Maya is functioning, Bandah and Moksha is caused by Maya. 
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¢ Moksha definition = removal of bondage. 
- If bondage unreal, removal also unreal. 


- If rope snake unreal, its removal / running away unreal? 


¢ Bandah / Moksha — Vyavaharika Satyam Mithya. 





Vyavaharika Moksha alone can neutralise. 


¢ Plurality — caused by difference is Mithya. 

¢ There is no real plurality of Jiva. 

¢ Only apparent plurality caused by Mithya Bandah / Moksha. 
¢ Who does this job? 


¢ Maya Devi organises division between Jivas. Makes Seeming Bandah + 
Moksha. 


e Except Brahman, everything Mithya. 
Sankhya : 


Verse 234: 


quae dea fees fe a aes si Don’t you see that maya can make the impossible appear 


possible? In fact, the sruti can tolerate neither bondage 


ARTA ASTANA AeA VIN SI nor release as real. [Chapter 6 — Verse 234] 





¢ How Maya arranges plurality in form of Jiva / Jagat / Ishvara — Moksha, 
Bandah out of non — dual Brahman? 


¢ What are Mayas Tricus? 
¢ Sat or Asat Karyam? 


Sat — Karya Vadi Asat Karya Vadi 


- Creation comes from existent creation. - Creation comes from non — existent creation. 


- Creation originates. - non-existent creation can’t do anything. 
- Existent need not originate. 





¢ Both illogical... origination = Verb requires noun... 
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What Maya does can’t be logically explained. 

Accomplishes impossible > logical contradiction. 

If non stoppable bullet hits imperishable wall what happens. 
Bullet not stoppable. 

Wall not penetrable. 

If you don’t accept Maya — What alternative you have? 

All is Satyam... Maya Mithya or Satyam. 

Dvaitin = Jiva / Jagat / Ishvara — Bandah, Moksha all Satya. 
Sruti / Yukti Nirodha. 


What are logical problems? 
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Lecture — 147 
Introduction : 


¢ Verse 210 —- onwards Jivatma / Paramatma Aikyam... Asi Pada Moksha 
possible only through Advaita Jnanam. 
~ ' The liberation, however, can be obtained through the 
The Aaa Asa A AST | knowledge of reality and not otherwise. The dreaming 
tayard Taal At CST SA FAM 112201 | 


does not end until the dreamer awakes. 
[ Chapter 6 — Verse 210 ] 





Corollary : 
¢ If Brahma is non-dual, world can’t exist as 2™ real entity. 
¢ If Brahma + world real, there will be duality Advaita Jnanam presupposes 
unreality of world. 
¢ World unreal — produced by “Maya” Devi. 
Sankhya : 
¢ Let world be real only. Gain knowledge of Atma as Asangha. 
¢ |/Asanga Atma am not affected by world. 
Vidya: 
¢ |f real world and real Atma... Atma will be affected by world. 
¢ Kala Tatvam will come, duality means time & space. Time affects world / 
Atma. Atma can’t avoid Kala Sambanda. 
Abyupethya Vada : 


¢ Even if Atma Avoids Sangha, it can’t avoid Kala in duality. 
¢ What is proof? 
¢ Jagrat + Svapna — Dvaitam, Kala is there and affects. 
¢ Sushupti—No Dvaitam, No Kala experience. 
After Waking : 


¢ Complain — overslept. 
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We can’t say: 


Let world be real and Atma be Asanga. 


Atmas Asangatvam requires world’s unreality. 


Have to know: 


a) Atma is Advaitam. 
b) World is Mithya. 


c) Advaita Atma not affected by Mithya world. 


Who is responsible For Mithya world? 


Maya extended to Bandah / Moksha also. 


Next: 


Next: 


Sankhya : 


Vedantin: 


lf Bandha + Moksha Mithya, differences in Jiva caused by Banda & Moksha 
is also caused by Maya. 


If difference is Mithya, plurality of Atma is Mithya. 


Therefore, really one Atma is there. Not many Jivas are there Baddah / 
Mukta / Gradation of Jivas — Brahmavit, Vara, Vareeyan not there accept 
Atma Ekatvam. 


Maya causes Baddah & Moksha — Mithya OK. 
What is Maya? 15 Verses. 

Can’t categorise — Sat / Asat / Sad Asat. 

Can't say different or identical to Brahman. 


Advaitam — logically weak system. 


What is Bandah & Moksha? 
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Sankhya : 


Logic: 


Gita: 


Bandah — Moksha — Satyam. 
Don’t have to bring Maya, Mithya, logically disturbing. 
Let us say, Bandah + Moksha are Satyam... 


Have more logical problem Sruti / Yukti Virodha. Real bondage + Moksha — 
logically improper. 


Others, with well - regulated diet, offer vital-airs in the 


~ a wn & 
TA ace: ATT AMT Jel | vitat-air. All these are knowers of sacrifice (yajna), whose 


aa Said Faiael Feed: Il ¥-20 II sins are destroyed by sacrifice (Yajna). 


[ Chapter 4 — Verse 30 ] 





Bandah: 


Vedanta: 


Real condition suffered by Jiva. 

Does it have beginning or end? 

Anaadi or Sa-adhi? 

Beginningless or with beginning. 

Anadi = Anantha. 

Beginningless = endless. 

Sankhya + Neiyaika — Accept end of Banda. 


End of beginningless bondage inexplainable. 


Bandah = superimposition. Mithya has no beginning, but has end. 
Darkness / ignorance — no beginning but can end. 
Mithya — Anaadi + Sa — Antha. 


When Bandah ends, Moksha begins... then Anityam. 
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¢ Birth of Moksha, eternality — logical fallacy. 
2 Logical Fallacies : 

a) Baddah is beginningless but Moksha comes. 

b) If Moksha comes, no permanence. 
Mandukya Upanishad : 

e Anandeha Bandasya Antatvam No Siyati. 


¢ For Bandah with beginning, end will be there. If Anadhi Bandah has to end, 
Moksha has to come. Hence Bandah has to be superimposition. Ajnana 
Janyam — born of ignorance and seeming Moksha begins. 


¢ Once you accept Ajnanam is cause of Bandah that Ajnam at cosmic level is 
called Maya. 


¢ Bandah + Moksha are Mithya this is Yukti Virodha. 
Sruti Virodha : 


¢ If bondage real, Jiva requires time & effort to change condition from 
bondage to liberation. 


e Fruit ripens — requires condition, time, effort, Bandah to Moksha will be 
karma Phalam. (Real transformation). 


Sruti Says : 
¢ Moksha not real transformation in yourself. 


4 Karma Phalams 


ee ee 


Aaptihi Utpatihi Samskara Vikara 


| | | | | 


Reach / gain Production Impression Modification 


Kaivalyo Upanishad : 


SAN 


¢ be." a ; — 
4 BAT A ATT Sete CAP AAAcqATAy: | na karmand na prajaya dhanena tyagenaike amrtatvamanasuh | 
WUT als faled Ter fae Aaa ated | 21 | parena nakarh nihitarh guhayar vibhrajate yadyatayo visanti |! 3!| 


Not by work, nor by progeny, nor by wealth, but by renunciation alone, immortality is attained. Higher than heaven, 





seated in the cave of the intellect, it shines, which the seekers attain. [|1—1-—3 ]. 
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¢ Moksha = Result of Jnanam. Knowledge does not transform object of 
knowledge. Knowledge only reveals a fact 4". Brahma Sutra — Tattu 
Samanvayat. 


¢ Moksha through Jnanam means — Jnanam reveals a fact — | was, am, will 
ever be liberated. 


e Liberation — eternal fact. 
¢ |am bound is a notion / error / thought / Adhyasa in the mind. 
Example : 


¢ Have feeling, there is coin on forehead hitting head 3 times Sthula / 
Sukshma / Karana — drops off! 


¢ Coin does not fall — how to remove coin? 
¢ Show mirror — remove notion —| have coin. 


¢ Don’t remove coin —no coin on forehead. Guru showing mirror to Sishya in 
every class, showing Bandaha Mithya, then alone knowledge is solution. 


¢ If real bondage, knowledge not solution. 


¢ Knowledge — only to remove notion real Bandah + liberation, Veda can’t 
remove, accept, tolerate. 


Verse 235: 


The sruti declares that in fact there is no destruction and 


oe, a” \ ~ ¢ \ 
4 Mata 4 Darks gal FA DO AH | no origination; none in bondage and none engaged in 


practice for liberation; no aspirant for liberation and 


cl : aq th SeIUT Waal [1234 || none liberated. This is the transcendental truth. 
we [ Chapter 6 — Verse 235 ] 





¢ Non-bondage + non-liberation is reality. Eternal, changeless Atma is 
Reality. 


Sruti : Taittriya Upanishad 








S weifaarmila GTA | AS8TSHT | om brahmavidapnoti param, tadesa bhyukta, 

Vai WaAaAx Aer satyam jnanamanantam brahma, 

at ae Tted erat Gea Sirs i yo veda nihitam guhayam parame vyoman, 

aisaqad watt Sram Se i weror Taearzata ii 2 1! so snute sarvan kaman saha brahmana vipasciteti.11 1211 


Om, the knower of Brahman attains the supreme. With reference to that, is the following hymn recited: Brahman is the 
truth, knowledge and infinity. He who knows it as existing in the cave of the heart in the transcendent Akasa, realises all 
his desires along with omniscient Brahman. [Il—I-—1 ] 
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10 Upanishad’s 


Upanishads 
Isavasya Upanishad. 
Keno Upanishad. 


Upanishads 
Mandukya Upanishad. 
Taittriya Upanishad. 


Katho Upanishad. 
Prasno Upanishad. 
Mundak Upanishad. 


¢ Kaivalyo Upanishad . 


Aitareya Upanishad. 
Chandogyo Upanishad. 
Brihadaranyaka Upanishad. 





¢ Svetasvatara Upanishad. 
Not there because of Shankara Bashyam . 


¢ Brahma Bindu Upanishad. 


an 


e Amrita Bindu Upanishad. 


Mandukya Upanishad: - At Jiva level Maranam at Micro + total 
- Na Nirodha..... [Il—K - 32 ] Macro level — unreal. 
- No Nashaha Maranam at 

atma level. 


a Tarrat =a areas aet 2A a ares: | na nirodha na cotpattir-na baddho na ca sadhakah 
a Aaa 2 ae sare azarefar i B21 na mumuksur - na vai mukta ityesa paramarthata | | 32 || 


There is neither dissolution, nor birth; neither anyone in bondage, nor any aspirant for wisdom; neither can there be 
anyone who hankers after liberation, nor any liberated as such. This alone is the supreme truth. [Il — K - 32 ] 





¢ Na Cha Utpatti — Birth unreal. 
e Na Cha Baddah — no seeker. 
e What is real? 


e Asadhaka, Abaddah Jiva. 


Sick 








Without Treatment With Treatment | 
| | 


= Sadhaka - Baddah. 
- Mumukshu 


¢ One desirous of Moksha also Mithya. 
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- Trying to get Sadhana Chatushtaya - Passed Sadhana Chatushtaya Sampatti 


Sampatti. exam. 
- Arurukshaha. - Chapter — 6-— Gita — Aarudaha. 





Na Mukta : 

¢ Moksha Purusha not there from Paramartata angle. All Mithya. 
Vyavaharika Drishti : 

¢ All Satyam. 
Dreamer Drishti : 

¢ Food / hunger / tiger real. 
Waker Drishti : 

¢ All Dream, Mithya. 
Moksha Purusha : 

¢ Waking, Mithya ( Paramartika Drishtya ). 
Vyavaharika Drishtya : 


¢ Bondage + Moksha real — Satyam. 


e After Vyavaharika liberation — say both Mithya. 


Before knowledge After knowledge 





- Teaching Satyam. - Teaching Samsara & Mithya. 
- Samsara Satyam. 


Verse 236: 


Maya is said to be the desire — fulfilling cow. Jiva and 


S AMSATACaT . ARTF Ishvara are its two calves. Drink of its milk of duality as 


ayes Taq; eq acd caequa fe | i236 || much as you like, but the truth is non — duality. 
[ Chapter 6 — Verse 236 ] 





¢ Baddah + Moksha — Products of Maya Devi ( mother ). 
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Maya Kamadhenu Divine cow 


oo 


Jiva Ishvara 
| | | | 


Maya Putri 





- Maya Putri. 
- Maya Pratibimbita Ishvara. 
- Remove Maya, no Ishvara. 


¢ Maya resting on Brahman. 


¢ Once Born, no time, Maya, Jiva, Ishvara — Anaadi. 


¢ Once plurality comes, Banddah + Moksha are Vyavaharika Satyam. 


Bandah + Moksha Let them Drink / experience 


- Milk from Maya. - Dvaita Prapancha drink. 
- Drunk by Jiva — Calf. 





Gita: 


eal at fe aA totfentata VIza | Whenever there is decay of righteousness, O Bharata, 


is : and rise of unrighteousness, then | manifest myself. 
SIMA GAS Acie GSTSeEF_ I -9 Il ’ 
is { Chapter 4 — Verse 7 | 





e¢ Ishvara experiences world... Dvaita Prapancha. Yada Yada hi Darhmasya... 
takes Avatara. 


¢ Dvaita Prapancha given by Maya Kamadhenu. 


Milk ( Prapancha ) 


ee 
Not Bitter Bitter | 
| | 
For Ishvara For Jiva | 
| | 
- Jnani-— tasty. - Ajnani suffers, bitter. 
- Life Leela. - Taste Bud different, food 
- Game enjoyed Rama / same. 
Krishna. - Goes up + down. 





- Doing Srishti, Sthithi Laya. 

- Healthy with Jnanam. 

- Advaitam is truth. 

- Changeless screen Advaitam 
— Truth Brahman. 

- Tat Tvam Asi... 








¢ Inreality Brahman — No Jiva / Jagat / Ishvara. 
— No Dvaita Prapancha. 


— No Bandah / Moksha. 
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Lecture — 148 
Introduction : 
¢ Verse 210 — onwards — Asi Pada - 
Through Advaita Jnanam alone : 
a) Moksha possible. 
b) Negate Jivatma — Jagat. 
Jivatma — Paramatma. Bheda 
Jivatma — Jivatma. 
One Atma seemingly divided into 3. 
c) Negate Atma — Anatma Bheda. 
How we negate spirit — matter duality? 
* Matter not 2™ substance / 2™ thing. 
¢ Don’t negate experience of matter but negate reality of matter. 


e Anatma matter experienced but can’t count as 2 thing. Therefore 
Chetana Atma alone is there. It alone was, is, will be there. 


¢ Note writing, class, recording, all CLIT, false. 


Mandukya Upanishad: 


a Taxrat a arate wat a 4 ares: | na nirodha na cotpattir-na baddho na ca sadhakah 
a aya a ae sae aeareiart it 8211 na mumuksur - na vai mukta ityesa paramarthata || 32 || 


There is neither dissolution, nor birth; neither anyone in bondage, nor any aspirant for wisdom; neither can there be 
anyone who hankers after liberation, nor any liberated as such. This alone is the supreme truth. [Il — K - 32 ] 





¢ Na Nirodha, na Chotpatti, is reality, Paramartata. 
¢ Who is responsible for fiction? 
Verse 236: 


¢ Maya Devi is Author — Kamadhenu for Jiva + Ishvara — how Maya 
responsible. 
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- Reflection in Malina Satwa - Reflection in Sthula Satwa 
Pradhana Maya. Pradhana Maya. 


¢ Both require Maya — Jada — matter medium. 


¢ To reflect — 1° Chapter: Panchadasi. 
Example : 

¢ Chatur Vidha Akasha. 

¢ Megha Akasha + Jala Akasha both reflection. 

¢ Reflection requires medium. 

¢ Who provides medium? Maya. 

e Maya never came.. Anaadi... 

¢ In Anaadi Maya, Jiva + Ishvara reflected. 

e Anaadi Ishvara creates Anaadi Jagat for Anaadi Jiva. 
Gita: 

From the unmanifest, all the manifest proceed at the 


¢ ~\ 
WAAthlaltha: Adil: FAdecGewiys | coming of the ‘day’; at the coming of ‘night’, they 
~ ~ =_ e ~ ° ° . ° ° 
TAINTA FSsed Aaah Ilo-2 | dissolve verily in that alone, which is called the 


unmanifest. [ Chapter 8 — Verse 18 ] 





° Creation never begins... it is manifestation of already present creation. 
¢ Pralayam = Unmanifest — of Prapancha. 

Example : 
¢ Spreading shop wave = Manifestation. 


¢ Closing shop = Unmanifest. Pralayam Prapancha ever is, ever will continue 
but no Dvaitam. 


¢ World = Product of Maya. 


= Reflection of Maya. ( Jiva + Ishvara ). 
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¢ Brahma = Satyam, everything else — Mayikam. 
e Aham = Satyam, Jagan Mithya. 
Example : 
e Jiva + Ishvara — calf of Maya as micro + macro reflections. 
¢ Both experience Dvaitam created by Maya. 
Gita: 


Whenever there is decay of righteousness, O Bharata, 
and rise of unrighteousness, then | manifest myself. 
[ Chapter 4 — Verse 7 ] 


aa aat fe aes vetfasatfa ara | 


SRICMARIAS AEICATA GATS UN e-9 





e Ishvara experiences superior attributes. 

¢ Brahma is Nirgunam — doesn’t have inferior or superior attributes. 
Jiva: 

e Experiences Dvaitam, Samsara, Ajnani, does not know it is Mithya. 


¢ Dvaita Anubava not cause of Samsara. Muktas experience Dvaitam — 
Pashyan, need not sit in Samadhi, close eyes, not remove thought, let 
sense organs be open. Let Dvaita Experience continue. 


e Dvaita Satva Buddhi = Samsara Kaaranam. 


Jnani : Gita: 


Brahman is the oblation; Brahman is the clarified butter, 


TATU Te] ACE TAIE I rai ATH | and so on, constituting the offerings; by Brahman is the 
\ 4 


oblation poured into the fire of Brahman; Brahman 


qe aT q] =o Tal nT WATT | ¥ o¥ | verily, shall be reached by him who always sees Brahman 


in all actions. [Chapter 4 — Verse 24] 





¢ No Satyatva Buddhi. 
e Jeeva suffers Samsara because of Satyatva Buddhi. 
Verse 237: 


ee a The difference between Kutastha and Brahman is only in 
peessqarss! AHAMAISd Ale | name; in reality there is no difference. The Akasa in the 
pot and the unlimited Akasa are not Distinct from one 
another. [ Chapter 6 — Verse 237 | 


eran fags ale Fata 11231 
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e Akasha Drishtanta. 


Akasha / Chaitanyam 
ye -_ Megha Akasha. Samashti Maya Pratibimba 
- Macro Jalam, Macro reflected Space. = Ishvara Chaitanyam. 


Unenclosed all 
- Macro original space b pervading 


Unenclosed. Consciousness = Brahman 


- Micro original space — original 
enclosed space within pot. Consciousness 
enclosed with 


- Water. Individual (G3) 
( Avachinnam — 
not reflected ) 
= Kutasta 





: Jala Akasha. Micro Reflected Consciousness in mind, (a) 
: Reflection Poke Buddhi Pratibimba Chaitanyam = Jiva. 
- Micro reflected spade. 


Notes: 


a) Micro Reflected Consciousness Jiva # Macro Reflected Consciousness 


Ishvara. 


b) Micro Original Consciousness Kutasta = Macro Original Consciousness 
Brahman. 


Micro Reflected Macro Reflected 
Consciousness Consciousness 
-  Vachyartha. 


Kutasta Original Brahman Original 
Consciousness Consciousness 
Ghatakasha Mahakasha 


Tvam Pada Lakshyartha Tat Pada Lakshyartha 
Micro Original Macro Original 
Consciousness Consciousness 


¢ Ghatakasha always one with Mahakasha. 

















-  Aikyam revealed through Tat Tvam 
Asi. 














- Nama Bheda, Natu Nami Bheda. 





¢ Enclosed space — smaller — 2 liter capacity. 
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e Unenclosed space accommodates infinite galaxies. 


Space inside Pot — 
Water inside pot can say small water 
Is small is illogical conclusion 


All pots in one space 


¢ Consciousness inside my body — small — illogical. 





¢ All bodies inside one indivisible Chaitanyam — Sakshi — Brahman. 
¢ No micro Original Consciousness / macro Original Consciousness. 


Svetasvatara Upanishad : 


Ql ARI fazarfa q4 ay a aia afeonrta aan " yo brahmanam vidadhati purvam yo vai vedam's ca prahinoti tasmati | 
a g aq rene aT Ha yaad ATE TT Wwe tam ha devam atmabuddhiprakasam mumuksur vai saranam aham prapadye I! 18 II 


fans fafena ST1-a fara Pry " niskalam niskriyam santam niravadyam niranjanam | 
ATI qt ad agrqataray nerau amrtasya param setum dagdhendhanam ivanalam II 19 II 


He who at the beginning of creation projected Brahma (universal Consciousness), who delivered the Vedas unto him, 
who constitutes the supreme bridge of immortality, who is partless, free from actions, tranquil, faultless, taintless, and 
resembles the fire that has consumed its fuel, seeking liberation i go for refuge to that Effulgent One, whose light turns 
the understanding towards the Atman. [Chapter 6 — Verse 18, 19] 





¢ Nishkalam, Niravayavam — Brahman. 


Verse 238: 


Bg . . . . The non — dual reality, as declared in the sruti, existed 
ead Ad Ye: Wh asard AM | before creation, exists now and will continue to exist in 


aera aa Aral Waa LIR3BZ 11 dissolution; and after liberation Maya deludes the people 
in Vain. [ Chapter 6 — Verse 238 | 





Consolidating teaching : 
¢ Advaitam Brahma is, ever will be. 
e¢ It was present before creation. 


Chandogya Upanishad : 


wea VSRVens aT SAattaedas | sadeva somyendamagra asidekamevadvitiyam; 
CEP BSCHeaenA airaeHPAarteadas taddhaika ahurasadevedamagra asidekamevadvitiyam 
aeStaua: VaTad uw &.2-20 asmadasatah sajjayata. || 1 | | 


Somya, before this world was manifest there was only existence, one without a second. On this subject, some maintain 
that before this world was manifest there was only non-existence, one without a second. Out of that non-existence, 
existence emerged. [6—2-1] 
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¢ Advaitam Brahma existed before creation. 
¢ Advaitam — newer goes off in Pralayam nor comes in srishti. 
¢ Peoples misconception — see saw philosophy. 
Vidya: 
¢ While experiencing Dvaitam, Advaitam continues. 


Katho Upanishad: 


WAI eA 48 AMT Sted The | manasai-vedam aptavyam, neha nanasti kincana, 
Fe: A 7a Teaatd a rd Arg Usa | 22 II mrtyoh sa mrtyum gacchati, ya iha naneva pasyati. || 11 || 


Since the effects of maya are undeniably manifest , its existence cannot be denied. Being stultified by knowledge, it 
cannot really be said to exist. From the point of view of (absolute) knowledge (of the atman) it is always inoperative and 
hence negligible. [ 1l—IV—11 ]. 





¢ Upanishad doesn’t say = There was no duality. 
¢ Upanishad doesn’t say = There is no duality. 
e Advaitam exists in 3 periods of time. 


¢ Advaitam alone is. 








Switch ON / Switch OFF * — Something seemingly happens on 
| | | In screen of Consciousness. 


Waking Sleeping * — Akashat Vayuhu, Vayor Agnihi. 











¢ Maya confuses Jivas by creating a seeming duality, experiential duality, 
which is not a problem. 


e It covers mind with Aavarna Shakti. Unreal appears real. Watching serial 
not a problem but taking it as real is problem. Which is Aavarna Shakti of 
Maya. Confuses all — no cause... Why Maya? Beautiful glory of creation.. 
Why abolish? Requires understanding of Mithya — Mahima — glory of 
Ishvara. 


¢ Not understanding Maya — threat understood Maya — Aabaranam. 
¢ Maya = 3 knots — 3 hoods Sattva / Rajas / Tamas. 


¢ Need not remove Maya. 
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Verse 239: 


( Doubt ) : even the knowers, who attribute the world to 
maya, are seen to be engaged in worldly pursuits. So 


A AMGSSqSTsa BRASS «S112 38 1 | what is the use of realization? (reply): no, he is not 
deluded as before. [ Chapter 6 — Verse 239 | 


q dgediessast wurerasfagasa fea | 





¢ Need not / Can’t stop Dvaita Anubava. 


¢ Sense organs meant to reveal Dvaitam only. 


3A Zara | Arjuna Said : What, o Kesava, is the description of him who 


has steady wisdom and who is merged in the super 
conscious state? How does one of steady wisdom speak, 
how does he sit, how does he walk? [ Chapter 2 — Verse 54 ] 


RAGUSA FAT ATS BATRA Hala | 
Raa: ff aarsa Feardta asa FH 2-4 





¢ No difference in appearance. 


¢ Jnani also hungry, thirsty, sick... eats food, drinks water, takes medicine 
but knows it is all Mithya. Maya responsible for Dvaitam. Also deluded, has 
Prakirti, Nivriti. 


¢ Has knowledge — Advaita satyam / Mithya Dvaitam. 
¢ Or Aham — Satyam / Jagan — Mithya 
¢ What is Prayojanam? 

Vidya: 

Gita: 


As the ignorant men act from attachment to action, O 


© OO  -. > Lt a 
Gal: hAVAlSIal AA Hailed HIN | Bharata, so should the wise men act without attachment, 


PAlleaieagrah al yealHaaSH 11 3-2% II wishing the welfare of the world. 


[ Chapter 3 — Verse 25 |] 





¢ Difference in presence & absence of attachment & attitude. Duty he does. 
Father : 
¢ Contributory role for children. 


¢ Not controlling role of their future, | do my role. What they do, not under 
my control internal detachment. Removes worry, disturbance, frustration. 
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Internal difference not external. 

Why difference caused? 

When Dvaitam is Satyam.... Attachment stronger. 

When Dvaitam is Mithya.... Attachment weaker / come. 
Attachment to shell silver gone when it is known it is fake. 
In Mithya Prapancha — no attachment Raaga Dveshas diluted, neutralised. 
Worry means, attachment strong, Satyatva Buddhi. 


Vedanta not strong, only in lip, not in heart. 
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Lecture — 149 
Introduction : 
¢ Verse 210 — onwards — Jivatma / Paramatma — Aikyam... 
e¢ As revealed in Asi Pada of Mahavakyam. 


¢ Oneness of Tvam ( Kootasta Chaitanyam) / Tad Brahma Chaitanyam Pada - 
Lakshyartha revealed. 


¢ From their own standpoint oneness — no Bheda. 
Vyavaharika Drishti : 


¢ Look at Chaitanyam from. 


2 Angles 


——— 


Vyashti Samashti 
| | | | 


Kootasta Brahman 


¢ What is, was, will be is one Chaitanyam. 











¢ Bandah, Sadhana, Moksha, Srishti, Sthithi, Laya caused by Maya Shakti. 
¢ Don’t take Maya seriously and get confused. 


¢ What is the use of knowing Panchadasi? 


Vachyartha Lakshyartha 





Bheda Asti Bheda Nasti 


Sarvam Maya: 


¢ Transformation of Panchadasi inside — cognitive, invisible. 
¢ Way Jnani looks at birth, death, world is different. 

e Advaita Atma — Aham -— subject. 

¢ Reall—observer, Chaitanyam. 

e Anatma — Jagat — Mithya. 
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¢ Previously Dvaitam Satyam, Atma — | Apoornaha. 
¢ Now Samsara Branthi gone. 


¢ Before —2 causes of Samsara. 


Atmani Anatmani 


| | 


Apoornatva Buddhi Satyatva Buddhi 


¢ 2 misconceptions gone, Adarshanat. 

















Verse 240: 


7 i .- 4 os The ignorant are convinced that the happiness and grief 
Cepiqtsh: A AAR ARTARTT: | which the world and heaven offer are real; so they do 


4 Ula Aka WscdMeIMMaMAyss 11RXoll not perceive non — duality, nor think it exists. 
[ Chapter 6 — Verse 240 | 





¢ Right knowledge = Jnani. 
¢ Misconception = Ajnani. 
Ajnani: 
¢ Considers Ilha Loka, para Loka as supreme reality. 
¢ What about | — observer — Atma? 
e Atma-—Anatma given same order of reality. 
¢ Will only see Dvaitam | + observed world. 
¢ |am one of the things in creation. 
¢ lam within Dvaita Prapancha. 


¢ lf observer & observed in same order of reality, will see only Dvaitam. 
Negates Advaita Atma totally. 


¢ No nondual reality, Na Bhati. Nobody experiences non dual reality. 
¢ We experience Drishyam + Drk. No Advaita Brahman. 


¢ Na Bhati / Nasti — never existent conclusion of Sankhya / Yoga / Nyaya / 
Dvaita / Visishta Advaita. 
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Siddantin : 


Gita: 


Scripturally literate. 


~ ¢ , , ee That, which is night to all beings, in that the self- 
aT Teall AH AAT SAP Tt GAT | controlled man keeps awake; where all beings are awake, 


zea Areata Fala al faa Gada Wa: I] 2-88 II that is the night for the sage (Muni) who sees. 





Verse 241: 


[ Chapter 2 — Verse 69 |] 


Advaitam really there. No Dvaitam. Advaitam alone is. Difference not 
physical, sensorily — only, is wisdom. 


Verse 240 : Ajnani Vision. 


Verse 241 : Jnani Vision. 


oe ee kt ~ - & It is clearly seen that the conviction of the knower‘s is 
MATT TARTS ATA ST. GRATE | opposed to the conviction of the ignorant. They are free 


Tears Fs FHSS Ga AST 1lRw2I1 or fettered according to their conviction. 


[ Chapter 6 — Verse 241 | 





Advaitin : 


Firm knowledge of Jnani diagonally opposite to Ajnanis misconception. 
Wisdom not shaken... 


Experience flat earth. Knowledge earth spherical not disturbed. 
Experience rising sun. wisdom — earth moving in opposite direction. 
Clear knowledge not shaken by opposite experience. 

Stars = Experienced Small. 


Reality = Star can accommodate many earths. 


Not disturbed by Dvaita Anubava. Dvaita Anubava can’t shake Advaita 
Jnanam. 


Who is liberated & bound? 


Depending on conclusion, we are Baddah or Muktah, Sva Nishchitaha. 
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Type of experience doesn’t cause bondage / liberation. Blame not people / 
world / Behavior / Rahu / Ketu. 


My conclusion Reflected Consciousness = Atma / Anatma decides Mukti. 
Depends on our cognitive personality based on knowledge, | am bound or 
Mukta. 


Thus how one looks upon oneself. This vision is cause of bondage / 
liberation. 


If both Drk + Drishyam real, Drk is Puny individual, Drishyam — Vast, 
uncontrollable, unsustainable. 


If both real, | look at myself as constantly afflicted Samsari. 

When am | going to conquer Prarabda, Sanchitam, by Prayaschitam? 
No Sadhana worth doing if both real permanent Samsari. 

Can't get freedom from entrapment of world. 

Drishya Satyatva Darshanam leads to bondage. 


Recognise — Dvaitam has lower order of reality, includes time & space, 
part of Drishya Prapancha. 


Aham Jagan 
| | | | 
Satyam. - Mithya. 
Advaitam. - Can’t affect Satyam. 





- lower order, can’t be 
counted with higher order 
of reality. 


In Advaitam alone, | see myself alone and in that alone Moksha possible. 
Advaita Jnanena eva Moksha, transformation. 
Jnani — like lion — will never get one thought pattern — “1am helpless”. 


Similarly —Jnanis thought = | am Brahma Asmi — in mind — has strength — 
body is greying & will fall... 


Ekomataha Yoyam 


Krisho Aham Aparichedaha 
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Svapne pi Vidha Chinta 
Mrig endrasya na Jayate. 


¢ Even in ICU.. Aham Brahma Asmi — world can’t affect me —! am higher 
order of reality — Satyam. 


Verse 242: 


: a a ee ( Doubt ): the non-dual reality is not directly perceptible. 
Teds Ga TSI ATA | (reply) : this is not so, for reality is self — evident in the 


_ eke —_ form of consciousness, ( Doubt ): it is not fully known. 
AMI FT Md AWssd Hh AASTaHA llk¥x II ( Reply ) : is the world fully known to you? 
[ Chapter 6 — Verse 242 | 





Important topic : 
¢ Removes fundamental doubt of Advaitic student. 


¢ |have Advaita Jnanam but fear, anxiety, worry, problems also there. 
Written good notes. 


¢ What is gap between knowledge & liberation? 


¢ Don’t have Aparoksha Advaita Anubava, Advaita Nischaya, no direct 
experience. 


¢ Samsara + Knowledge both — existing. 
Teacher : 
e Advaitam always experienced directly in what form? 


¢ Chid — Chaitanya — Rupam — all the time, | am Consciousness. 


Student : 
¢ |am not experiencing total all pervading Poorna Chaitanyam. Experiencing 
consciousness only in one body. Have only partial experience of Advaita 
Chaitanyam. 
¢ Therefore not liberated — must see Chaitanyam sitting somewhere? 
Teacher : 


¢ Not experiencing Dvaitam in totality also. Dvaitam so Vast. See only here, 
not there. 
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Verse 243: 


Both duality and non — duality are partially known. If 
from this partial experience you infer the truth of duality, 


why should you not from same premises infer the truth 





of non — duality? [ Chapter 6 — Verse 243 | 


Apetiser Argument : 


Teacher: 


Verse 244: 


Your comment common to both Dvaitam + Advaitam. 


Why Ding Matram? Eka Desha partial to Dvaitam. 


( Doubt ) : Duality contradicts non — duality. So when 


Ni t\ a ¢ Q ‘ _ ° ° ° ° 
Sd @Masd gdsald HY raed | duality is seen manifest every-where, how can you infer 


its opposite principle, non — duality? Our consciousness 


raed COAT AR sae Mats aa 34 ll 2YY 11 does not contradict duality; so our position is stronger 
than yours. [ Chapter 6 — Verse 244 | 





Very good real argument : 


Experience directly Chaitanyam. 


Have Aparoksha Jnanam of Chaitanyam but Aparoksham Jnanam of 
Chaitanyam can’t be called Advaita Jnanam because Chaitanyam does not 
have Advaitam status, When | experience Chaitanyam along with Body / 
Mind thought & world. 


Experience of Chaitanyam direct but Chaitanyam does not enjoy non — 
dual status — why? 


It will enjoy non — dual status only when it has nothing else along with 
Chaitanyam. 


When will Chaitanyam enjoy non — dual status? Only when a thing 
absent — Dvaita Hinam Chaitanyam. 


Not experienced Advaita Chaitanyam. 


Experiencing world along with Chaitanyam. As long as Dvaita Anubava co — 
exists, Chaitanya Anubava will not be non — dual. 
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¢ Upon desk — Experience book + chip. 
~ Book can’t be nondual object on desk because of 2™ thing. 
— Book nondual when | drop others. 

¢ Have no Advaita Anubava inspite of Chaitanya Anubava. 


¢ Have experience of consciousness but no experience of nondual 
consciousness because experience of consciousness is obstructed by 
consciousness with other things. 


¢ Therefore knowledge obstructed by worldly thoughts. Therefore don’t 
have Aparoksha Anubava. 


e Therefore still Samsari. 


¢ Chaitanya Anubava does not obstruct Dvaita Status of world. 


World Anubava Chaitanya Anubava 























Dvaita Anubava Doesn't obstruct Dvaita Nishchaya 








Obstructs Advaita Nishchaya. 
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Lecture — 150 


Introduction : 


Vidya: 


Student: 


Reason: 


Example : 


Advaita Nishchaya arrived through Mahavakya Vichara. 


Cause of liberation can never be Dvaita Nishchaya. It is cause of bondage 
only. 


Samsari or Mukta depends on Advaita or Dvaita Nishchaya. 


Through Mahavakya Vichara, don’t have Advaita Nishchaya but have 
Advaita Jnanam. Don’t have direct experience of Advaitam. 


Advaitam = Atma = Brahman = Chaitanyam, directly experienced all the 
time, pinch & know you are conscious. 


Chaitanyam directly experienced therefore Advaitam directly experienced 
because Chaitanyam and Advaitam are one & same. 


Chaitanya Aparoksha Anubava can’t accept as Advaita Anubava. 


If experiencing Chaitanyam alone without object, can say Chaitanyam is 
non — dual. 


Advaitam means without second. 


Chaitanya Anubava is Advaita Chaitanyam only if | experience pure 
Chaitanyam without 2” thing. 


Experience of one student without other students. 


Consciousness + thoughts + objects experienced, adulterated. 


Advaitam definition : 


Na Vidyate Dvitiyam Vastu Yasmin Tatu Advaitin. That for which these is 
no 2™ thing. 
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¢ Dvaitena Hinam — without = Advaitam. 


¢ Advaitam = book knowledge, lip service, Dvaita Nishchaya — very strong 


never threatened. 


Before study After study 


- Drk—Drishya. Introduced Chaitanyam also. 
- Subject — object duality. 5 principles. 


Subject — object Dvaitam not shaken 
after study. 

Have Jnanam, no Nishchaya experience 
of consciousness. 





¢ experience consciousness in one body only, my Chaitanya Jnanam is 
partial. 


Vedantin: 


¢ For you Dvaita Jnanam also is partial. Don’t experience whole universe but 
have Dvaita Nishchaya. 


¢ If Chaitanyam joins, Dvaitam not disturbed. If Dvaitam joins, Advaitam 
disturbed therefore Advaita Nishchaya required. 


Purva Pakshi : 
¢ Until | experience pure consciousness, no Advaita Nishchaya. 
General Suggestion : 
a) Disturbances are caused by thoughts + objects, therefore go to Samadhi. 
b) Jagrat — Dvaitam. 
Svapna — Dvaitam. 
Sushupti — no knowledge possible. State of ignorance. 


¢ Hence go to Samadhi Avasta — can experience pure nondual consciousness 
no Dvaitam to obstruct Advaitam. 


¢ Turia Avasta — Advaita Avasta possible, because all thoughts eliminated. 
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Vidya: 


Nirvikalpa Samadhi — not logical big controversy in Vedanta. 
Thoughts are 2 thing which obstruct Advaita nature of consciousness. 


Negated thoughts in Samadhi not objects. Every thought has 
corresponding object. 


Negation of thought is not equal to negation of object. 


Dvaitam is there in Samadhi. 


Suppose person Argues : 


Elimination of thoughts = elimination of objects. 

Absence of thought can’t be absence of objects. 

Chaitanyam continues while crossing road when thoughts are not there. 
Samadhi brings Advaita Anubava, is illogical. 


Physically impossible to remove objects in the world. Thoughts can be 
removed not objects. 


Only way to arrive to Advaitam is by understanding, everything other than 
Chaitanyam is Mithya. 


You don’t and can’t negate Dvaitam. It is only matter of understanding. 
Negating thoughts is not negating Dvaitam. 
We have misconception of thoughts and objects. 


Never negate Dvaitam at any time. Negate misconception that thoughts 
and objects are real. 


Reality negated by understanding they are Mithya. 

Dvaita Anubava will continue. 

Thoughts and objects are Adhyasa upon pure Consciousness. 
Vritti Vishayashcha Adhyasa Svaroopam. 


Seeing Advaitam say no Dvaitam. 
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Verse 245: 


——- s (Reply) : then listen. Duality is unreal and has no 
Ga ale ATT SaTaa Aas: | independent existence, for it is a product of Maya. So 


aa araaned URSISNSUTaa = 1IRwS 11 when duality is negated what remains as reality is non — 
duality. [ Chapter 6 — Verse 245 | 





¢ Most important Sloka — rare Sloka. 
¢ How Chaitanyam is Advaitam as long as Dvaita Anubava is there? 
¢ How Chaitanyam is Advaitam? 
Vidya: 
Understand : 
a) Dvaitam is unreal. 
b) Cannot and need not remove Dvaita thoughts or objects in the universe. 
c) Dvaitam is Asat ‘negate reality attached to Dvaitam — “Very important”. 
d) Why Asat? 
Product of Maya Devi - (120 Verses on Maya in this chapter ). 


Dvaitam = thoughts + objects. 





We experiences 3 


Conciousness Thoughts Objects 
Higher order Unreal — Mithya — Product of Maya 


¢ How many real? 

¢ Consciousness alone is real. 

¢ Advaitam = Jnanam = cognitive process — no mysticism, no Samadhi. 
Dawn Chants : 


At dawn, | worship the True Self that is beyond the reach 


Pratah Bhajami Manaso V achasam Agamyam , 
“ of mind & speech, by whose grace, speech is even made 


Vacho Vibhanti Nikhila Yad Anugrahena 


possible, this Self is described in the scriptures as “Not 
this, Not this.” It is unborn, undying, one with the 
everything. 


Ya Neti Neti Vachanai Nigama Avochuh 
Tam Deva Devam Ajam Achutam Ahuragryam 
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¢ Yam Neti Neti Vachanai — Nigama Pratyagsmaram. 


15t Neti 24 Neti 
| _ | 


Remove reality of objects Remove reality of thoughts 


¢ What remains as real is Chaitanyam which was Advayam, is Advayam, will 








be Advayam ever. 


¢ lam always Advaita Chaitanyam. Set aside Mithya thoughts and objects, 
what is remainder as Sesham. 


¢ Real Advaita non dual Chaitanyam remains — Vastavan. Advaitam is ever 
evident. 


Example : 


e |f alone in room with 10 mirrors 1 + 10 = 11 — how to arrive at Advaitam. 





3 Suggestions 
Destroy — mirrors with hammer Close eyes - Understand only. 
| - See all. 
Sit in Meditation - Know all can’t be counted 
with Satya Bimba which is | — 
myself. 


- No action required. 
- Only knowledge. 





¢ Tena Vastavyam Advaitam Aviseshat Vibasate 


Verse 246: 


The whole world is a product of the inscrutable Maya; be 
convinced of this, and know that the fundamental real 
principle is non — duality. [ Chapter 6 — Verse 246 | 


APIA Asa Bee AT OI 


om co ~e. ao aa! it 
sid TARAS AXISHs Td ARTA, LIX WEI 





Important : 
¢ Explanation of previous verse. 


¢ Jagat — maya seems to obstruct Advaitam. 
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Maya = Mithya: 


Definition : 
¢ Achintya Rachana Rupam. 
e Nature can’t be imagined or visualised — uncategorisable, 
intellectually. 
¢ Can’t say itis Sat / Asat / Sat Asat, not real but Mithya. 
¢ Don’t close eyes to stop experience. 
¢ Pluck reality attached to image. 
¢ Pluck reality attached to Maya. 
¢ Remove superimposition reality. 
¢ Pluck reality from thoughts and objects and place it on Chaitanyam. 
¢ Chaitanyam, nondual, Ekam Adhara, Atma, Adhishtanam, Kootasta. 
e Abhasa Chaitanyam many but Mithya. 
Problem : 


¢ Inclass OK but in Vyavahara Dvaita Satyatvam comes again. 
¢ Therefore Samsari again. 
¢ How to handle? 


Verse 247: 


: ; ~~ /~ ( doubt ) : if the idea that duality is real occurs again and 
Tete ATCT ANT dra Ta YA | again in daily life? (reply): repeatedly practice negating 


this erroneous idea of duality. What is the difficulty in 


ARMA HT AA AATARTT AT AS IN V9 II doing so? [ Chapter 6 — Verse 247 ] 





e Listen again till Mithyatvam doesn’t come. Make enquiry again 
when satyatvam overpowers mind. 
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